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PEEFACE. 


My text of the Bicddliaghosup^patti is based upon a palm- 
leaf copy I obtained from the late U. Asara’s monastery 
at Pazundaung, and is referred to as P. On completing 
my transcript, I was fortunate in finding a copy in the 
Shwe Dagon Pagoda Library (referred to as S.D.P.). I 
liave also made use of a MS. belonging to the Bernard 
Free Library (referred to as B.FX.). The latter shows a 
different recension from the other two. Not only do 
words and constructions in it vary, but there are several 
(though not very material) interpolations. Strange to 
say, these three copies seem to be the only ones to be 
found in the whole of Burma. For the purpose of a 
critical text, I endeavoured to secure a Sinhalese manu- 
script, but did not succeed ; and my inquiries with regard 
to Mahcamangala and the time in which he lived have 
proved somewhat discouraging. The publication of this 
work may perhaps elicit information which does not seem 
readily available at present. 

In editing the BitddhagJiosicpjpaUi, I deemed it advisable 
to put together as much information as possible to be 
found in Burmese records regarding Buddhaghosa, other- 
wise I may not have trenched upon a field of inquiry 
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PREFACE. 


whicli has already claimed the attention of able scholars. 
I have added a few notes which have no pretensions to 
being exhaustive, but are intended to serve as hints for 
young students of Pali. 

The translation of the Pali text appears separately. 

JAMES GRAY, d 


Rangoon, February 1892. 
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tesam pafifi^pabhd nattlii Rdhumi^kheva Candiina. 

—jBuddhaf/JiOsnppatti* 



INTEODUCTION. 


OUTLINES OF THE STOEY OF BUDDHAGHOSA. 

BuddhaghoSjI stands out as a grand figure in tlie annals of 
33uddhism. The colossal nature of the work accomplished 
by him as a translator and expounder of Buddha^s words, 
the profound scholarship brought to bear upon that wmrk, 
, and, the almost superhuman zeal and self-denial manifested 
by him to execute it, evoke the highest esteem and admira- 
tion on the part of those wdio have made PMi literature 
a , study. But that very little should be known of his 
personal history beyond his literary labours is indeed a 
matter for regret. The priest MahS,mafigala has given a 
more detailed account of him than any other author, and 
we have to be thankful to him for the beautiful legend by 
means of which we gain an insight, or, we may rather say, 
a kaleidoscopic glimpse, into the life of that great divine^ 
The legend is contained in his Buddha ghosupijatt% which 
is also known as the Mcilidhioddhagliosassa NiddnavaWm, 
The narrative is intensely interesting, and one is reluctant 
to dissociate the legendary fancies from the meagre his- 
torical facts which underlie them. It reads, in fact, like 
an Arthurian romance. I here give an epitome of it. 

Chapter Birst. 

Two hundred and thirty-six years after the ISTirvana of 
Buddha the thera Mahinda established himself in Ceylon. 
After his. death, Buddhaghosa came into prominence 
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Kot far from tlie Bodhi-tree there was a village, Ghosa, 
named so from the circumstance of its being the rendez- 
vous of a large number of cowlierds^ children. A king 
ruled at that time in this village. He had a spiritiiai 
adviser and secular teacher who was a Brahman, Eesi by 
name. This Kes! liad an accomplished wife. How, when 
the Buddhist scriptures were recited in Sinhalese, ptliers 
did not understand them. A thera, Kesfs friend, Who 
was possessed of supernatural powers, reflected as to who 
could rendei' the scriptures in Magadliese if they were 
recited in Sinhalese. It then dawned upon him that 
Ghosa, a deva prince, had tlie necessary qualifications. 
Thereupon lie presented himself before Sakka, king of tlie 
devas. Sakka saluted him and asked him why he had 
come. Having made known his object, both went to 
Prince Ghosa, who, on hearing the circumstances, said, '*1, 
great king, wish to go to a higher world ; existence in the 
world of men is most painful and vexatious. If, however, 
the religion of Buddha is not well understood by men, I 
shall go to the world of men.’' Having obtained this 
promise, the thera announced to Kesi that his wife would 
conceive a son in seven days, who would turn out wise 
and virtuous. Ghosadevaputta resolved to die, and died, 
and obtained conception in the womb of Ivesibrdhmanl 
On his birth, ten months after, the dwellers in the village 
made a great uproar, and lie was accordingly called Ghosa. 
He commenced his studies at the age of seven, and withiu 
seven jmars acquired a knowledge of the three Vedas. 
One day while instructing the king, Kest came across a 
knotty point in the Vedas. Not knowing either the 
meaning or the drift of the passage, he went home in 
much perplexity. Young Ghosa, however, solved the 
difficulty and wrote down the signification of the passage. 
When Kesi came to find this out, he passed the following 
encomium : ‘‘Though young, you have shown yourself as 
one who is wise. He who has such a son is exalted; he 
is the best of men. May you be happy like an immortal. 
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You be iiiy father, I shall be your son” And when he 
mentioned about him to the king, the latter embraced 
liim, and said, Be you my son, I shall be your father.” 

Chapter Second. 

One day Kesfs friend, the thera, came, as was his habit, 
to obtain food. While in the middle of the house, one of 
liis Brahman attendants took Ghosa’s seat and offered it 
to him. He sat down on it. This made Ghosa mighty 
angry. When the thera ended his meal, Ghosa said, 
‘^Bald-headed siiv do you know the Vedas, or are you 
acquainted with any other mania'} ’’ The thera replied, 
“I know not only the Vedas, but also another manta 
and then rehearsed the three Vedas, after which he 
washed liis mouth with water from his water-pot and 
sat down. Ghosa, becoming ashamed, asked, “I wish 
to know your manta, Kepeat it.”. Thereupon the thera 
gave a sketch of the Ahliidliamma^itaha in relation to 
meritorious, iin meritorious, and indifferent actions. Ghosa 
was perplexed, and asked, “ What is this manta}'' On 
being told it was Buddha’s manta, he desired to become a 
rahan ; but he was repulsed by the thera, who told him 
that there were great obstacles in the way of unholy 
laymen. One day, while reflecting on the Vedas point 
by point, he exclaimed, ^‘Buddha’s manta is priceless; 
Buddha’s manta pleases me. Going to Buddhas manta, 
all sufferings disappear.” He then asked his parents to 
allow him to become a monk. His request was granted. 
Accordingly his head was shaven and his beard removed, 
and the “odour of laymauship” dissipated by the use of 
the perfumed powder of sandal-wood. After submitting 
to all necessary ceremonies, he was invested with the 
yellow robe. In one month’s time he attained proficiency 
in the three Pitahas, and displayed such learning that he 
came to be known as “ Buddhaghosa,” or “Ghosa the 
Sage” 
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Ghapter Third. 

One day Buddhaghosa, reflected, ''Am I or my pre- 
ceptor more advanced in Buddha's words?" The tliera, 
knowing his mind, said, "Buddhaghosa, your thoughts 
please me not. If you reflect, you will see that they are 
not becoming a priest. Beg my pardon.” Buddhaghosa, 
being frightened, replied, " It is my fault, - Pardon me." 
^^I shall pardon you," said tliethera, "if you go to Ceylon 
and render Buddha’s scriptures into Mil^gadhese." "I 
shall do so," replied the other, " but I must first convert 
my father." When his father saw him approaching, he 
said, " My son's countenance pleases me. Now my son 
will become a layman.” Buddhaghosa, however, on being 
questioned about it, remained silent. Afterwards he built 
a two-roomed house, and placing in it all necessaries in 
the way of food and means for cooking, he shut his father 
up securely. When Kesi resented, saying, " I am your 
father. Why do you act thus ? ” he replied, " True, I am 
your son; but you are a heretic. You don’t believe iii 
Buddha's religion, therefore have I acted so.’' He then 
frightened his father wfitli the terrors of hell and re- 
cited some beautiful stanzas in praise of Buddha's virtues. 
On the fourth day of his confinement Ivesi believed in 
Buddha and was set free. 

Chapter Poxjrth. 

After a few days Buddhaghosa set out in a boat with 
some merchants on his journey to Ceylon. On the same 
day Buddhadatta set out from Ceylon for Janibiidipa. 
On. the third day of their being at sea, their boats, through 
: the supernatural po'wer of the devas, came into collision 
and remained stationary. They entered into conversation, 
and on Buddhadatta finding out the object of Buddha- 
gliosa's voyage, he said, "I possess the JinCdahMra as 
well as the and the Bodhimmsa^ but not the 
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AtihaJcatMs and TiMs; but if you render Biiddim's word 
in Migadhese, make a transcript also of tlie AttlmkatMs, 
of the three and of the Kncouraging 

Buddhaghosa thus, he made over to him the iron stylus 
and medicinal plum which he himself had received from 
Sakka, the former for writing quickly and the latter 
to be used as a medicament should his back ache while 
writing ; and he further said, ‘‘ Eeverend Buddhaghosa, 
I went before you to Ceylon to compile Buddha's word. 
I am old, have not long to live, and shall not, therefore, 
be able to accomplish my purpose. You carry out the 
work satisfactorily,” The two then parted. Buddhadatta 
reached Jambudipa, and after a time, having fulfilled all 
priestly duties, passed away into the Tiieita heaven. 
Buddhaghosa arrived at Ceylon, and mooring his vessel 
near the Dvijathana landing-place, remained there. 

Chapter Fifth, 

While Buddhaghosa was at the landing-place, two 
women went down to fetch water. It happened, however, 
that while they were ascending one's water-jar hit against 
that of the other and broke it, A great quarrel arose and 
much abusive language was interchanged. Buddhaghosa, 
thinking he would be cited as a witness, took the pre- 
caution of putting their abuses in writing. The case came . 
eventually before the king, and his sealed memoran- 
dum was put in evidence, he, as a priest, being debarred 
from attendance in court. Judgment was pronounced on 
the strength of his statements and one of the women 
punished. The king being desirous of seeing Biiddha- 
ghosa, asked the Brahmans where he resided ; but they, as 
heretics, being unwilling to have his worth extolled, said, 
He, contrary to priestly procedure, has come for the 
purpose of trading. It is not befitting that you should 
see him.” . The king, however, recognised his goodness, 
and gave expression to his own opinion in these words : 
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“ There are indeed many priests in the island of Ceylon^ 
but never before has one been seen like this. He goes to 
heaven who honours and reverences one like him, replete 
in virtue, quick-witted, and highly observant of duty.” 

Chapter Sixth. 

Buddliaghosa went to pay his respects to Saiigharfljii 
the archbishop of Ceylon, and sat down behind the 
monks, who were assembled to hear a discourse on the 
Vinaya and AhhidhcmMa Pitahas. The archbishop 
came upon a knotty point in the AbhidhamnmpitaPa, 
and becoming perplexed, dismissed the congregation, 
and went into an inner chamber to reflect upon it. 
During liis absence, Buddliaghosa set the signification 
down on a hoard and went away to his vessel. The arch- 
hishop, wlio had not solved the difficulty, was surprised 
afterwards to see the signification entered upon the board. 
On making inquiries about it from the monks, he was 
told that the foreign priest must have written it. He 
then gave orders to search for him and bring liim into his 
presence. When he was brought, the archbishop wmnted 
him to join his congregation, but Buddliaghosa said, I do 
not wish to learn. I am a resident of Jambiidipa, and 
have come to render the Buddhist scriptures into Maga- 
dliese” Sahgliaraja was exceedingly pleased witli tliis 
assurance, but to test his qualifications for the task, he 
gave him a stanza as text upon which to furnish an 
exposition of the three Pitahas. Buddliaghosa answered, 
“Very ’well,” and w^ent away. On that very day, througli 
a lucky aspect of the stars, he composed the Visitd- 
dhimagga with the greatest ease, and laying it aside, went 
off to sleep. Sakka stealthily carried off the work. On 
rising and not seeing it, he again wrote it by daylight, 
placed it under his head and slept. Sakka came in the 
middle watch of night and again carried it off. Buddha- 
ghosa, missing this too, WTOte another copy in hot haste. 
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and tying it up in a robe,^^^w^ On awakening 

at dawn, lie saw tlie two copies that had been taken away 
at the head of his bed* Glad in heart, he took the three 
copies to the archbishop. On being asked how he came 
by three copies, he narrated the ^circumstances, and when 
the archbishop had the three read out, the difference of 
even a single prefix or particle could not be discovered, 
and he then gave permission to render the Buddhist 
scriptures in M^adhese. The author of the VimcU 
dhimagga was thenceforth known in Ceylon as ‘‘Buddha- 
ghosa,” or “The Voice of Buddha.” 

Chapteh Seventh. 

After a while, Buddhaghosa asked Sangharaja for a 
suitable place where he could go 011 with his work. A 
seven-storied iron structure was allotted to him. There 
day by day he proceeded with the work of transcription. 
When on his begging rounds in the morning he used to 
pick up fallen palm-leaves and carry them away. One 
day a wise, virtuous, and learned man, who was a dealer 
in toddy, noticing wdiat he did, scattered a lot of palm- 
leaves in the place wdiere Buddhaghosa came for his food, 
and having done so, concealed himself. The thera picked 
up the leaves and took them away. The man followed 
him to the place where he stayed, and was quite pleased 
when he saw the writing work on which he was engaged. 
After three months, Buddhaghosa completed his task, and, 
on the conclusion of Lent, apprised Sanghar^jfi of the fact. 
“ Well done, well done I ” exclaimed the latter, and added, 
“ Even as a blind man sees not level and unlevel places, 
so we see not the words of Buddha. The religion of 
Buddha is difficult of acquirement. We discern it easily 
now by virtue of your translation.” The writings of 
Mahinda were then put in a heap seven times the height 
of a middle-sized elephant, in a holy spot near the great 
shrine and set on fire. Buddhaghosa now took leave of 
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the priests to return to India. . When he was about to 
embark with some merchants, certain Sinhalese priests 
twitted him saying, ‘^This thera no doubt only knows the 
Pit aims. He is not acquainted with the Sanskrit writ- 
ings.'' This was brought to Buddhaghosa's notice by 
his friends, and he thereupon reported the matter to 
SaxLgharaj§; and requested a meeting at which he would 
discourse from the Sanskrit. Early the following morning 
he ascended the pulpit, and in order to display his know- 
ledge of Sanskrit recited two stanzas in that language. 
All were confounded and amazed, and stripping them- 
selves of their clothes and jewels, placed them at the feet 
of the divine. These offerings formed a pile equal in 
height to seven middle-sized elephants. Buddhaghosa, 
not desiring to have any, descended from the pulpit, 
saluted the priests, took leave of Sangharlj^l, went on 
board with the merchants, and set out for Jambudipa. 

Chapteu Eighth. 

While in the middle of the sea, Buddhaghosa gave 
instruction to the merchants, saying, “Just as we go on 
the sea depending on a ship, and the ship will reach 
harbour depending upon us, so, depending upon the Ship 
of Wisdom and Goodness, we are conveyed happily to 
heaven.” On arriving at his destination he took leave of 
his friends the merchants, and went to see his preceptor, 
who, on being apprised of his literary performance, 
extended to him the pardon that had been promised. He 
then proceeded to his parents. They paid homage to him 
on seeing him and entertained him with the daintiest 
food, and, moreover, pardoned him his previous behaviour. 
When he knew that the time for his departure from this 
world was nigh, he took leave of his preceptor, approached 
the Bodhi-tree, recited two stanzas in praise of it, and, on 
departing this life, was born in a golden mansion in the 
Tusita heaven, to return to this world of men on the 
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coming of Meteyya, the next Buddha. ‘When he died, 
men and gods made a funeral pile of sandal- wood for the 
cremation of his body. Eaising aloft his remains on a 
golden couch, they set fire to the pile with due decorum. 
His relics were taken and buried in the vicinity of the 
Bodhi-tree and shrines erected over them. 


The above is but a sketch. The story in its entirety 
will be found highly diverting as well as instructive. Its 
unity is well maintained, and it is not wanting in 
incidents of romantic interest, . Though a legend, the 
author has so skilfully interwoven circumstantial details 
with fictitious elements as to give it an air of high plausi- 
bility; and it will not be difficult for one who seeks a 
moral in every tale to draw one from this. Facts of 
historical value cover only a limited space on the com- 
paratively broad canvas of the narrative, and will probably 
add very little to what is already known of Buddhaghosa. 
The story, however, brings the personality of that eminent 
man more vividly before our minds and enforces a greater 
interest in him than ever; and if it does this only, it 
can be safely said that it was not written in vain. 

Mahamangala, it is evident, writes from the standpoint 
of Sinhalese prepossession and bias. I shall, therefore, 
set forth the history of Buddhaghosa as found in the most 
trustworthy Burmese records. First and foremost of 
them is 

THE MHANHAHYAZAWIH. 

This Ydzawm (=? Edjavamsa) was compiled at Eatana- 
pura (Ava) in a.d. 1830. All such learned men as could 
be got together were assembled in the palace under royal 
orders to revise the old Tdzawins with a view to emen- 
dation and enlargement. A good deal of research was 


10 


BUDDHAGHOSUPFATTL 


broiiglit to bear upon tlie task, and as faitlifui a record as 
possible made of social, political, and religious events in 
relation to the history of Burma from the earliest times. 
T\\q Wutnnanydmioin'^ received the stamp of authority, 
and thereby superseded all previous histories— the Early 
Tdzaivm, Middle Tdzawm, Great Ydzatcin, nnd 
Tdzaivm, It gives a comprehensive survey of the history 
of Buddhism in Burma, and the rSsumi it contains of 
Buddhaghosa and his career is specially valuable. I give 
a translation of it. 

The Great Ydmwin states that the celebrated Buddha- 
ghosa went over from Thaton to Ceylon to bring away 
the Pi/a/cas, but the Keio Ydzawin declares he went from 
Majjhimadesa. The account is as follows Up to nine 
hundred years of the Era of Eeligion, the disciples of 
the tlieras MahUdhammarakkhita, Sona, and Uttara pre- 
served the three Pi/a/cas orally, letters not being in use 
in Jambudipa. Subsequently a Brahman youth, who 
resided near the Bodhi-tree, attained proficiency in the 
Vedas and medical books, and went about in Jambudlpa 
discoursing upon them. One day coming to a monastery, 
he discoursed most eloquently. When the mabfitliera 
Eevata listened to bis rich and harmonious elocution, he 
pronounced him to be a learned man, and, considering 
what comparison he should draw, asked, Who is this 
braying like an ass ? 'V The young man replied, “ So von 
can discern the bray of asses On being asked questions 
of this character, Eevata gave satisfactory answers, but 
on questions about the religious law, the other was 
nonplussed. Eevata made him a ralian, saying, shall 
teach you the Vedas,” and instructed him in the three 
Fitakas, After a time he became as distinguished as 
Buddha and was called Buddhaghosa. Eevata, knowing 
that Buddhaghosa wanted to make the Tapimechdnodaya 

^ I’or the sake of contradistinction it is also known as the Mhanmm- 
malidijdzawindavgyL Mhannai^ has reference to the glass palace in which 
the compilation was undertaken. 
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and Affhasdlini atthaJmtJids^ told him, “In Jamhudipa 
the Pali exists, but tliexe eite iio At tJiakathds. Besides, 
the doctrinal discourses of our teachers are not intact ; 
these exist uncorrupted in Ceylon. The Pdli as re- 
hearsed at the Three Councils were taken over by 
Maliinda. After going to Ceylon and examining the 
glosses of Sariputtara and other mahatheras, listen to 
the Sinhalese atthahUhds and put them in Magadliese.’' 
[Sidavarksa.] 

Dhamniapala, the twenty-fifth king of Suvannabhumi ^ 
(Thaton), in the dynasty of Siharajit, gave great encour- 
agement to religion. He showed the appreciation and 
honour in which he held Buddhaghosa by giving him four 
nobles as attendants, an elephant/ and other valuable 
gifts. Buddhaghosa embarked at Bassein (Puthen ^), pro- 
ceeded to Mnjjhimadesa, and on his arrival there had 

^ The Burmese write this Thuvannabhumtni. 

It was not niiusiial for distinguished rahans to receive gifts of 
elephants, although, from religious considerations, they could not be 
brought to personal use. Instances are recorded of their having been set 
free after being received, or being given away. 

^ Called Kusimanagara in the Kalydni inscriptions and ancient writings. 
It is on the most western mouth of the Irawadi, and was the port of 
embarkation to Ceylon. Direct maritime communication between that 
island and Burma seems to have been established in or after the tenth 
century. “Puthen” was Alaungpra’s name for the Talaing Knthen— a 
corruption and contraction of Kusima. “ We owe to the grim sarcasm of 
Alompra numerous changes in geographical names of British Burma. 
The conqueror of Pegu finding Mabdgltnia (once an important city north 
of Prome) to compare unfavourably with the other cities of that country, 
such as Prome and Rangoon, considered it unworthy of the name of 
Mahag^ma, and with prurient pleasantry suggested that henceforth it 
should be called Kilma {sensual desire)* In Bassein a fierce struggle 
ensued between Ah)mpra’s soldiery and the Talaings. The fight centred 
round a simd (Bur. thcin), or image-house. The town had hitherto been 
called Kuthein (a corruption of the PtUi Kusima, the Cosmim of the 
Portuguese). Alompra changed the name to Puthien, ‘the hot image- 
house.' Dagon [Tikumbha, shortened to Tikun by the Talaings and 
corrupted to Dagon by the Burmese, — Ed!'] he altered to Yangun 
(Rangoon). By these changes a tonal similarity between the new and 
old appellations was preserved, but their historical and etymological con- 
nexus destroyed.” — PorchhammeK 
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drawings taken of seven sites near the Bodhi-tree — the 
Kerahcar^, (Lil^jan) river, the Puppagon monastery, &c. 
He then made np his mind to cross over to Ceylon. 
[First Ydzaivin, according to Taking history.] 

The omniscient Sakka gave him a -plum (Jci/aztctM) hj 
means of which to ward off hunger and thirst, and also 
an iron pen to enable him to write as much as he liked. 
Buddhaghosa went to the harbour of Bhahgail in Dak- 
khinadesa, and arrived by ship at the island of Ceylon. 
[Buddhaghosiipj^atti and Sdsaiiavamsa.] 

In a cloister of the Mah^vihara he heard the AithakatMs 
and the discourses of the old theras expounded by Saiigha- 
p^la the maharhera; and having first of all composed 
the Visiiddliimagga, he translated all the atthahaiJids into 
Magadhese, [SdlavamsaJ] 

Moreover, having studied the Malidpacearitmttlialmtlid, 
the Mahda-tthalmtlid^ and the KurundiaUhahathd'^ under 
the teacher Buddhamitta, he composed several treatises. 
[Buddhaghosa’s Vmagaparivdraatthalcathd.J 

On taking leave of King Mahan§,ma, he presented him 
with an elephant and other gifts, and bringing with him 
the three Pitakas, their Atthakathds, and the VisttddM-- 
Magga,h^ y^^^ on the point or going to Jambudipa, but 
just then Sakka came and said, The Majjhimadesa tract 
is no place for the establishment of Buddha’s religion; it 
should be pushed on in Paccantadesa, a tract south-east 
of Jambudipa, 900 leagues in circuit, including 

Sarekkhettard, Siripaccaya, Eimamia, &c., in order to 
complete 5000 years of the religious era ; take it thither.” 
This request having been made, Buddhaghosa carried the 
religion to Sudhammavati (Thaton), The whole of Earnan- 

^ The MaMpacmrita, or, properly speaking, the MahafaccaTtaftlia- 
kathii, is said to have been so called because it was written in Ceylon on 
a raft known as “ Mah^paccaii ; the MaMatthahathdyfiifi the great com- 
mentary of Mahinda, based on the renderings adopted by the First Council 
under MahUkassapa ; the Kurundiatthahathd is said to have been so called 
after the Kurundavelu monastery. Ffcfe ** Origin of the Buddhist Artha- 
kathas,” /. R, A. Art. xiv., 1S71, . j 
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fiadesa was in a 'state of great ferment and excitement 
at his arrival, and went forth to meet him with offerings 
and festivities, and escorted him as if he were the omni- 
scient Buddha himself. On arriving at the royal city, a 
pavilion was erected on a beautiful site in front of tlie 
palace, and the sacred scriptures deposited therein. At 
this time Anomadast was archbishop^ being a disciple in 
the direct line of missionaries commencing from Sona 
and Uttara, who came to Suvannabhumi after the Third 
Council During his spiritual administration missionaries 
preached Buddhism in Burma, the Mwan (Talaing) 
country, Slian land, Cochin China, Arakan, Siam, and 
Anam.^ Thus, then, as notv, Buddha’s religion flourished 
far and wide in Baccaiitadesa. [Sdsanavmhsa and Thaton 
Ydzamn.^ 

After the Third Council, and in the year 23a a.b. 
( = B.c. 3 1 3),- Mahfiinahinda arrived in Ceylon ; and from 
the time of Devanailxpiyatissa (the sixth king from Vijaya), 
who gave a great impulse to religion, up to a.b. 450, the 
scriptures were propagated orally, but in the reign of 
Vattagamani, the twenty-fourth king of the dynasty, and 
in the sixth year of his reign, five hundred rahandas, per- 
ceiving that the wisdom of creatures would diminish, held 
a Fourth Council, called the Potthakilrulha Council, very 
similar to those held before, and transcribed the Pltahas 
upon palm-leaves. In the reign of King Buddhadasa, the 
sixty-third king, an abbot Dhammakathika made a Sin- 
halese version of the Suikt and Abhidhavima Fitalcas ; and 
ill A.B. 946 (= A.i). 403), during the rule of King Maha- 
naina, the sixtieth king, the mahathera Buddhagliosa 
finished an edition in Mfigadbese and came to Suvanna- 

^ I have rendered “ Yim ’’ by Anain, but Forchhanirner says, ^‘The native 
name of the Shan and Laos states is Ydm*' — Noks on the Eaiifj JlisL and 
Geog^ of B, Bunn. 

- Talaing-Burmese chronology, established independently of Sinhalese 
reckonings, places the NirvtXna <»f Buddha at b.c. 543, or, more strictly 
speaking, b.c. 543-544. The Burmese now and then accept Sinhalese 
dates in their writings, supposing them to be correct. 
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blmmiV otherwise called Tliaton,^ in the island of Jam- 
budipa. 

Ill connection with the above date, the Mhannany azawdn 
observes that the Great Ydzmoin says it was in the forty- 
second year of the reign of the Thaton king Thinligyanng 
(a.d. 344-387) that Biiddhaghosa went to Ceylon, but 
in that year, ix.^ A.B. 930 (= AB. 387), MahUnama had 
not commenced to reign. There is, then, a discrepancy 
of fourteen years.^ In was in the fifteenth year of King 
Kyaungdurit, the son of Thinligyanng, that Mah&n&ma 
became king, that is, in A.B. 946 (= A.D. 403). 

thIthakalakkAea. 

In 1832, or tw^o years after the completion of the 
Mliannanydzaicm, the learned Wungyi of Ava, Sirimahfi- 
iianda, compiled the ThdthandlaiiMra {Sdsandlanlcdra\ a 
treatise on the history of Buddhism in Burma. It is con- 
sidered a work of great value and of the nature of an 
official record. The manuscript gives fairly detailed 
accounts of Buddhaghosa, based on the BitddliagUosiippattl 

^ Thaton ~ Sudhammanagara. Sudhamma became contracted to 
dham = Thuditan ~ Thaton. 

- Considering the accuracy of the Talaing chronicles, it Vvould appear 
that there must be some error in Sinhalese chronologj'', arising probably 
from the desire of making Vi java’s reign synchronise with the Kirvdpa of 
Buddha. For chronological jmrposes, I quote the following from a rare 
Burmese manuscript, the Tatkdgat'uppaUivaithu : — “Up to 450 A.B. (b.c. 
93) the were orally preserved, but in the reign of Vattagamani, the 

eighteenth king of Ceylon, five hundred rahans, seeing that they could not 
be perpetuated so, in order to nn^ke them permanent, had them transcribed 
on palm-leaves. In the reign of the sixty-second king Kittisiri, and in 830 
A.B. (A.u. 287), Prince Vinda with Princess Plemamilld, daughter of King 
Kurisiva, took ship from Kalifiga to Ceylon with the eye-tooth-relic ; and 
after the lapse of 930 years from the Kirvttna of Buddha after A.D. 
386), Buddhaghosa arrived in Ceylon from Jambudipa in the reign of 
Mahaiiiima, the sixty-sixth king.” With regard to Buddhaghosa nothing 
more is stated. The Tathdgatup^attimtthu was written in a.d. 1775 
Bhammananda, and seems to be based upon the Tathdgatiq^gmtti of a South - 
Indian rahan Nanagambhira, written during or before the tenth century. 
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and tlie CiUavamsa. That from the formei* is suhstantially 
tlie stor 3 ^of my text, except that, on the authority of the 
Visuddhimaggay the compiler substitutes Sahghapala for 
SanghaiAga as the name of the archbishop of Ceylon.. 
The account from tlie C4lavamsa is, for the most part, 
similar to that given in Tumour's MaJidvaAisa, and as it is 
fuller than that contained in the ifJmnncmydzavmiy I re- 
produce it here. 

In the vicinity of the Bodhi-tree there was a young man 
who had attained proficiency in the three Vedas, and was 
•well acquainted with Vedic controversies and opinions, 
and in his debates with others elicited admiration. After 
travelling all over J ambiidipa he made a temporary sojourn 
in a certain monastery. There he entered into discussions 
with its superior, the mahS.thera Eevata. In all con- 
troversial points mooted by him he received satisfactory 
answers, but when Eevata questioned him with regard to 
the transcendental doctrines of Buddha, he was unable to 
reply. He then asked the mali^thera wdiat mantciB he was 
acquainted with ; and on being told he was acquainted 
■with Buddha's manta, he expressed liis desire to know the 
system. ** If you become a rahan, you wull be instructed," 
replied Eevata. On becoming one for the purpose of 
studying the manta, he completed the study of the three 
Pitalcas; and because lie was profound in scliolarship 
and became as famous as Buddha, teachers bestowed upon 
him the appellation Buddliaghosa.” Wliile witli Eavata, 
Buddliaghosa composed i\iQ Mdnodaya and AttUasdlini, 
and wdien he "was on the point of applying himself to the 
compilation of the Parittaattliahatlid, his preceptor told 
him, '"The P^Ii exists in Jambudipa, but there are no 
AttliaJcatlids^ and the doctrinal discourses of the teachers 
(theras) are not intact; therefore, because there exist 
in Ceylon the commentaries of SfiriputtarS. and other 
rahandas, based on the P^li texts as settled at the 
Tiiree Councils and carried thither by Mabinda, go and 
reduce them into Magadhese for the well-being of man- 
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kind/' Thereupon, Buddhagbosa crossed OYer to Ceylon 
and entered the great monastery of AnnrUdhapiira. After 
hearing the tliera Sanghap^la's recital of all the Sinhalese 
AitJiakathds and ThemvMas, he asked permission to work 
np the former. The religious assembly having given him 
the g^th^ SUe patitthd7/a/' &g., said, ‘‘ Show your com- 
petency by means of this stanza/' Then by epitomising 
the three Fitakas and the AithakatMs, lie produced the 
Visuddhimagga, containing I 4 ,cxx> stanzas. He produced 
three copies alike and showed them to the Assembly, wlio, 
delighted with his performance, handed over to him the 
PitaJms with the Atihakaihda, Having made a M%adhese 
version of the latter, he returned to Jambudipa. 

With regard to Buddhaghosa's return to Jambudipa, the 
compiler of .the, Thdthmidlafikdra observes that as neither 
the Fuddlmghos^ifpaiti nor the Cnlammsa mentions the 
exact place to which he went, it is reasonable to conjecture 
that Tliaton (Suvannabhftmi) was his destination, espe- 
cially as the AtthakatM of the Angidtara7iikdya men- 
tions the existence of an oceanic highway between it and 
Ceylon. 

Attention may be here drawn to some marked diver- 
gences in the Burmese accounts based on the CHlavamsa 
and the Pali narrative found in ^ Mahdvcmim^^ 

Por the purpose of comparison, I give the following trans- 
lation of the text in the latter 

A young Brahman in the neighbourhood of the terrace 
of the Bodhi'tree was accomplished in the arts and sciences 

^ The OalUcgm'iiiiliarmh&it of KandapaiiH^ descHbes the switho-rs of the 
MaMvmhsa and Cdlavurhsa as nnhsiown. According to it, they were 
wi'itten by diSerent authors {rismh Timnii haid). The only work ascribed 
to Mah^niraa is the Saddhammapakdmi% the altkakathd of P&tncmi*^ 
hhiddmag^a, but Nagonsah^n^sna as credited with the treatise iVatwia 
MaMivamsarii. Only one work is ascribed to Bhaminakitti, and that is the 
Bantadlidtupakaranur'iu The PitaJca Thamawg makes Mah§.ni.ma the 
author of the Atthakath’^and Tika of the MaJidmTfisa and the Atthakathil 
of the Odlavm/tsa. The Bds&nadi'paku also ssscribes the AUhakathits of 
these two works to Mahanilma. 
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and had gone through the Yedas, He was well versed 
in all forms of religious belief and acquainted with the 
various controversies. Going about in Jambudipa, he 
would engage in controversies with disputants. Having 
come to a monastery/he used to recite a discourse full of 
matter and treated comprehensively. There, a mahathera, 
})erceiving he was a very wise man, said, ^'It behooves 
me to humiliate him/’ and asked, '‘ Who is braying like 
an ass ? ” The young man retorted, “ What ! know you 
the meaning conveyed in the bray of asses?” The 
mahathera said, “I know,” and made a display of his 
own knowledge, answered each assertion, and pointed out 
fallacies. "How then,” said the young Brahman, "pro- 
ceed to your own system.” Having incited him thus, and 
being unable to expound to him the signification of a text 
from the great Ahhidhamma, he asked, "Whose system 
is this?” ^'The system of Buddha,” replied the other. 
On the young man saying, "Impart it to me,” the malia- 
thera replied, " Take holy orders.” Being desirous of 
acquiring the three he entered the priesthood 

and acquired a knowledge of them, and afterwards accepted 
them as orthodox, saying, " This is the only road to truth.” 
Owing to his deep Buddha-like voice, people called him 
" Biiddhaghosa.” He was like Buddha himself on the 
earth. Having in the monastery there composed the. 
treatise I^dnodaya, he then wrote the section " Attbasalini ” 
on the Dkammasaiigani} Being profoundly wise, he began, 
to compose the Farittafthahatlid? Seeing this, the thera, 
Eevata. addressed him thus-r-"The Pali text alone wms 
brought here ; here the AttliahatMs do not exist ; so also 
the Thera Discourses, mot being intact, are not to.be found ; 
the Sinhalese Atthahatlids are uncorrupted. The wise 
Maliindii, having examined the discourses of the all- wise 
Buddha, admitted by the Three Councils and chanted by 
Shriputta and others, translated the Atthakathds in the 

^ This is one of the books of the AhhidhammapitaTca, 

^ A general-commentary. - . - 


1 8 buddhagbosuppatti. 

language of CeTlony and tHey are now extant among 
the Sinhalese. Go there, and, hearing them read, translate 
them in the idiom of the M%adhese; that idiom is pro- 
ductive of world- wide benefit.” On this being spoken, 
Buddhaghosa, the greatly wise one, was delighted, and 
departing thence, came to this island in the time of this 
king (MahS^ndma). On arriving at the great monastery^ 
(at Anurldhapnra), he proceeded to the chief cloister: 
(Mahfipadhana), the finest of all the apartments in the 
ononastery, and hearing Sahghap^la’s recital of the Sin-' 
halese Atthakathds the Thera Discoinses 
in their entirety, he came to the conclusion, '‘This indeed 
is the import of the words of the Lord of Eeligion,” and 
paying respect to the religious assembly, he said, '‘Give 
me all your books in order to enable me to work up the 
Atthakathdsr Wishing to test him, they gave him two 
stanzas and said, “'Show your competence in this; on 
discerning it, we shall give you all the books.” By means 
of the Attliahathds with the Three Pitalcas, he 

made a concise compendium called the Vmiddliimagga* 
Then, assembling the priests who had attained to pro- 
ficiency in Buddha's doctrines under the great Bodhi-tree, 
he began to read it. The gods, in order to publish his 
profound knowledge among mankind, caused the book to 
disappear, but he composed it a second and a third time. 
On the work being produced for recital the third time, 
they deposited the other two volumes there in the midst 
of the assembly. The priests then read out the three 
books simultaneously. In the three, neither ms regards 
text, sense, or sequence, nor as regards the Theravfidas 
and the Pali, or words and letters, was there any dis-' 
crepancy. Then the priests, being singularly pleased and- 
delighted, repeatedly exclaimed, “ Undoubtedly this is 
Meteyya himself I ” They gave him the Tipitaha books 
with the AithaMtMsy thm, while residing in the. 
secluded Ganthfikara monastery, he translated all the 
Sinhalese Attjialcathds by means of the Mfigadhese idiom. 
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tlie root of all laiiguages. That language of all languages 
was conduei^^e to the welfare of ihen ; all the thera teachers 
Iield it as identical with the language of the Pali. Then 
all that was necessary to be done being brought to a con- 
suminationj he — Buddhaghosa — proceeded to Jambudipa 
to pay homage to the Bodhi-tree.^ 

vamsadIpanL 

Tills manuscript was written in a.d. 1823 by Jinalafi- 
haradhaja and records the following : — 

On the death of Buddhadasa, his son, Upatissa, became 
king. He was favourable to Buddhism. On his death, 
after a rule of forty-two years, his younger brother Maha- 
n§,ma ascended the throne in a.b. 915 (= a.d. 372), and 
in the fifteenth year of his reign (a.b. 930 === a,d. 387) 
Buddhaghosa arrived in Ceylon from Buddhaghosa village 
in Suvannabhumi, and reduced the Fitahas together with 
the AitliahatlLds into Magadhese from Sinhalese palm-leaf 
manuscripts. On the completion of this work, Mahanima 
had seven years yet to reign. From the time of Devanam- 
piyatissa to that of MahS.r 4 ma sixty-one kings ruled in 
Ceylon. After Vattagamani, during whose reign the 
scriptures were transcribed in Sinhalese, forty-three kings 
ruled from the time of Mah^cnlaka to that of Mahfinama, 
in whose time Buddhaghosa copied the Fitahas; and 
during the 485 years tliat they reigned, innumerable 
rahans and laymen composed works in connection with 
Buddhism. 

SASAHAYAMSA, 

In A.B. 930 (=:A.D. 387) Buddhadatta crossed from’ 
Sudhammavati ^ (Thaton) to Ceylon. He remained with 

^ Tumour’s translation at page 250 of his Makdmikm is recommended 
for perusal, 

^ It is said this name was given to Suvannabhumi after the Buddhist 
scriptures were brought thither by Buddhaghosa. Yida the account fronj 
the Thd^lianCtasinasek given further on. 
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Sinhalese teachers and composed the Jindlanlcdra and its 
TiM} Having a strong bias for secular {Lohi) Avritings, 
lie returned from Ceylon without making a copy of the 
PitaJcas. In the same year, a.b. 930, the thera Buddha- 
gliosa arrived in Ceylon, remained with the teachers of the 
MahavihS^ra, and composed the VisiiddMmagga (^ommmQ- 
ing with ‘‘ /S'fe naroP The Sinhalese teachers 

being pleased with him, gave him permission to write 
the Pitalcas, It is said the Pitaha repository had a door 
of iron grating. On his reciting i\ie MaJidnamaMctlTa^ 
beginning with the words Sugatam, sugatarhy settJiam ” 
the door opened of itself. Having transcribed the Pitahas 
from Sinhalese into Burmese, he returned to Sudhammavati 
(Thaton). 

KALYAN-I INSGEIPTIONS’^ NISSAYA. 

Tlie Burmese Kissaya of the Ivalyai;ii inscriptions (aj). 
1477) of the Bamahila King Dhaminaceti EamMhipati 
(a.d. 1461-1492) gives the following record, which appears 
in the form of a gloss onlyj as the inscriptions themselves 
make no reference to Buddhaghosa. 

After eighteen kings had ruled in Ceylon, the excellent 
rahandas, during the reign of King Vattaglmani, seeing 
that the religion could not be transmitted orally, and in 
order that it might not be confounded with other great 
religious creeds, had written t\\Q Pitahas and the Attlm- 
hatMs on palm-leaves in the Sinhalese language. In the 
year of religion 903 (= A.D, 360), in the reign of the 

^ This is ascribed to Buddharakkhita in the Sd&anadt}xtl;a^ but this 
work does not mention the Jinalahkara as Buddhadatta’s comp(.)sition. 
My MS. of CuUaganihavarhsa ascribes the Jmdlaiihiira as well as its Tlka 
tu Buddharakkhita. 

^ This poem has been edited by me along with the Ticitravandand, 
It is credited with being an impromptu effusion, and is cited as an example 
of the marvellous skill Buddhaghosa possessed in tlie employment of metres. 
There are no less than twenty different metres in the thirty-four stanzas 
it contains, most of them having similar quarter- verses. 
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iiinety-Biiitli ^ king of Ceylon, Malianama, the thera 
Buddhaghosa went to Ceylon from Jambiidipa and made 
a transcription from Sinhalese to Magadliese.- 

thAthanIasikasek, 

(Based on Tcdaing Glironicles.) 

The late Stephen MTiertich, a clever Burmese scholar, 
who was long a resident of Thaton, furnished me some 
years ago with the following narrative from a manuscript 
of some value entitled TJidthandasinmeh^ or The Progress 
of Religion ‘T — 

During the time of Sona and Uttara’s mission (b.c. 307 
or 308) the religion of Buddha became firmly established 
in Thaton, but as the law was unwritten in the language 
of the country, the study of the Pitahas had to be trans- 
mitted orally from one set of teachers to another in suc- 
cessicn. This unsatisfactory mode of imparting the 
knowledge of the newly-founded religion was continued 
for nearly seven centuries under seven schools of teachers 
until the reign of Dhamnmp^la, a.b. 930, when Buddha- 
ghosa, a priest of Thaton, crossed over to Ceylon, where, 
having devoted himself to the study of the Sinhalese 
language, he copied the whole of the three portions of the 
Pitahas with their commentaries, and brought them over 

^ Ifc cannot be but that ninety-ninth ” is a mistake for “fifty-ninth’* 
and “903” for “930.” I have allowed the figures to stand as I found 
them in my manuscript, which is the only one of the JS'iissayas I have 
been able to consult in which the interpolation about Buddhaghosa occurs* 

- The “ Kalydni inscriptions *’ have a very high historical value, but only 
so far as they refer to Dhammaceti’s mission to BhuvanekabJ 5 .hu, king of 
Ceylon, and his efforts to reform religion in Biimahhadesa through pro- 
perly ordained rahans, twenty-two of whom had to undergo re-ordination 
on the sacred Kaly^nJ river near Anur^dhapura. The image-house 
erected near Begu (Hamsavati) on the return of the mission was called 
Ivalyanislm^ and the stone inscriptions ordered by Bhammaceti are known 
as the “Kaly^ni Inscriptions.” The palm-leaf MS. has — “Iiniss^ pana 
simaya kaly§,nlgangitya sajjitS.yam ndakukkhepasimJlyain upasampannehi 
bhikkhuhi samatattfl kaly%!sim 4 ti n^mam ad 3 ,si.” 
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to Lis native place. Froni tMs circumstance, Tliaton, 
\vhich Lad been known as Suvannabhumi — (the "'Land of 
Gold ”) — was now called Sudhammavati (the “ Land of the 
True Law”). The return of the ships ^ of Buddhaghosa 
from Ceylon with the sacred cargo on board is said to 
have been celebrated with great pomp and splendour. 
The king, attended by all the members of royalty and the 
nobility, and followed by a large retinue of attendants, 
w^ent down to the landing,, and there, having made, great 
offerings to the holy rahan, had the sacred writings con- 
veyed on a white elephant under a canopy formed of the 
red, the gold, and the wdrite umbrellas, into the town, and 

^ It was not uncommon, as native histories tell us, for two or more 
vessels to have sailed in company. If the “ships” were in Buddhaghosa’s 
service, it would perhaps show that he had a large retinue of rahans and 
others who assisted him in the great work for which his mission to Ceylon 
Was undertaken. It is possible,- too, that, owing to the sacred nature of the 
“cargo,” one boat may have been speciaUy chartered for its conveyance. 

- This was Golanagara, the identical place where Sona and Uttara, the 
Buddhist missionaries from India, landed. Borchhammer in his Notes on 
the Early History and Geography of British says : — “About I2 

miles from the present seashore and 22 miles to the north-west of Thaton 
rises a range of hills which is known as the Kelasa Mountains. The 
central and highest summit is called the Kelasa Peak, lat. 17° 2 \ long. 
97® 2'. The north-eastern side of the mountain is a perpendicular pre- 
cipice of massive rock. The south-western declivity is thickly wooded and 
slopes gently towards the plain, which extends in unbroken flatness to the 
ocean and the Sittang river. The summit of the southern spur is crowned 
by the Kyaikdiyo pagoda and the central peak by the Kelasa pagoda. . . . 
a he Kelasa pagoda as it now stands was built by Dhammaceti. . . . 
Descending the stairs, the path leads to an open level place, once the site 
of the Kelasavihfira, which in former times enjoyed the same renown in 
SuvannabhUmi as the Mah^vihto in Ceylon. The foundation of this 
monastery is connected with the landing of Sona and Uttara, and Talaing 
tradition r-eports that Buddhaghosa, after his arrival in Ramahua, retired 
to this cloister. , , , The region along the western base of the mountain 
Ayetthima to near Kinyua was formerly known (and is still frequently 
called) Kuiataik. The Talaing name is Taikkula (pronounced Taikkala). 
Though the sea-shore is now about 12. miles to the west, this place was 
still an important seaport in the sixteenth and seventeenth centuries. It 
is marked on the map of Professor Lassen as Takkala, but erroneously 
placed a few miles north of Tavoy. Cables, ropes, and other vestiges of 
sea-going vessels are still frequently dug up about Taikkula.” 


BUDDHAGHOSUPPATTL 23 

placed them on view in the centre of a large mandat or 
pavilion built in front of the palace for the purpose. 
Immense numbers of rahans of different nationalities, 
such as the Burmese, Talaiiigs; (Mens), Siamese, Annamese, 
Lincliins, ThibetanSj &c., flocked in from all parts of the 
Buddhist world and diligently applied themselves to the 
vStudy of the PitaJeas. Under Anomadassi— the last of 
the above alluded seven teachers— at the head of flve 
hundred disciples, the sacred religion of Gotama flourished 
in Thaton, and many of the most Brahrnanical philo- 
sophers became converts to Buddliism, With the rise of 
Buddhism, Brahmanism and other ' heretical religions 
which had prevailed in Thaton and its neighbouring 
kingdoms began to decline. 

BIGANDET’S ACCOUNT. 

For Sir Arthur Phayre's researches and views with 
regard to Buddhaghosa I must refer the reader to vols. 
xxxiii,, xxxvii., and xlii. of the Journal of the Asiatic 
Society of Bengal} Bishop Bigandet’s account in the 
Xegend of the Bicrmese Buddha^ ^^ based upon MSS. which 
state the period of Buddhaghosa’s stay in Ceylon, is as 
follows: — 

It is probable that there occurred at Thaton what we 
know to have taken place in Ceylon, namely, religion was 
propagated first by means of oral tradition. The first one 
who made a-ii attempt to possess himself of a copy of the 
sacred scriptures was Buddhaghosa, a religions of Tha:ton, 
of the Pounha (Brahman) race. That man embarked at 
Thaton, which was then on or near the sea. That place 
is in the Eamanna country, and is inhabited by a people 

^ For further bibliography on the subject vide Foulkes’ excellent and 
comprehensive paper Buddhaghosa in the Indian Antiquary ^ vol. xix. 
p. 105. Excepting Phayre and Biga.ndet, the reader is recommended to 
accept the statements of writers on Burma referred to therein with some 
caution. See also the excellent narrative in chap. vii. of Saddham^ 
inasanyaha in the Journal of ihe Pali Teaot Society, 1890, 
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called Moun (Mans). He sailed to Ceylon, then under 
the reign of Mah§,n§.ma, in the jT’ear of religion 943 
(= A.i). 400). He resided three years on tl)at island, 
■wrote the Fit aJcas on palm 4 eaves with the Burmese^ 
characters, those being foil nd written in tlie hingiiage and 
characters of Ceylonr- In another manuscript we read 
that he translated into Pali the scriptures which were in 
the language of Ceylon. Buddhagliosa remained three 
years in Ceylon in order to complete the work he had 
undertaken. During his stay in that island the people 
were so much pleased with him that they made him 
many and costly presents on his leaving their country.- 

GEHEEAL EEMAEKS. 

It "will be seen that the materials I have brought to- 
gether are from three sources — (i) Taking, (2) Sinhalese, 
(3) Burmese. Whatever accounts tlie Burmese possess, 
have been adapted from Taking and Sinhalese chronicles, 
and may be safely dismissed as of insufficient value for a 
rigid investigation into the history of Buddhaghosa. They 
liad no literature — in fact, no letters till the eleventh cen- 
tury, when Anawratha conquered Thaton and carried away 
the literary treasures of its monasteries to his Burmau 
capital. The late learned Dr. Forchhammer wrote : A 
critical study of Burmese literature evolves the fact that 
the Burmese idiom reached the stage of a translatory 
language at the close of the fifteenth century, and that of 
an independent literary tongue not much more than a 

^ Properly speaking, the Talaing characters, which were afterwards 
adapted by the Burmese for their literature. According to the date given 
here, Buddhaghosa must have been absent six years from Thaton. 

- This account, for the most part, accords with the Tathdgata-uddna- 
dopant At the time Bishop Bigandet wrote, he bad access to some MSS. 
which are difficult to find now, all affirming that Buddhaghosa was a 
Brahman of Thaton. The worthy Bishop, in a recent conversation with 
me on the subject, expressed himself as fully convinced that the famous 
divine went from Thaton to Ceylon (visiting Gaya first) to obtain the 
Buddhist scriptures for the Talaings. 
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century ago.'* As for the Sinlialese aecountSj they are 
rendered suspicious hy the incorporation of mythical in- 
gredients. The superstructure as raised in the Buddha- 
(jhosappatti rests on an unreliable foundation. With a 
tissue of truth and a great deal of fiction, a story is 
recounted which, however attractive as a legend, is un- 
trustworthy as a historical document The narrative in 
the Oulavamsa has an unmistakable air of plausibility 
about it, but as the supernatural element is not absent 
from it, its authenticity as a whole is open to suspicion ; 
and in the absence of chronological data, one cannot help 
■inferring that it is- a condensed version of the Buddha- 
ghoswpioatii legend with such variations as the exigencies 
of versification may have necessitated; When, however, 
we examine Talaing documents, we feel as if we are 
moving on safe ground. The records of the Takings date 
hack to the fourth century B.c, The researches by Torch- 
hammer in this direction are particularly valuable. He 
says : “ The authenticated history of the Takings begins 
with the fourth century before Christ, when Sona and 
Uttara, two Buddhist missionaries, landed at Golanagara, 
•a settlement of the Gangetic Gaudas (the Gaurs) on the 
shores of Suvannablmmmi, which comprised the coast 
from the Sittaung river to the Straits. The oldest Talaing 
inscriptions date back to the fourth century A.D., and the 
lithic characters are almost identical with the Dravidian- 
Vengi alphabet of the same period.” Their state of cul- 
ture and their competence to keep up regular records of 
^eveiits may he gathered from the following passage: — 
“ Talaing records contain information about Southern 
India which, I believe, is not found in the annals of other 
nations of India and Indo-Ciiina; it bespeaks an inter- 
course with the eastern coast of the Deccan during the 
supremacy of Buddhism in those parts. . . . The Taking 
pdramparas, or histories of the succession of priests, dis- 
tinctly state that DhammapMa lived in a monastery built 
by order of Asoka at Bhadra(-tittha) near Kdncipura. 
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He must have lived after Buddhaghosa (fifth century), for 
he wrote the ViBiiMlmnaggaUlz&^ d^ scholium on Buddha- 
ghosa^s great encyclopsedia of Buddhist doctrine. . ^ . The 
list of rahans of Southern India is given in Talaing records 
in chronological order. . . . They give us further informa- 
tion for which we seek in vain elsewhere in works written 
in Southern India: Kaccayana, who must have lived in 
about the seventh century A.D,,is followed by Buddhaphira, 
author of then by NS-nagambhira, who 

wrote the TatJidgcdiippaUi, a biography of Buddha. Hext 
in order comes Anuruddha Acaiiya^ the author of the 
celebrated Aihiclhaonmatthasangaha, . > There Js un- 
mistakable evidence in Talaing records of 'methodical 
treatment and general truthfulness; and eredence -can 
therefore be easily accorded to the account they contain 
of Buddhaghosa., It is plainly recorded. No mythical 
elements go to mar its authenticity, and it is free from 
any great exaggeration of commonplace incidents. If he 
is called a native of Tliaton, it is not meant that he 
was a Talaing. It is admitted he was a Brahman and is 
usually described as a rahan of Tliaton. There is nothing 
incongruous, however, in considering it his birthplace. 
Thatoii, or rather its Port Golanagara (Bur. Kulataik ^), 
contained a flourishing Brahman colony, with regular 
maritime communication wdth the Deccan ; and the great 
Kelasa monastery, about ten or twelve miles south-east 
of the port, was the home of a large number of Buddhist 
rahans of the Brahmanic race. 

: The main facts, tlierefore, in the history of Buddha- 

j ghosa, based upon Talaing history and tradition, wdll be 
as follow^s : — Buddhaghosa was a Brahman born in Tliaton. 
•He was an inmate of the KelS-sa monastery, and in a.d. 

^ ‘^Kulataik” signifies “a brick or mud building of the Kalas (or 
Golas:^ gaudas).” As to the origin of the name Golanagara, the MS. of the 
Kalyani inscriptions has — “Tam pana nagararii Golamanussaghar^nam 
viya mattikagharanam bahulat%^a Goj.amattikanagaran ti y^v’ ajjatanSL 
,voharanti.’’ 
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387 lie was deptited Ceylon by King Tlun-li-gyaung 
(Dhammaplila) in order to bring away a copy of tlie Bud- 
dhist Scriptures, At Bassein he took ship for Tamalitti, 
the Indian port, and iirst went to Gaya by the Gangetic 
route, to obtain drawings of the; principal- sacred sites. 
He returned by the same route and ’proceeded to Ceylon. 
He Stayed there' three years. He composed the Vimddhi- 
magga while at Anurfidhapura, and on his return to 
Thaton brought a complete copy of the Pitahas with their 
commentaries, as well as other wmrks ^ in the Taking 
(Dravidian-Vengi) characters. . ‘ 

. -W the means of communication, recent 

archaeological researches show that there was a regular 
sea-route between Gauda and Kalinga and the port ' of 
Golanagara,, about thirty miles north-west of the present 
town of Thaton. ITp to the tenth century there was no 
direct communication betw’een Siivannabhumi and Ceylon 
but -rut some port ^ on the eastern Indian coast. This 
fact would explain the reference to Buddhaghosa going to 
India ^ before proceeding to Suvannabhumi, and wdien on 

^ It is now known on good authority that he brought with him several 
Hindoo law-books, which were adapted, by, native jurists for Talaing re- 
quirements. The Burmese l^w treatises were subsequently based on 
these. .. .. > . , , 

^ The principal ports appear to have been Ndvutapattana and KomUla- 
pattana. There was also the port of Ndgapattana, an entrepot of trade 
with Ceylon. The’ two former had a regular service of vessels to Bassein 
in E-dmahfiadesa, which subsequently became absorbed in Marammadesa 
(Burma). Buddhaghosa, in order to get to the nearest Indian port on his 
journey to Buddhagaya (then called only GayS), may have proceeded from 
Golanagara cn route to Bassein (Kusima), but first going to Hamsavati 
(Pegu). A MS. history of the reign of King Bhammacetl reccu’ds the 
voyage of a vessel which started at Bassein and went coasting, touching at 
the principal ports of Arakan and Eastern Bengal. It had on board the 
members of the mission sent by that king to Gay^ in A.D. 1472. The 
Kaly§<ni inscriptions give the account of two ships that went direct to 
Ceylon from Bassein. . ’ , 

^ India is often called Jambudipa, although the latter name properly 
includes Further India as a division (Paccantadesa, with the districts of 
Sunaparanta, Sirikhettara, Ramafifia, Suvannabhumi, &c.). In relation 
to Ceylon Jambudipa implies the great southern continent 
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his way to Ceylon from Buddha Gay^ he may have met 
Buddhadatta in some monastery in Kalinga or elsewhere 
on the coast. 

There may he some significance in the statement that 
Buddhaghosa compiled three editions of the Visitcldhi- 
magga. The original compilation was most probably in- 
tended for Thaton, while one copy may have been made 
for India, and the other for retention in tlie Mahdvih§,ra 
of Anurfidhapura. As to the duration of Buddhaghosa's 
stay in Ceylon, the Btiddliaghosiippatti says it was three 
months. This calculation is, no doubt, the outcome of 
Mah^mahgala’s ingenuity to make the divine's perform- 
ances accord with the miraculous capabilities of the 
celestial style presented to him by Buddhadatta. Three 
years, as mentioned in Talaing chronicles, also seem 
insignificantly small for the colossal work attributed to 
him. It is reasonable, however, to suppose that he had 
able coadjutors, and was assisted by scribes, who may 
have WTitten to his dictation, or served as ordinary 
copyists. The first Ydzawin says he brought away in 
all fifty-six volumes.^ If it be admitted that the Sinhalese 
of the fourth century a.d. was only a dialectical variety 
of the Magadhese proper— and I believe this cannot be 
controverted — it mnst Lave been a work chiefly of adapta- 
tion rather than of translation that Buddhaghosa had to 
perform. The Attliakathds, no doubt, received his special 
attention, while the transliteration of tlie Pltalrcs may 
liave been executed in collaboration. Tiierefore, taking 
into consideration his genius and attainments, a period 
of three years as the duration of his stay in Ceylon is not 
below the mark. 

It seems unreasonable to hold that a special deputation 
from the mah§>thera of Gaya, under the circumstances 
recorded by the Sinhalese writers, was required for the pur- 

^ Six centuries afterwards, when Anawratha conquered Thaton, it is 
said in the history of Pagan that the Burmese carried away to their 
capital five elephant-loads of manuscripts. 
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pose of obtaining the commentaries.^ Buddhism was in a 
flourishing condition in Behar and the southern countries 
at the end of the third and the beginning of the fourth 
century, as attested by the Chinese pilgrim Fa Hian, and 
no disastrous or paralysing effect on its ascendency is 
recorded in the centuries preceding. Buddhist monas- 
teries abounded at the time of that pilgrim’s visit. Able 
rahans must have existed in large numbers, and writing 
was not unknown. It seems difficult, therefore, to accept 
the statement that the commentaries were lost completely 
ill India, or that, with easy communication between it and. 
Ceylon, the desideratum could not have been readily sup- 
plied without having recourse to an improbable story.^ 
In Thaton, however, where the labourers in the missionary 
field were comparatively few, and where up to the fourth 
century the scriptures were preserved orally,. the neces- 
sity for the possession of a complete version with com- 
mentaries must have been keenly felt. That the king of 
Thaton, by the advice of the chief of the Kelfisa monastery, 

^ When Pa Hian visited Gayd, he found three monasteries there which 
conformed to the orthodox Buddhist regulations. He says nothing about any 
Sinhalese priests or monastery. But see Oldenberg’s Vinaya Pitaka, p. liii. 

- During the three years Pa Hian was at S^vattht he collected several 
sacred books, and for two years previous to his leaving for Ceylon he was 
engaged in copying the scriptures at Ttoalitti, a flourishing Buddhist 
town. He had difficulties at first in obtaining certain works, but these 
must have disappeared to a great extent after he had devoted himself to 
the study of Sanskrit and was able to converse more freely and intelli- 
gently with the Buddhist rahans than on his arrival in India. The bulk 
of the books he acquired was from the Gangetic monasteries. He does 
not tell us about the state of literature in Ceylon, but, says Beal, “con- 
tinuing his search (for the sacred books), he obtained a copy of the Vinaya, 
Pitaka according to the school of the Mahisasikas.” He also obtained 
three Sinhalese compilations in P^li. He says nothing about the Attha- 
katkds, blit these, as being in Sinhalese, he could not have readily utilised. 
And here a very pertinent question may be asked. If Buddhaghosa took 
the commentaries to Gay^, to Eevata’s monastery, how is it Pa Hian, who 
was in eager search for manuscripts,. makes no mention of them? The 
theory that Buddhaghosa was sent from GayE on his literary mission to 
Ceylon is open to grave susincion, and may be safely interpreted as a mere 
fabrication. 
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should have sent a religious mission under Buddhaghosa 
is a most likely inference, and taken in connection with 
the unvarnished statements of the Talaing chroniclers, 
enforces implicit credence. 

BUDDHAGHOSA’S WOEKS. 

As no account of Buddliaghosa would be complete 
without mention of liis literary works, I give two lists 
from Burmese MSS. The nomenclature differs, but the 
treatises included are identical. The Burmese Fitaka- 
tlmmaing names the iollo^mg -AtthahaihdB by him : — 

Parajikaa^. Ekanipataanguttaraa®. 

Pacityadia®. Dukatikacatukkanipitaa®. 

Saiikhfivitaraiiia^. Paiic^dinipataanguttaraa^ 

Suttasilakkhandhaa^. Khuddakapfithaa®. 

Suttap<^theyyaa^ Bhammapadaa^ 

Suttamah^vaa^. Suttanip^taa^. 

Mulapann^saa®. ' Ap^ijlnaa® 

Majjhimapannasaa*^. Yisudhimaggaa^ 

XJparipami^saa^. AtthasMinia^ 

Sagathav^rasaiiiyuttaa^ Sammohavinodania^l 

Salayatanamah^varasariiyuttaa^. Paiicapakaranaa^. 

Nidanakhandhav^rasaiii juttaa^. 

The G^dlaganthavamsa of NandapahM gives the fol- 
lowing list : — 

(i.) Yisuddhimagga 

(2.) Sumangalavilasini, commentary of Dighanikaya. 

(3.) Papancasudani, „ Majjhimaniki-ya. 

(4.) Pakasini „ Sariiyuttanik^tya. 

(5.) Manorathapuni, ,, Anguttaranikaya. 

(6.) SamantapasMikit, „ Pancavinayagantha. 

(7.) Paramatthakatha, „ Sattabhidhammagantha. 

(8.) Kankhavitaranivisuddhi, ,, Patimokkha. 

(9.) Khuddakapdthaa®. (10.) Dhammapadaa®. (ii.) Jatakaa^^. 
(12.) Suttaniptoa^. (13). Apidanaa^.^ 


^ The existing are thus enumerated by Childers : — 

(i) Samanta/idsddiM [commentary on the Vinaya] ; (2) Kayikhdiitamni, 
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The first great work of Buddhaghosa, the Visucldhi- 
magga^ has been appropriately termed a marvellous pro- 
duction ” and if he had written nothing else, it alone would 
liave secured him dindying fame. But when we scrutinise 
his numerous commentaries and become conscious of the 
genius they display, we are almost staggered with the 
immensity of his work. He, says Professor Ghilders, 
was “one of the most extraordinary men that Buddhism 
has produced. Buddhaghosa did not confine himself to 
translating Mahendra, but incorporated other old Sinhalese 
chronicles existing in his time, and added immense con- 
tributions, chiefly exegetical, of his own. Much of the 
matter his commentaries contain is as old as the Tripitaka 
itself, while, like the Tripitaka, they are rich in history and 
folklore, and abound in narratives which shed a flood of 
light on the social and moral condition of ancient India.” 
JsTo doubt, he has left a rich legacy of literature to Burma, i 
Siam, and Ceylon. Suvannahhumi in particular has good 
reason to be proud of him. Siam derived the Buddhist 
scriptures from her, as is clear from Taking chronicles, 
and the debt of gratitude which Burma owed to Ceylon 
was sufficiently repaid when, after the total destruction of 
Sinhalese Buddhistic literature by the Malabars in the 
twelfth century, she was able to return to that sacred island 
a copy of the very books she had borrowed seven cen- 

[c. on Patimokkha] ; (3) Sumangalavildsint [c. on Dighanikdya] ; (4) Papan- 
casddani [c. on Majjhimanik%a] ; (5) SdratthappaMsint [c. on Saihyutta- 
nikfiya] ; (6) Manm'atkapdrani [c. on Aiiguttaranik^a] ; (7) Paramatiha- 
jotikd [c. on Khuddakanikdya and Suttanip^ta] ; (8) Dkammapadattha' 
Icatlid ; (9) Paramatthadipant [c. on Ud^na, Yim^navatthu, Petavatthu, 
and Therag^th^T ; (lo) Ahhidhammatthadipaiit [c. on Ittivuttaka] ; (ii) 
JdtakatthakatM; (12) Saddham^napajjotikd [c. on Niddesa] ; (13) Saddham- 
map'pakddni [c. on Patisambh id^] ; (14) Vimddhajanavilddnt [c. on 
ApSdilna]; (15) Maduratthavildsintlc, on Buddhavaihsa] ; (i6) CariydpU^ 
takatthakatM ; (17) AUhasCdint Ic. on phammasangani] ; (18) Sammoha- 
vinodant [c, on Vihhanga] ; (19) Pa^cappakaranaUhakathd [c, on the Pive 
Pakaranas], 

^ No Taking record makes mention of any work of Buddhaghosa prior 
to the y iiuddliim'tgga. 
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turies before and preserved 'vvitli tlie most jealous care.^ 
Buddliagliosaj, it seems to me, was but a thera of profound 
knowledge in the estimation of the Sinhalese until their 
scriptures were restored to, them* Then only was he 
magnified into a legendary personage and made the hero 
of a mythical romance. 

THE AGE OF THE BUDDHAGHOSUPPATTL 

I have not been able to obtain anything but the vaguest 
information in Burma with regard to MalArnangala and 
the age of the BiLddhaglios'ii;p;patii. I have, however, to 
express my indebtedness to the Director of Public Instruc- 
tion, Colombo, for the following communication : — “There 
is no record of a Sinhalese author by the name of Malia- 
mangala, but there was a man by the name of Mahgala 
and two men by the name of Sumahgala. Mangala was 
not the author of any existing works, but was the tutor 
of Yedeha, the author of Sidatsahgarava, Easavfiliini, and 
Samantakutavannanfi. He lived in the thirteenth cen- 
tury.” It is out of the question to identify the author of 
Biiddliagliosit'p2Mtti with one of the Sumnngalas, especially 
with the writer of tlie two well-known Tikas, but in the 
absence of more precise information, I am disposed to 
identify him with Manaala, the tutor of Vedeha. The 

^ Buddhaghosa’s commentanes as they now exist in Ceylon were taken 
over from Pagan in Burma. Ko copy of them conld have been kept by 
the Sinhalese priests after he first compiled them, otherwise Fa Hian, 
who visited Anuradhapnra after Buddhaghosa, would most certainly have 
mentioned them, and taken at least a copy of the commentary on the 
Vinaya. Mahinda’s commentaries, which were of little use to the Chinese 
pilgrim, must have existed then. The exact manner of the disappearance 
of Mahinda’s writings has never yet been satisfactorily explained. If 
Mahamangala, who says he writes ‘‘yathUbhutaiii (“according ti> 
reality”), is to be credited, they were consigned to the fames when 
Buddhaghosa had compiled his own commentaries ; but the allusion in the 
Bioddhaghoszippatti (chap, vii.) to the burning of the manuscripts seems- 
to me allegorical of their destruction by the Malabar conquerors of Ceylon. 
It is. possible, however, -that Mahamangala refers only to the particular 
copy that Buddhaghosa had made use of. . , ■ - - - 
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internal evidence of the text, as resting chiefly on the 
allusion to the burning of Mahinda’s manuscriptSj and 
interpreted by me as referring to the destruction of them 
by the Malabars, points approximately to the thirteenth 
century as the period when the Pitakas and their com- 
mentaries were taken to Ceylon from Burma, and Buddha- 
ghosa looked upon as some extraordinary person by the 
Sinhalese, and made the hero of a legendary narrative. 

That the text is comparatively old is evidenced by the 
ridiculously corrupt form in which the Sanskrit stanzas 
(chap, vii.) have come down. It is well known that 
Sanskrit in Burma, during the last ^ three centuries, or 
perhaps even more, has been appropriately transliterated 
by means of the usual Burmese characters, with the addi- 
tion of a few conventional symbols. This conventional 
system was evidently unknown when the Buddhagosuppatti 
was transcribed for Burmese use. But the difficulty still 
is, How happens it that Maliamangala and his work are 
not known in Ceylon ? Did the tliera write the work in 
Pagan, intending it to be taken to Ceylon, but not live 
to do so I That he was a Sinhalese is indicated in a gloss 
which renders “ imasmim patitthahati ’’ at the commence- 
ment of chapter i. of the text by imasmim Lafik^dlpe 
patitthahati,'’ The question also suggests itself, Could this 
Maiigala or Maliamangala have been associated with the 
conveyance of the Buddhist scriptures and their com- 
mentaries from Burma to Ceylon ? 





BUDDHAGHOSUPPATTI. 







Namo tassa bbagavato arabato satnmUsambuddbagsa. 


mTEODTJCTIOH. 

Yanditva ratanattayaili sabbapapapavakanaiii 
Buddbagbosassa uppattiib vannayissam ^ yatbabbiUaiii : 
bbavantd si,dbavo tumhe sappurisa samdgati 
afiiiaiica kammarii pabdya tatii^ snnitba samMiitl. ; 
yo ca stttvdna saddbammaih vdceti ^ api sikkbati 
dittbe dbamme ca pd-sarhso paccba nibbS,napapnni ; 
tasm^ siineyya sakkaccaiii Sammafjambuddhavaiinitaiii 
Buddbagbosassa nid«dnaili saggatnokkbasukhavahan ti. 

CHABTER FIRST. 

BOYHOOD* 

Evam iddbiyadtbi saddhiiii agantvii patlianiam tava ^ 
ayasmfi Malundathero samm4sainbuddhassa parinibbanato 
dvinnaiii vassasatanarica ixpari cbattiih same vasse ca 
imasmiih® patittbati. Batitthaliitva ca® }4vatayukam 
tittbamano baliunaiii Yacetva babunam hadaye patittba- 
petvj!t anupadises^a nibbanadIiS,tiiy§, parinibbayi. Tassa 
aparabbage Buddhaglioso ndma tbero uppajji. Tassa ca 
uppannabbfivo kathaiii veditabbo. Ekasmiiii kira. samaye 
Ghoso niima gdmo mab&bodhito avidure ahosi. Kasmji 
babunam gopMadS^rakanaiii bS-bullanivasanatbanabbutatta^ 
gamassa Ghosagdmo nkma abosi. Tasmirii afmataro ^ i4ja 

^ P.S.P. vannayissS.mi. ^ S.I).P. dain=iidam. ^ S.D.P. vacati, 
P, vjtcahL ^ Pathamam t^lva the reading of the B.F.L. MS. ; other 
MSS. have patitthanto’ca. ® Imaspaim — iniasinim Slhaladipe. 

^ Pana. ^ bahnllasannipMathllnabhutattA 



38 


B uddha ghosuppa ttl 


rajjam Ivaresi. Tassa Kest n^rna brS^limaM puraliito 
setthagaru pi alaosi piyo manSpo. Tasseva bliariya- Kesinl 
llama aliosi. Tenaliii poring— 

Kesi ca laima brahmano ramo ca vallablio piyo 
veclattayam sikkhapeti rajananca dine dine ; 
tasseva Xesini n4ma brabmaiii ca vis^radt 
Briilimanassa pty^ boti garutth^ va ^ analasa ti. 

TadS. pana pariyattis&sanasseva Sihalabhasaya katbitatta 
anne pariyattisc1,sanaiii na vij^nanti, tadft ailnataro thero 
iddliipatto mab^khinasavo taiii kS^ranaiii janitvfi cintesi— 

Ko nama mabatbero Bbagavato pariyattisS-sanaili Siba- 
labbas'^ya parivattetva M§,gadhabbasbya katbessati ” ti. 
Gintet\a ca pana Gbosadevaputtaiii T&vatiiiisabbavane 
vasantaiii Bbagavato pariyattisfisanam Sihalabbastl^ya pari- 
vattet\4 Magadbabb^si,ya katbetiirii samattban ti addasa.^ 
Ointanantaram eva T&vatiiiisabbavane Sakkassa devaraiino 
paturabosi. 

Sakko pi tarn tberaiii vanditva puccbi — Kiiiikfirana 
bhante S-gatosi” tl So pi '-'DS-ni Mah^rfija Bbagavato 
sasanam aiinehi dubbij^narb^ boti Sibalabhasaya katbi- 
tatt^; Gbosadevaputto nama. pana eko devo Tavatim- 
sabhavane santo so pi ^ tihetukapatisandhipanno ^ pub- 
babiiddbesu katasambbS^ro samattbo Bbagavato s^sanaiii 
Siba]abbS,saya parivattetv^. MagadbabbasS.ya^ katbetun'' 
ti aha. 

Sakko pi "‘Tena bi bhante ^gamehi'’ ti vatva Ghosa- 
devaputtassa santikaih gantva alingetv^l fiba ^'Marisa 
devaputta eko mab§,tbero tvam ^ arfidhetvfi manussalokam 
gamitum iccbaii ” ti. ’ 

So “Devar^ja abaiii uparidevalokaiii gamituih iccbami; 
kasnrS. manussaloke nivaso nbma babudukkho bahupu- 
yaso; tena manussalokam. na gaccb^mi ; yadi pana 

^ B.F.L. visuddhat^ for garutth4 va. - Three MSS. have adnssa. 

® B.F.Ii , S.D.B, duvijttnaih. ^ B.F.L. tihetukapatisandhi iiartia 

sappaiiho. ® B.F.L. adds mblabh^sdya. ® S.B.P. tuvarh, B.F.L. taiii. 
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Bliagavato sasanaiii amielii dubbijanaiii^ lioti abaili pi 
inamissalokaiii gamissS.mt ” ti anujini. 

Sakko devaraj§, tassa patiMaiii galietva tlierassa pati- 
vedesL So tliero devaputtassa patiMaiii laddlia puna 
ixgacclii..'''; 

Tada so tliero Kesibrdhmanasalidyo kulupako aliosi. 
Vibliaiaya rattiya pattacivaraiii 4daya gantva Biulimanassa 
gebe paribhunji. Biiuttavas4ue br^hmanaiii aha — i^ja- 
divasato ^ patthaya sattame divase pamajja ; tava 
putto bliavissati inabS^pufiiio malifipanno ti vatva ca pana 
pakkaml 

Sattaine divase Gliosadevaputto adlutthaliitv^ klilaiii 
katva Kesini}4 brfdimaniya kuccbinihi patisaiidliiiii ganhi* 
Dasamdsaccayena gabbhato nikkhami. Nikkhanianakale 
ca dlisakamrnakaradayo bri^hmanaparisa afmamafifiaiii sun- 
daraghosasaddaiii “khadatlia pivathfi’' tiadini pavatta- 
yiihsii. Tenassa Ghosakumaro ti akaiiisu. 

. So pi sattavassiko buU4 vediini ca uggahetva satta- 
vassabbbantare yeva tinnaiii vedS,naib. ‘bripphattim pllpuni* 
Ekasmiiii divase Ghosabnthmanakumaro Bissaiiukhandhe 
uisiditvfi n4saiii bliunjati.^ Atba naili Ghosakuintoiii 
Bissaiiiikliandhe nisiditva nilsam bhiinjantaiii disvH afxne 
brS^hmana atikuddba “Hare^ Gbosakurnara kasmi tvairi 
amhfikam ® acariya Bissanukhandlie ^ nisiditva ^masaih 
bhunjasi ti. Api ca attano garubbavamattaiii iia janfiti 
katbaiii tvaiii tayo vede j4nissasi ” ^ ti ahariisu. So 
Bissanukiiaiidhe nisiditva masaiii bliufijanto yeva Bissanu- 
kiccaiii puccbanto gi;thamaha— 

Maso va bissanu nama ko ^ bissanii ti vuccati 
ubbayesu ca etesu katbatn janami bissanu ti. 

Tain- sutvS. brS.bmana annamaMaiti niukhaiii olokayamana 
pativacanaiii dtitiiiii asamattbo apatibhana va ahesum. 
Athaime ^ briilimani tarn Ivesibrahmanaiii arocesuiii. 

^ B.F.L. dujanam. - S.D.P. ajjato. S.B.P blmnji. S.I),P. are. 
5 B.F.L. acariyo butva Bisanukhandhe. ^ S.D.P. and P. na janasi. 

^ S.B.P. atha. 
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KesiMIimano attano puttaih’ pticclii — Kiiii tata evaiii 
karosi'' ti. 

Ama tMa” tl 

Kesibrahmano braiimane ^paloblietvli ‘‘Maiii passatkn, 
ina kujjhi; so taruno, kinci na ti iiyyojesL 

Ekasmiiii divase Ivesibrfihnmno rftj^naiii vedaiii sikklia- 
petTiiii attaBO piittam gahetvil sikkbanattlilya gato lioti 
Giiosabrllimanakumfiro gamituiii ajacammaili lisanaiii ga« 
lietvi, pitarH saddliim gato Iioti. So rajS.naiii sikkbanto 
yeva ekasmiiii vedapadese ganthithfinaiii patvit attham tS 
adbippl-yani vl ajaaitv^ kaiiklio hiitv4 rajfinaiii Spiiccliitv.^ 
attagehaiii puii%accbi. 

Ghoso attano pitaraiii gantlxitlianam ajfinantaiii natva 
attano pafifiiVa taik ganthithS^naih ^uttitriam katvi pot- 
thake likhitvd tliapesi. So pi Kesibribmano taiii akkliaram 
disvCi va vedfinaiii atthaBCa adhipp§,yafica natvS. tatthu 
lioti. Tassa brUlimanassa taiii ganthitbS,nani manasi pak- 
atam lioti. Atha so KesibiAliniano parijane^ piiccbl- — 
“Idaiii akkliaram nama keiia likliitan” ti. 

Parijaiiji ahaiiisu — taib akkharaiii olima keua^ 
tava puttena likhitaii ” ti. 

Kesibrahmano attano puttaiii pncchi— Xfita taih 
akkharam nftma tayfi, likhitan’* ti. 

‘^Ama tatcl," ti vadati. 

So ativiya tuttho attano pnttaxii pasamsanto dve gtitbSyo 
abhfisi — 

Tvarii yeva daharo hoti pafinavH ti ca p^kato 
jassa tvain tMiso putto so settho va janiittamo. 

Tvahca cl^ni sukhi hosi amaro viya santhito ® 
tvaiii yeva me piti, hosi^ ahaiii te puttasannibho ti. 

Evaiii pi so attano pnttam pasamsit\4 rajanaih arocesi. 
EajS, taiii sutvd ativiya tuttho taih filihgetvil, anke^ katva 

^ S.D.P. parijanaiii. ^ B.F.L. A tena. B.F.L. attato. 

^ S.D.F, aiige. B.F.L. omits aiike katva. 



B UDDHAGHOSUPPA TTL 41 

slsam cumbitva aha — ‘‘ T4ta tvaiii mama piitto hosi; aliaiii 
te pita” ti vatva imaiii gfttiham fi-ha — 

VarapaMo tuvaiti tata br^hmanesu ca uttamo; 
pafiflaya te pamodami ; dammi te varagamakan ti. 

i ti Buddhaghosakamirabhiitassa 
pathamapariccliedaYannana 
samattl 



CHAPTEE SECOND. 

ADMISSION TO THE PRIESTHOOD. 

Tato pattbS^ya brfihmana“GIiosakiiiiu1,rassa vedaiii ap;- 
ganbantassa divase divase ca cbasahassavedapad^ni^'^ 
v^cuggat^ni honti. Atliekadivase Kesibr^bmanasabfiyo 
niah^tbero attano pakatiya bliojanattbi,ya gebam gantva 
gebamajjhe titthati. Atheko manavo Gbosabntbmana- 
kimiS^rassa fi^sanaiii f^haritva pafiilapetva iimluttberassa 
ad4si. Mab^thero upekkhako va butvS, Gbosabrabmana- 
kum&rassa S,sane nis-idi. Atba kbo GbosabrMirnana- 
kiini^ro taiii mabS^tberaiii attano 4sanne nisinnaili disva 
ativiya kodbo liutvit pabatanangiittbabbnjago*^ viya abosi. 
So taiii kiijjbitvfi avisabanto mabS^theram akkosi — '' Ayaiii 
mundasamano alajji attano paniilnaiii na janitti ; kasmft me 
pit^ bbojanaiii dfipesi; kinnu ayaib imaiii vedaiii jdnati 
iidlbn amiaiii man taiii ” ti. Paribb&sitvR ca jiana 

evaiii cintesi — Abaiii bbutl^iviih. onitapattap&nim ^ mnn- 
dasamanaiii imaiii vedaiii puccbisslimi ’’ ti, 

Atba so mabtitberaiii bbuttavionitapattapaniiii nisinnaiii 
pnccbi — ''Bbante niunda tvaiii vedaiii jfuiasi udabu^ 
afmaiii mantan ” ti. 

MabS,tbero taiii sutva ativiya batatuttbo ^ butvfi <iha — 
‘‘T£ita Gbosa ah aiii tumlutkaib vedaiii janiimi, anilaiii 
mantarii pi janami ti. 

So Hba — “ Yadi vedaiii janasi tvaiii sajjbayaiii karobt ” 

•ti.'' ■ 

Atba maliatbero tayo vede sajjbayitva tinnaiii veuaiiaiu 
adimajjhantaiii ^amasitvii® panditena viiiivedaiii jatasut- 

^ P. satthi for cha. ^ B.E.L. -bhujagiiido. ^ S.D.P. has nihata = 
nihata for onita. S.B.P. adds kirii. ® S.D.P. and P. omit hata. 

® S.B.P. amassitva. 
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tail! gulamiva vedaili susanthapetvS- sajjhayi. Sajjliriyana- 
vasfiiie attano kamandalunfi-^ udakena^ nmkliam vikhaletva 
va nisidi. . , 

So tarn disva lajji liutva pun§;ha — Bliante miinda ahaili 
tava mantaiii jaiiituiii icchS^nii ; tava mantaija sajjlialii” ti. 

Mahatliero taili, pasMento Abhidlxammamatikarii saj- 
jhayi kusalS. dhamma akusalS, dhamma abyS-kata dliamma 
ti. Adito va tinnaih niatikS.nam attliaiii vibhajaiito*^ 
S,ha— T^ta Ghosa kusalaiii nama anavajjittliavipiikalak- 
klianaiii akusalaviddbamsanarasain vodi,iiapaccupattlia- 
iiaiii itthavipS.kapadatthS,naiii ^ sugatisampiipakaiii ; savaj- 
janittliavipakalakkhanani akusalam avodanabliavarasam 
ayonisomanasikarapadatthanam duggatisamp^pakaiii ; ta- 
dubbayaviparitalakklianaiii ^ abyakatarii avipakriraham va 
kusalfikusalapaggahena.® 

Sada kusalena ca yarii kusalaiia catubliumakaiii 
munina, vasina lapitaiix lapitaiii tliapitam maya 
ptlpapi^pesu pitpena yaiii vnttaiii papamanasaiii 
^ papitpi^papabinena taiii mayS. samudahatarii ; ^ 

kriy 4kriy apa tti vibb ^adesako 
kriyakriy^cittani avoca yaiii jino 
hitfdiitanamkriyakx’iyatokrij'a- 
kriyaiii ® tantu maya ^samtritan ^ ti. 


S.D.P. kamandaluuodakena. ^ B.F.L. and S.D.P. have vibhajjanto. 
B.F.L. adds yonisomaiiasikarapadatth^nam vd. S.D.P. tadubhayam 
viparitalakkhaii am abyakatarii. ® B.F.L.pakatena for paggabena. 

5' s,X>.P. gives these stanzas as follows : — 

SadS. kusalesu kusalena ca yam kusalaiii catubhumigataiii 
munina vasiiid lapitaiii lapitam sakalarii pi may^l 
pdpdpesu pdpena yaiii vuttarii pdpamitnasam 
papam pilpahineua taiii mayS. samudahatarii. 

B.F.L. has “lapitaiii bbilsitaiii” for “lapifcarh lapitam” and “bhum- 
niikaiu ” fur “ blidmakam.” 

« S.D.P. has— 

Kriy^kriy^pattivibhllgadesako 
kriyakiriy^cittam avoca yam jino 
hitahit^nam kriyilkiriyato 

, kriyitkiriyarh tantu maya smiritan. 
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^Ettavata ekavisatividliaiii knsalaiii, dvfidasavidliaiii 
akiisalaiii, chatimsavidham ^ vipakaiii, •visatividhaiii kriy a- 
cittan ti vatv& saddliammam desesi.^ - 

Ghoso AbiiidhammaBiltikam siitvi pi muyliitvS. va- 
clati — ''Bliante tuyliaiii manto ko ti. 

“T§.ta ayaiii Buddliamanto nimi,'' ti* 

So alia — '' Buddlianianto ii§,ma galiatthena^ niadisena 
sikkhitabbo ” ti. 

So alia — Buddliamanto ntma mMisena pabbajifeena 
sikkliitabbo ; ^ kasmS, gahattliassa aparisuddhatti balm* 
palibodliattS; ca'* ti, 

Atliekasmim divase Glioso tistt vedesu tlii,natb§,naiii 
sallakkhetvS, 3.dimajjhaih. passitvl va KO antaiii passati ti 
ciiitetvd udanaiii iid^nesi — 

Buddhamanto nama anaggho, Buddbaxnanto me pi ruccati ; 

Buddhamantam ^gamma sabbadukkb^v pamuccan ti. 

Cintetva ca paiia m&tapitaro vanditva pabbajjaiii yaci. 
So ® telii patikkhitto ca punappunaih yacitvd puna S<ha — 
‘^Tata aham mabatherassa santike pabbajitvd, Buddha- 
mantaih pariyapimitv4 inanasi T^cuggataiii katva ^vib- 
bliamitvS- punS.gatornbi ® ” ti. 

Atha matapitaro saha pujS,ya taiii^ gabetvS, nialia- 
tlierassa upassayain netva pativedesiim~“ Bhante ayan te 
nettd.; tava santike pabbajituk§.ino; tain pabb^jetliS, ^ ti. 

TadS. so tassa kesamassuiii obaretvl allacandanacunnehi 
giliigandham jh&petvd, setavattbam nivasetYS; tacakammat- 
thanaiii datvd, pabbajesi. 

“Bhante tacakammattMnaiii nfima kataman/^ li. 

“ Kesa lonul, naklid, dantS, taco ti Mia. Api ca taca- 
kammatthMiam^ nlma sabbabuddhelii avijahitam ; sabba- 
buddhS, hi nama bodhipallanke nisinnS, va tacakammat* 

^ P. biUtimsa. ^ P. and B.F.L. deseti. ^ g.D.p, gahattbena. 
^ E.P.L. adds na tamhadisena. ® S.D.P. so Gboso. B.P.L. has So te 
asampaticchantil matapitaro ptrnappnnam. ... ® B.F.L. punaragami. 

^ For saha pfijitya tarn B.F.L, reads sapathe hadeyyadhammena. 
s B.F.L.aud S.D.P. pabbajehi* ® B.F.L, tacapahcakakammatthdnam. 
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thaiiaiii nama nissaya ^tilalddianena iiaaaiii otaretva 
araliattaphalaili ^saccMkamsu ; tena Bhagava — 

TacakaiXLmatdianaiii n4ma ^ sammasambuddliadesitaili ; 
tacakanamaiica agamma sabbadukkhi pamuccati ; 
tasrn^ kareyya bbavanaiii pavaraili si-dhnsammatam ; - 
taeakammaxica bbitvento ^ Bibb^nam adhigacchati tl 

So pi tain sutvi, tacakammattliauam bhaveuto tisu 
saranesu patitth4ya dasasil&ni^ saniadiyicva pailcasu kaui- 
mattbariesu tilakkbanaih uppadetva ^ Buddliasdsane acala- 
pasddo hutvS. Buddimsdsanaili saddaliitva taiica tlieram 
alia — ‘‘ Bliante Buddhas^isanaiii nama saiiisarassa antakar- 
anaiii sabbabhavesu vattadukkhavinfisakaranailca mayliaiii 
nataiii; may liaih veda nama as^rS, tucclia adliiiva; biid- 
dlitidihi ariyehi ^ chattitabbS,” tl 

So ca pabbajjaiix lablii. Tato pattlifiya so divase divase 
ca sattliipadasahassS.ni vicuggataai katva ekanxilseneva 
tini pitakani pariytxpunitvS, nitthapesi. So ca tini pitakani 
nittliapetvd paripunnavasso va laddhupasainpado liutva 
caiusu patisambbidasu avibatailano boti. So ca sakala- 
jambudipe Buddhagboso ti naiueiia pakato lioti. So ca 
devamaiiussanaiii piyo boti manSipo. Tendhu poranfi — 

Mahabodliisamipamhi, jito br^hmanakulesu 
Buddhagboso ti namena Buddho viya mahitale ; 
phjito naradevehi brahmanehi pi pujito 
pujito bhikkhusaiiigliehi ; niccam labhati phjitan ti 

iti Buddbagliosanamatberassa pabbajitassa acari- 
yapajjbayebi laddlxupasainpadassa 
. dutiyapancchedavannanS, samattd.- , 

^ makes the first pitda ‘‘Tacakammam n^ma varaiii.” - S.B.P. 

and B.F,L. stesainmatam, in the former, sadhu being corrected to s^ra. 
^ B.F,L. karonto. S.B.P. dasasifam. ® S.D.P. upatthapetva. 


CHAPTER THIRD. 

HIS PATHEll’s CONVEESIOX. 

Athekadivase rahogatassa ^ patisallinassa cetoparivitakko 
iidapddi — ‘'Mayhaiii panna Buddhavacanena adhikataro 
ud§>liu upajjhayassa adhikataro” ti. Tad& so npajjhlyo 
mal\akhinS.saYO cetasS, cetoparivitakkamafiMya— * Etaralii 
Buddliagliosa tava takko inayliam na ruccati; yadi tvarh. 
vitakkesi samanas^ruppo n^ma na hoti ; kharQ§.pehi me 
kliippan” ti aha. . 

So pi iipajjhfiyassa vaoanaih sutvS; bhltacitto saiiive- 
gapatto tahca abhiyftcitvl— ‘ Ayaiii mama savajjo, kham- 
atlia me bhante ” ti Eha. 

. TJpajjhfiyo — ‘"ITadi tvaiii khamasi mayham tvaiii Lanka- 
dipam gantva Buddhavacanaiii Stlialabh^sato apanetvS, 
Miigadhabhfis^ya karohi ; tadihaiii tay^ khamito bhavis- 
slml” ti vatva tunhlahosi. 

So &ha — “Yadi tvam icchasi mayharii Lafiki^dipaiii 
gantum icchS^mi ; bhante y^va pitaraiii miccli^ditthito 
mocessS-mi tS,va ^ adhiv§,sehi ” ti; vatvl ca pana upaj- 
jhayam §,pucchitva attano gehaiii gato. 

Kesibr^hmano attano puttam disvS, cintesi — •“ Id§,ni 
mama putto gihi bhavissasi ; mayhaih puttassa mnkhahca 
pasidati” ti. Tuttho taiii pucchi — “Idani vibbliamitvit 
gihi bhavissati ” ti. 

. So taiii sutv^: tuiilii ahosi. So attano vasanathanaih 
gantva dve gabbhakntiyo karetvS, iipari itthak^hi chad- 
anaih katvS-i mattik&hi limp^petvli va ^badarena ‘Isah- 
kliaretva ^ ekasmim gabblie anto ca bahi ca dve aggal&ni 

^ P. and B.P.L. bhitttsu. 

- B.F.L. has “asanam pattharitv^’" for “va badarena sahkharetvit.” 
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yojetva aggikapS-latanclulodakakhiradadhisappiadini ^ ca 
thapetva yantaiii yojetvS. attano pitaraiii antogabbhaiii 
pavisfipetva yantayuttena dv&raiii pidabS^pesi 

Kesibralimaiio piicclii — Tata almiii te pita, kasma 
evaiii karosi” tl 

So alia— “ Saccaiii me tvaiii pita asi; api ca tvaiii mic- 
cli§.dittliiko Buddhas§.sane apasanno asaddliakosif tasma 
evaiii dandam ak&sin’’ ti, 

So^ — Nfiham miccMditthikammaiii karomi ; dvllraiii 
me vivar^bi^’ ti S,ha. 

Yadi tvaih inlccbakammaiii na karosi, 4ti pi so Bha- 
gavatyitdibuddhagimaiii abb§,si’ ti vat\4 abaih dvSraih te 
vivarissanii” ti filia; t&ta miccbMittbikamrnarn apabfiya 
kalankate avtcimlii nippattissasi '' ti vatvS. nirayabbayena 
pitaraiii tojjesi. Puna ca pitaraiii miccliMitthikammena 
garaliaiito imfiyo gatbayo abh§,si — 

Adassane morassa ® sikbino maiijubb%ino 
klkarii tattba apUjeyyum ^ mariisena ca pbalena ca, 

Yada ca rasasampanno more va merum ^gam4 
atba kibbo ca sakkaro ^vayasassa ^abayatha, 

Yava nuppajjati Buddbo dbammaraji pabhankaro 
tattba afifie aptljejyuiii ^ putbu sanianabrabmane. 

Yadtt ca rasasampanno Buddbo dhammam adesaji 
atba labbo ca sakkaro tittbiyanam abayatha. 

Yatba pi kbaj jopanak^ ^ kMapakkbamhi rattiya 
dassayanti ca obbasaiii etesaiii^ viya sobbato.^ 

Yada ca rasmisampanno ^ abbbudeti ^ pabbaukaro 
atba kbajjopanakanam ® pabba antaradbayati. 

Evail'i kbajjupasadis^ ^ tittbiyi, pi babu idba^*^ 
krilapakkbupama loke dipayanti sakaiii gimaii). 

^ S.D.P. has kappala for kapMa and B.F.L. adds sakkara before khira. 
- B.F.L. asaddho ahosi, ® S.D.P. and P. apCjeyynm. ^ So in all 
three MSS. ® B.F.L. das&ayati ca obh^o. ® B.P.L. etesu viya 
sobhiyo. P. and S.D. P. ambhareti. ^ P. and S.D.P. khaj- 

jupamasahghdnaih. ^ B.P.L, khajjopanasaino. B.F.L. puthu. 
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Yada ca Baddlao lokamM ^ iideti amitappablaa 

. nippablia titthijS.*bonti sllriyo kbajjupamo ^ yatbii ti. 

So pi tini ' diva$ani adliiv&setva catuttliadivase attauo 
puttena vuttaih Buddhagunaiii aiiussaritva 'iti pi so 
Ehagayfity S^dliii ^ v^cetvS, tlsu sarnnesu aimvnjjapasado 
Imtva — “ Ajjatagge piniipetaiii saranaiii gatoinbi ” ti vatvS, 
kha . — ‘"Ayaiii t9,ta Bliagav^ me sattlia, aliaiii upasako”^ 
ti. So pi Buddliagiinam nissS^ya attano dittlihli iiibbiii- 
dam8,no sot§,pattipliale patitthS.ti.” 

Buddhagboso ca dvaraiii vivarapetv&, attano .pitaraili 
gandliodakeua ^ nb^petvS, . gandliamS.liidihi tarn piijetva 
attano dosam kliainlpesl . . . 

So pi sot^pannato® pattb%a sammasambuddliam pasaili- 
santo imS, gatlifiyo abh&i — 

^ Setthabbaggebi yutto yo arabanto padakkbinaiii ^ 
sabbadbammesu sambnddbo so me sattbil dijuttamo. 

Yijjacaranasainpantio sabbadhammassa sugato 
sabbalokesu j^nanto so me sattha dijuttamo. 

Anuttaro yo Bbagav^ purisanaiica dammako 
assanaiii sarathi viya so me sattha dijuttamo ” tL 

So paria attano pituvacanaiii sutva somanassacitto 
liutvd sadbfl. ’^ ti pitaram annmodi* 

dti Buddhagbosena katassa miccb&dittliiya 
pitumocannpS^yassa tatiya-paric- 
chedavannanS, 
samattii. 

1 B.BX. and S.B.P. lokaamim. ‘ ' 2 3 klmjjupaina ; B.F.L. 

khajjupabha. ^ Three MSS. npHsakcsi. ^ S.D.P. patitthahi. 

^ S.B.P. sotitpannak^lato. ® S.D.P. aralio pana dakkhinam. " B.F.L. 
omits this stanza. 



CHAPTER FOURTH. 


VOYAGE TO CEYLON’. 

So ca taiii attano pitaraili sot&pattipliale patittliapetva 
attano dosarii kham^petvS. tafica ^puccMtva upajjh§,yassa 
santikarii punS,"ami. So npajjhc^yena pesito yatlilbkiran- 
taiii vasitva Lankadlpaganiaiiattliaya taiica apuccliitvil 
mahavanijelii sadliiiii titthaiii gantva navaiii aruhitvS. 
pakkanii. Tassa ca nikkhamanadivase yeva Baddbadatta- 
mah^thero pi Lafik^ldipato nikkhamanto. Puna Jambu- 
dipam agamS-ma’’ ti cintetvil, saba vS.nijelii navaiii S^ruhitva 
agato va lioti. 

Buddhaghoso pi ttni divasS,ni mabasamudde navi,ya 
pakkanto yeva hoti. Buddhadatto pi tini divasaiii mahasa- 
mudde nS^vaya punS-gami yeva. Sakkadinaiii devanaiii 
S.aubb^vena dvinnam theranaiii dve Lava ekato sangliattita 
va luitva atthaiiisu. 

Atha vanija iiam disva bbitacittfi, va afifiamamiaih pas- 
simsii. Dvisu tlieresu Buddhaghoso bahi nikkhamanto 
yeva attano sah^yav4nije bhitacitte disva apare vanije 
pucchi — ^^Bhonto tumh§;kam n^\4ya ko nu pabbajito 
S.gato attht '' ti. 

Buddhadattassa pana sahfiyavfmija pi ''Buddhadatto 
attlii ti vadimsu.^ 

Tam sutvfi Buddhadatto bahi nikkhamitva therarii 
passitvS, ativiya tuttho pucchi — "Tuvarii S^vuso kiinia- 
inosi ” ti. 

'So §,ha "Buddhaghoso ti. 

Kahaiii gatosi ” ti. 

" Lankadipaih aham gatomhi bhante ti,. 

" Kiinatthaya gatosi ” ti. 

^ B.E.L. omits this sentence, which is somewhat inaccurately expressed 
in the two other MSS., both leaving out “ Buddhadatto ” before “ atthi ” ti. 
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Buddliasusaiiam Stlialabliasava thapitam ; tarn pari- 
vattetva Mfigadhabbasfiya tlmpetniii^ gatomhl ” ti. 

So alia ‘^Buddhasasanaiii parivattetva Magadhabliasuya 
likliitva figamanatthfiya pesito 2 ahafica Jinalankaradaii- 
tadliatubodhivainsagantlie^ yeva bandkamij 11a atthukatba- 
tikayo;^ yadi bhavarn sasanaih Silialabliasfiya parivat- 
tetva Mdgadliabbrisaya karosi tinnaiii pitakanaiii attba- 
katbatikfiyo karobi’’ li Buddhagbosaih arMhetvS, Sakkena 
dev^inatn indena attano dinnaiii ^baritaldiii® ayaraayaiii 
dandalekbanafica stlafica tassa datva ® aniimodi. So ca— 

Yada te cakkburogo vi ^pittliirnjjanaiii v& uppajjati tada 
idaiii haritakiiii silfiyaih ®pisetva rnjjanattbfuie limpetva 
tuyhaih rogo viipasamati ti ^ tassa aimbb§,vaiiTi dassetva 
tassa adasi. So ® Jirialankare tava adimbi--- 

Sukbaiica dukkhaiii samat^yiipekkhani 
nevicchi yo k^mam aktoanitaih 
asa iikh ataiiisaiikh ^tasambhavaiiibba vaiii 
hitv^ gato tarn sugataiii ti 

namakaragatbam sutva tlba — '' Bbante tava gantbo 
ativiya vilasena*^ racito j paccbfi kiilaputtehi na sakkii 
attbaih jauitiim, balapurisebi dubbiilneyyo ” ^ -ti. 

‘‘Aviiso Buddbaghosa aliaiii taya pubbe Lankfidipe 
Bbagavato sasanaiii katum^ agatombi’' ti vatva '' Aliam 
appayiiko, na ciraiii jivami ; tasma 11a sakkomi sasanaiii 
kiUum ; ^ tvaih yeva sadbu karobi ” ti aba. 

Evaih pariyattisCisane dvinnaih tberanaib. vacanapariyo- 
sane vanijanam dve iiava sayameva muficitva gatA THsu 
Buddbagbosassa nS^va Lankadipabbimukba butvfigata Iioti; 
Buddbadattassa pana luiva Jambiidipi 1 ,bhimiikb 4 imtvfi 
gata. Atba Buddbadatto saha v^nijebi Jambudipaiii patto. 

^ S. D. P. kathetmii. 

B-P.Ij. likkhiturii pesito for likhitv^ %amanatth%a pesito. 

S.D.P. gaiitham. ^ B.F.L. omits pkH. ^ and B.F.L. haritakarii. 
^ B.P.L. omits aniimodi, So ca. ^ P. ativiya i^bhena ; B.F.L. ativisalena. 
» S.D.P. diiviiiTievyo. B.F.L. has ganikji viya alailkilrahi cbddeti instead 
of billapiirisehi dubbihueyyo. S.D.P. kadtnm. 
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Ivatipaliam vasitva. samanadhammain pilretva kalaiii katva 
Tusitapure^ nibbatti. Yanija paiva tliera=?sa ^catupac- 
cayanissandena kalarii katva Tavathiisabliavane nibba- 
tiiiisii. Buddhaglioso pi vS.nijel:u saddhirii Lrinkadipaih 
patto. Dvijathanatitthassa samipe navaiii thapetva vasi. 

iti Buddhaglxosassa Lankadipam saiii- 
pattagamanacatuttiiaparic- 
ebedavannanS. 
samattS.. 


^ S.D.P. Tassitapiire. 


CHAPTEE FIFTH. 


BUDPIIAGHOSA AS A WITNESS. 

TASMiir katipabaih vasante yeva anto-Lankfidipe brali- 
mananarii dve dasiyo gliatam fidliya ndakaiii osiilcitiiiii 
gata.^ Dvisu^ ekabrS-hmanadasi purato tiithagatodakam 
‘'^osincitva arohati. Tassa pi Arolianakale yeva eka brali- 
inanadasi tiiritaturita va pacchato tasmiiii titthe gatS. yeva. 
Tassa gliatena Orolianabrahmanad^siya gliato patilianiia-' 
n4no va bliijji. * 

Sil gliatabhinna brS,hmanadasi taili kujjhitva pariblia- 
sitva — ‘‘ Dfxsiputtosi, ganikaya puttosi ; gone viya iia 
jfiijS-si” ti atirekatarassa akkosanavatthiilii ^ taiii akkosi. 

Itaui pi attano paribhasain sutva va kuddha Imtva 
tatlieva paribbasi tam akkocchi.^ Muhuttaiii yeva sS. pi 
akkosaDaparibliasanakatbi, dvihi dasihi katliitva ativiya 
^angatara^ bbapavararnattam ® va ahosi. 

Buddbaghoso taiii sutv& cintesi— ‘‘ Idlia aililo koci 
natthi; iniS,yo dasiyo aMamannam paribhS;3itv§, mam 
sakkhim katvS, attano sS.rnikS.naiii 4rocessanti ; atha maiii 
pucchissanti ; pucclianakale dassami” ti dvinnaiii pari- 
bhS.sanavacanam attano potthake likhitvS, tliapesi — “ Tasii 
ekS, idisaih nama paribb^sam karoti; apar^ idisam iiama 
paribhasaii ti. 

TS, pi cirataraih annamannaih atiparibh&sanena kilan- 
tamukba gebaiix gantv§, attano samik§.nain §,rocesuni. 

So pana ghatabhinn§,ya disiya s4miko asantuttbo itardya 

1 S.D.P. ghatdya udakam ositcitvdum gata. B.P.L. ghate Maya 
udakatthilya ^.gatd. ® B.F.L. Tdsu. ® B.F.L, atirekataraiii dasahi 
akkosavatthuhi. ^ B.F.L. paribMsati, akkosati. ^ B.F.L. singhatara ; 
F. asangatant; S.D.P. aiigatara. ® B.F.L. bliMavAramatta. 
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satuikena kalahaiii katvS, raM viniccliayatbaiiam ^ gantva 
tijiii acikklii. 

Raja viiiiccliitva attaiii cliiiidiuiiii asamattlio— Ko 
llama tumliakam sakkhi” ti pucchi. 

Dvisii eka — Eko deva figantiiko ® saiiigliadaiidako tithe 
attlii; so mayham sakkht” ti rajtRiam saMapesi. 

Itara pi^ tameva theram uddisitvii tatheva rajaiiarii 
saimapesL 

Atha rajA tarn siitva theram piiccliapetmii dtitaiii^ 
pesesi' * ■ 

Buddhaghoso pi ‘"Dvinnam brtihmanitthinaiii ^ pari- 
bhasanakatha inaya ekantena sutd.; api ca mayaiii pab- 
bajita njxrna na sallalvkhemd. ” ^ ti avatva® attanti likliita- 
paribbfisanalanjanapotthakam dfitassa hatthe datvil “ Tata 
idanieva lafijanapotthakam ramio dassehi” ti aha. 

JJuto tain galietva rafmo dassesi. Eaj§, taiii vacfipetvA, 
dve dasiyo pucchi — ‘‘Are bhotiyo idisd ndma paribhasand 
tiimhehi saccaiii kathita ’’ ti.*^ 

Ta pi ® “ Saccaih deva ti ahaihsu. 

Raja, aha “Garubharadhdriko Tiaina agarubliaradhari- 
keua vajjetabbo” ti ; vatyg, ca paiia abhinnaghatlya brah- 
inanadasiya dandaiii dapesi. 

Atha so raja tarii theram datthukamo br4hmane pucchi 
— “ So tadiso javanapahho kahaiii vasati ” ti. 

Brahinana miccliMitthikS, therassa gunarri maccharino 
— “ Deva ayaih sanghadandako vanijjatthaya %ato ; tum- 
hehi datthum aiianurupo ti ahamsu. 

Rajd taiii sutva therassa gune pasiditva pasaiiisanto 
dv^e gathayo abhasi — 

Bamanesii ca sabbesu Lank^clipe baliiisu pi 
titdiso sarnano nama na ditthapubbo yo idha. 


^ S.D.P. and P. vinicchayatabbatthanam ; P. vinicchayitabbath^naih 
- S.D.P, and P. Ekii pana. ® S.D.P. dftte. ^ B.F.L. brahmani- 
dasinam. ^ B.F.L. sakkhimhU. ® B.F.L. vatv4. ^ P. “ tdisarii 
nama paribhasanarh tumbehi kathitam saccam katliitan ’’ ti. ^ S.D.P. 
and P. dve dasiyo instead of t^ pi. 
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Tildisaiii silasampannaiii javaninaiii ^ XDaiiatapa ih 
yo ca piijeti mrmeti saggaili so upagaccliati - ti. 

Evaiii dvihi gailiahi Buddhagliosassa gimam vatvfi 
raja tunhi aliosi, 

iti Buddhagliosena katliitassa attaiio 
pafinaya dvinnaih bralimanadasi- 
iiaiii sakkMbhS.vassa paficama- 
pariccliedavaiinaBa 
sarnatta, 

- S.D.P. saggam so ca upajjbagfi. 


^ S.D.P. javaimapaih. 



CHAPTER SIXTH. 


PERMISSION TO TRANSLATE THE SCRIPTURES. 

Tato patthS^ya thero LankMipav^sisangliarajamalifitlier- 
assa vandanatthdya gate. So ca taiii yaiiditvS. sangliara- 
jamahatherassa santike Abhidhammavinaye sikkhantanam 
bliikkljiinaih pacchato ekamantam nisidi. 

Atliekasmiih divase sangliarlija bhikklmuam sikkhanto 
Abhidhamme gantliipadani patva tassa ca ganthipadassa 
adhippayam apassitva aj^uitvfi mullio hutv4 bhikkhxi 
xiyyojento antogabbliam pavisitvS, taiii gantliipadaiii vicar- 
etvS. nisidi. 

Tassa paiia pavisanakale yeva Buddhaghoso Abhidham- 
me ganthipadam ajS-nantaiii inahMieram hatvS; uttha- 
yfisariS, ^ upasseyyaphalake ^ ganthipadassa attliafica adhip- 
plyahca likhitvS, thapetvS, va aUano iillvam gato. 

Tassa pana ganthipadassa attliam punappunarid cinten- 
tassa atthafica adhippftyafica ajanitva gabbhato nikkha- 
mantassa nisinnakiile ^ yeva taih akkliaram pakataiii ahosi. 
Disva ca pana tapase pucchi* — ‘^Idaih akkliaram nama 
kena likkhitan ” ti. 

Tapasa ahamsii — '' Bhante &gantukeua bhikkliunli taiii 
likkliitaiii bhavissati” ti 

''So kiihiih gato” ti vatvS, "tumlie pariyesitvii taiii 
galietva inayham dassetha” ti tapase S-napesi. 

Tapasa pariyesamfinS, passitvS, tarn anldhetvS, sahgha- 
rajassa dassesimi. 

So pi safigharttja " Idaiii kira akkharaiii narna taya 
likhitan ” ti pucchitva §.ma bhante ” ti vutte " Tena hi 

^ P. npasye ; B.F.L. apassena ; S.D.P. upasye and upassane, 

“ P. and S.D.P, nistdanakale. 
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tayfi tihi pitakeiu bliikkluisaiiglio sikkMtabbo '' ti bliik- 
kliusangliassa patiniyyadeti.^ 

Buddiaaglioso pi tarn patikkhipi — ‘'N&liain bliante 
bliikkinisafiglie sikkhaiiatth&ya Jambtidipato Xankadipam 
agato Baddhasfisaiiam pana Sibalabhasfiya parivattetva 
MagadliabbS^saya likhanattbaja agato’' ti attano agata- 
karanam tassa arocesi.^ 

So taiii sutva ativiya tuttlio Yadi ‘ sasanam Mfigadba- 
bliasfiya likhisslmi ^ ti vatva agatosi. 

sile patittbitya naro sapafi&o 
eittaiii pafinanca bb^vayaiii 
at dpi nipako bbikkhu 
ko imaiii vijataye Jatan ti. 

Bhagavatfi vuttagathfiya tini pitakani yojetvfi ambdkam 
dasselii ” ti aha. 

So “Sadhu’' ti sampaticebitvd attano vasanatlidnam 
gato. 

Tasmiiii divase siinakkliattena vaddhamfinacehayaya 

sile patitthdya naro sapaMo 
cittam pannanca bhdvayaiii 
atapi nipako bhikkhu 
ko imam vijataye jatan ti. 

adiili katva Visuddliiniaggapakaranairi atilaliukena likhi. 
Nitthapetva ca pana “ tbapessami ti nidd-upagato hoti. 

Atha Sakko devaraja therena thapitalikhitam Visud- 
dhimaggaiii tlienetvd, gato. Thero ca pabujjhitva attano 

^ The reading of this sentence in P. and S.B.P. is as follows : — “So pi 
saiighaixijtX putpio Mdarh kira akkbaram naina tayi- likbitan ’ ti ; * ilrna 
bhante’ ti aha ; so pntpio tena pntthasmim ‘pakatiytt tihi pitakehi bhik- 
khusangh^ sikkhitabb^* ti vatva bhikkhusanghe tassa pativedesi.*’ 

- This sentence appears as fellows in P. and S.D.P. : — “ Buddhaghoso 
pi tarn papkkhipi— ‘Nahaih bhante bhikkhusanghe sikkhitum icchami ; 
Laiikjtdlpam iigatomhi’ ti ^ha; ‘Kasm^, aham pana JainbudipaviXsi ; 
Tathitgata Bucldhasdsanam Sihalabhilsato parivattitvd Magadhabhasdya 
likhissami inantil gato.’ ” 
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pnkaranam adisva puna ca param Visiiddliimaggapakara- 
nam ativiya turitaturito dip^tlokena liklii. Taiii pi nit- 
thapetva. attano stse tkapetv4 puna niddupagato. Sakko 
ca devaraja puna taiii tlienetv4 gato iioti. There kiilci 
siipitva puna pabiijjhitva taih na passi* Majjhimayame 
sampatte yeva kira Sakko devarfija dutiyavare duvidhaiii 
pakaranaiii theiietva gato. 

Thero pabujjhitva taiii adisv4 turitaturito puna ca 
paraih Visuddhimaggapakaranaiii dtp^lokena likhi. Likii- 
itavasane civarena bandliitva va supati.^ Sakko devaraja 
]>nrimagahite dve pakarane therassa stse tliapetv^ gato. 
Vibhaiaya rattiy4 pal)ujjhitv4 va attaii4 likhite pakarane 
devarajena attano ussisake^ thapite disvfi somanasso liutva 
sariravalafijanakiccam katva dve gantli4ni ad4ya attano 
bandhitagantliena saddliiih Lahkadipavasisahghar4jathe~ 
rassa dasseti.^ 

Tlsu gautliesu kira tisatasahassanavanahutadvesahas- 
sadhikSni dasasahassani akkhar4ni yeva honti. So pi 
tini disva accliariyabhuto ‘"Kasma iini pakaranani'' ti 
piicchitv4 ''lining kiranena'’ ti vutte vimhayaniano tint 
gaiithini vilcfipeti. Tisu yasmim padese ye nipatopasagg4^ 
sadda therena likliit4 tassa tasmim padese te samasama 
a-vi-sadisli likliitS, viva titthauti. Tena samasame a-vi- 
sadisasadise disv4 ativiya somanasso va tassa Bhagavato 
sasanam Magadhabhfisaya karohi ’’ ti aiiujani. Anujdnitva 
ca panassa pailfiaya gunarii pasamsanto dve gatha abhasi — 

Yo passatidisaiii panhaiii ® abhinnapatisambliidaiii 
sabbadhammesu kosallaiii Buddhaiii so viya passati ; 

tvaheeva ^ fi^nasampanno amhakaiuieva ^ setthango 
tvaiiheva ^ sasanantassa karassu munino sada ti. 

Tato pattliaya so tasmim dipe Buddliaghoso ti n4mena 
Lankadipe nianuss4narh pakato hoti. Tenahu poranfi — 

^ S.D.P. supi. 2 S.D.p. iisisakke ; P. and B.F.L. usisagge. 

® S.D.P. dassesi. ^ S.D.P. niptopasaggadayo. ^ B.F.L. pabhinna®. 
® S.D.P. tvarh yeva. ^ S.D.P. amhakanceva. 
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Buddiiaglioso ti namena pdkato sabbadipake : 
manuss^naiii sada settho Budho %d.ya mahitale ti. 


iti LankadipavasimaliS^tlierena aj aiiu- 
janitasasanassa Buddhaghosassa 
cliattliamapariccliedavnn- 
nniia samatul 


CHAPTER SEVENTH. 


OBJECT ATTAINED. 

So yatliabliirantam vasitva^ attano samppasenasanam*^ 
sangliaiii yaci munindas§.saiiassa leklianatthS-ya. Maha- 
thero therassa vasitum loliapasS.daih d^tpesi. So kira 
loliapasado sattablmmiko ahosi.^ Tasu cha blmmiyo chahi 
xiuibS-tlierelii vasita honti Katame cha? Eko Catu- 
p^risuddliisiladharo dutiye vasati; eko dliutangadliaro 
tatiye vasati ; eko suttantadharo catutthe vasiati ; . eko 
abhidharnmadharo paficame vasati ; eko vinayadliaro 
cliattlie vasati ; eko maggaplialatth§.ya tilakkhanabha- 
vanS,yuttajliiinadharo^ sattame bhumitale vasati. Pasfi- 
dassa hetthimabhumital^ sunM abhikkhukS. lioti. 

Buddhaglioso panassa hetthimatale sufifie pativasati. 
So kira dhxitangadharo lioti ; sabbapariyattidharo ca hoti. 
Vasanto ca pana Bhagavato s&sanaiii dipabhasato parivat- 
tetva Magadhabhasaya divase divase liklnk 

Puna divase so pato va pindaya caranto sayampatitn- 
tS,Iapannam disvS, M§,ya gocaragamato patikkaini, Idam 
eva cassa vattan ti veditabbaiii.^ 

Athekasmim divase talarulhakapuriso pandito byatto 
^kusalattiko tassa kiriyaiii disvS, achiddaiii akhandakaiii 
talapannnm tassa pindap&tath^ne vikiritva niliyi. There 
pindapS,tavasS-ne taiii §,daya gate. 

So tassa anugantvS, therassa likhant^kiccam disv^ipasan- 
nacitto liutva^ ekadivase^ bhattapacchim adaya therassa 

^ B.E.L. viharitva. - B.F.L. anurupas®. B.E.L. hoti. 

* S.D.P. tilakkhanabhi^vanava yutto jhdnadharo. ® P. and S.I).P. 

Idameva cassa vattarii. ® P. and S.D.P. hoti. ^ P. and S.D.P, 

ekadivasinhi so. 
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raljesi. Thero tafica “ Blio upasaka inayhaili iiparimatale 
thito settliataro ; tassa tava bliojauam dadahi” ti vadati.^ 

So tlierena anufiMto paecliim ttdiya iiparimatale tliitassa 
mahatherassa adasi. 

Eteneva muklieiia ekabliattapacclii yd,va sattamabbii-- 
initale thitassa ayyassa sampapani. 

So ca Iiparimatale thito taiii alia— “ Hettliimatale Eiul- 
dliaglioso amhehi ganavisittho ; divase divase Buddhasa- 
sanamlikhi ; tasseva dadahi '' ti.^ 

So taiii siitvd bhattapacchiiii adaya sattabhumitala 
oniyha Buddhagiiosassa puna adHsi. 

So ''sMlm sadhii’^ti sampaticchi; sampaticchitvd. ca 
pana sattakottliasena bbdjapetva cha kotthase ehannaiii 
therlnaiii dd.pesi. Idameva tassa vattaih. So Buddha- 
ghoso sS,sanam likhanto yeva tayo mS^se khepetva nittham 
gate. Vutthavasso tato patthS^ya pavdretvS, attamt likhi- 
tasasaiiaiii saixgharajassa^ pativedesi. 

So sadhu sadhu ti anumoditva ca pana tassa giinaiii 
pakasento ^ dve gatliS,yo abhSiSi— 

Srisanarii nama dullabbaiii Biiddhasetthassa bhasitaiii 
parivattanubhavena taiii passama yathasukbarii 

yatba pi puriso andbo samasainaiii na passati 
tatlia mayaiii na passama sasanarii Buddbabhasitan ti. 

Tato pattliaya so pi Mahindatherena likhS^pitani gan- 
thani rasiiii karapetva ® raali^cetiyassa samipe parisuddha- 
tlulne jhdpesi, Sihalabliasay a kira Mahindatherena likha- 
pitani sabbaganthani ^ rUsikatani ubbedhena sattarnajjhi- 
mahatthipitthipamanani honti ti pubbficariya vadanti ti 
amhehi sutarii. 

Sihalabbas^ya katanaiii® sabbesarh ganthS^naiii jha- 

^ S.D.P has **So ‘Taiica bho upii.saka iiparitale thitassa ayyiissa'dadinii 
vadati ; kasma ca pana vadania uparitbito mayham setthataro ca hoti.” 

- P. and S.D.P. So ca upantale thito tarn ^ha — “ Hetpiimatalassa 
Buddhaghosassa amhehi gunavisitthassa divase divase Buddhasasanaiix 
likhantasseva dadaht.” ® S.D.P. sahghasseva.' ^ P. and S.D.P. 
pak^santo. ^ S.D.P, sabbini ganthani. ^ P. and S.D.P. kathitanaiii. 
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panakalato patthaya so ca attano nuUfipitiinaiii dassanat- 
thaya sangliam fipucclii— ^ Aliarh bliante Jambudipaiii 
gamituiii iccbami’* ti vatv<^ vanijelii saddbim iiavaiii 
aroliitiim arabbhi. Tassa attaiio iifivabhiruhanakkhaiie ^ 
yeva Sihalavasirio bhikkhii ^sakkataganthe pagunataiii 
avamaimaiiti — '' Ayaiii thero dlii nu^ tepitakam Buddha- 
sasanaiii jan^ti maMe na sakkatagantban ” ti. 

Tesarii avamafinavacaiiam sutv4 tlierassa saliayavanija 
tassa Irocesuiii. 

Thero tarn sutvS, sadhu &Mlm '' ti vatva Lankidipa- 
vS^sino sangbarajamabatiherassa pativedesi- — Bhante sve 
aposatbadivase punnainiyam abaiii pi sakkatagautbaiii 
bhS^sissdmi ; catuparisa mabacetiyangane ^ sannip^tetu 
ti. So pato va parisaya majjhe sakkatagantham dassento 
dhammasanaiii ^ aruyha thatva sakkatagantbena^ iina 
gfithfiyo ® abbasi*; — 

Cattaro kira accbariya abbliutadbamma Buddbagbose 
santi.^ Ivatame catt&ro ? Sace bhikklmparisH Biiddha- 
gbosadassanaya upasfikamati dassaiienassa attaman^ boti J 
Tatra ce Buddbagboso dbaminam bb§.sati bbS^sitena pissa 
attamarifi boti. AtittS, ca bbikkbuparisa lioti atha kho 
Buddbagboso tunbi boti. Sace bbikkhimiparisS, uptlsa- 
kaparisS; upasikaparisa Buddliaghosadassanaya upasanka- 
mati dassanena pissa attamanS. boti ; tatra ce Buddhaglioso 
dhammain bbasati bbasitena pissa attamaiia boti. Atittii 
va boti atha kho Buddbagbos tunbi boii ti evaiii cattfiro 
acchariyS, abbhutadbammS. Buddbagbose santi® %’^asmante 
Anande viya, tasma Biiddbaghosassa desanakS^le yeva 
catasso parisa attano attano vatthacelakamuttabaravala- 

^ P. and S.D.P. navam gatakkhane. - B.F.L. kinnu for dhi nu. 

3 S.D.P. inahacetiyasjsa santike. ** P, and S.D.P. dhammadesana- 

th^nam. ® Two texts ganthe. ® B. F. L. uppajjanti. 

^ B.F.L. uses the plnral verb with parisa in this and the following sen- 
tences, and tattha for tattra. 

® P. and S.D.P. have the following construction after santi — cattaro 
acchariy^ abbhutadhamrxi^ viya ayasmante Anande santi ti tasiuii, &c. 
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yauiui miiucitva dhauimapfijilya^ therassa padamHIe vika- 
riiiisiu VattLadini paim pujabliandaiii kira sattaliattha- 
inajjhimahattliipitthipanianani 2 boBti, 

So paiia^ tani anapekkho va Imtva dliammasanato ^ 
oruyha sanghnm vaiiditva nmliallakaili inahatheram apnc- 
cliitva vanijehi saddliiiii riavain aniylia Jambiidipablii- 
inukho pfiyasi. Tassa ca gatakale yeva yacakavanibba- 
knsaniambralunanadayo raanussa tani therassa dbani- 
mapujabhandani^ yatharuciiii yeva galietya pakkamimsii. 

iti Buddhaghosaiiamatberena attana paguna- 
sakkataganthena katbitadhamma- 
desanaya sattaiuapariccheda- 
vannaiBi samattil 

^ B.F.L, pujento. ^ P. and omit pitthi. 

^ P and ^?.D.P. pi. ^ P, and S.I).P. dhainmadesanatpiA-nato. 

P. and 8.D.P. pfij^ni bhaiKiilni. 



CHAPTER EIGHTH. 


RETUEN TQ INDIA. 

Theko Sakkatagantlie attaiio patubh^vaiii pakasetvH Jain- 
budipabhimukho va hut\4 sauiuddamajjhe 4gacchanto 
yeva vanije anusdsanto dve gdthayo abhasi — 

yatlia ^ mayupanLssaya ndvaiii gacclidma amiave 
nava ca nmlie nissaya titthappatta bbavissati 
sa.ggatittliaiD patittbaya pafinanaviipanissdya 
pufifianavupanissama amhe sagge siikhavalid ti. 

So tittliappatto attano sahdyavanije apiiccliitva attaiio 
pattacivarain fidaya Epajjhayassa santikam gato. Pariyat- 
tisankhdtassa Buddhasdsanassa attaint likhitakamrnam 
dcikklii; acikkhitvd ca pana iipajjhayadandakaminaiii 
inocetvd aitano dosam ‘ kliamdpetvd tarii vanditva dpiic- 
ehitva va niatapitunam sautikaih gato hoti., 

Matdpitavo pissa attano piittaih disvd vanditva panitcna 
filiarena taiii parivisicva tassa dosam khamapetvd attano 
kalabliavfun fiatva niaranasannakdle Buddhagunam anu*- 
saritvfi Tusitapure nibbattitva kanakavimane pativasantiJ 
Tesam pi dasakaminakaradiuaiii brdhmananaiix keci tlier- 
assa ovade thatva kalaiii katvfi devaloke nibbattiiiisu ; 
keci yathakainmam gati^ ahesniii.^ 

, Thero pana^ tinnam ratandnam attano pandmavacanam 
(iassetvd tesu sddluijandiiaih pdmojjaiiatthaya '^evaiii })i 

^ B. Matapitaro piasa attano puttam disv^ vandit\a paniteiia aliiirena 
parivisimBU. Te attano nissilya miccbMitthirii pajahitva sanimadittlum 
danddipnimam katv-^ ^yntapariyos^ne krdau katva tusitapure 
nibbattiinsu. ‘ ^ So in P. and S.B.P. 

^ The ’following reading occurs in B.F.L. — Tesaiii pi dasakainmakarfi- 
dayo therassa ovdde tlmtvd kdlam katvd yebhiiyyena devaloke nibbat. 

timsu. P. and S.D.P. so ca. 
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tinnam rataiiannrii idiso nS^ma panamo tumlielii katabbo i 
ti vuccaniauo viva^ ratanattayassa ^ sariipam dassento 
aha— 

Yo Bhagavl. visiiddhakliandasantano ^ 
yo va so buddho ti ^ niyamagato 

dhammo nama Bhagavata desit o 
navavidho lokuttaradhammo. 

Pitakato tini pitakani — vinayapitakam, suttantapita- 
kaih, abhidliammapitakan ti ; nik^yato paficanikS^yclni— 
dighanikayo, niajjhimanikayo, samyiittanikayo, anguttara- 
nikS^yo, khnddakainkfiyo ti; angato navangaui — siittaiii, 
geyyam, gatlia, veyy^karanam, udanam, itivuttakam, jata- 
karii, abbhfitadhammaiii, vedallan ti; dhaminakliandhato 
caturasiii dhammakhandhasahassimi ; abhidhamrne caitfiri 
dasasahassani dYisaliassadhammakhandlia ; vinaye dvfi- 
dasasahassani ekasahassadhammakharidha ca ; suttante 
dvadasasaliassfmi ekasahassadhaminakhandha cli ti; sangho 
cattfu’O maggattlui catlS,ro phalntthU ca ti atthannaih ariya- 
naih saiiiiiho.^ 

Iti ratanactayassa sai-ftpam dassetva attaiio panamafica 
pakS-sento imaiii gathaiu &ha— 

Buddhe dhamme ca saiighe ca kato eko pi anjali 
pahomi bhavadukkhaggiili nibblpetuiii asesato ti. 

So ca ratanattayassa panS<mavasaue Bhagavato sasanassa 
dusanatthaya ® katakiccanarii dussil^naiii silarakkliane 
asikkhitacittanaih jivitattliaya katakuhakS,naiii kaiu- 
mafica pakasento imfi gatbayo abhasi — 

Yatha pi in migindassa sihassa migarajino 
tassa maiSisaiii na khadanti ® siugMa sunakbadhammaj 
Sarire samuppanna va kimiyo mamsabbojana 
stbamaiiis^ni kbildanti na amle sapada miga, 


^ P. and S.B.P. kato. P. and S.D.P. only vatva for vuccamano 

viya, ® S.D.P. ratanattayanam. ■* P. and S.D.P. visuddhikh'’. 
® This last sentence sangho — samtlho is omitted in P. and S.D.P. 

® B.P.L. dassanatthdya. T B.F.L. susikkhita''. S.D.P. has asik- 

khitasikkljanaiii. 
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tatheva sakjasihassa nibWtassa pi sfisane 
na clusayanti saddhammarli iddhipatta pi tittliiya. 

Ime va pupabkikkhli ye munda saiigbatiparuta 
te dusayanti saddhammaiii sammasambuddbadesitaii ti 

Iti Bhagavato sasanassa diisanattha,ya katakiccaoain 
pfipabMkkhiinaiii yeva kammaiii ^ pakasanavasane puna 
pi sabbesafica sattS^nani rattidivesu pavattaanapanfini ^ 
dassento iiiiaiii gMiam aha — 

I)iv4 satasahassani atthasatadhikHni ca 
rattiiiceva tath^ evsi ^ inapS-naiii pavattatti ti. 

Dassetv‘1 ca pana attano maranamaiice nisinno fiyusah- 
kharaiii yiciirento ® appayukabhavam^ fiatvfi iipajjb&yam 
yanditvi tailca S^pucclutvi, mahS^bodbim ^ gantvi; mabfi- 
bodhiriikklie sabbavattiidlni pujupakaranani katvii inaha- 
bodhiriikkhaili pasaibsanto dve gfitlia abhitsi — 

Bodbiiii nissitya saxnbuddbo sambuddbo ® dvipaduttamo 

bodbipatto ca so boti ^ Mitrasenapamaddana ; 

yo bodhirii adaraiii katvii ptljaya abbipbjayi 

so ca Buddbaii} viya pujeti sabbadukkba pamuucaso ^ ti. 

Iti pasamsitvl so ca ekantena attano kSlaih iiatvS; 
maranaiii nama tividham— samucchedamaranaiii, kba- 
nikamaranaiii, samutimaranan ti; tattha samuccheda- 
maranam nama kbln^savassa kMaih, khanikamaranam 
nama anantaruppajjananiruddbfinaiii bliavangadivithicit- 
tctnaib. Uvfilam ; samutimaranani nama sabbesam sattanaiii 
k&lan'' ti ilatva “Tesu mayham samutimaranena bhavi- 
tabbao.” ti cintesi. Cintetva ca pana maranadivase Bud- 
dhagunena saddhim attano silaiii anussaramfino kMaih 

^ P. and S.D.P kammassa. ® Pavatfca does not occur in P. and S.D.P, 
^ P. and S.P.P. vicaretvS* F. and S.D.P. attano kfjam. 

® P. aiid S.D.P. Mah^bodhisantikam. ® The reading of this line in 

B.F.L. is : — So ca BuddhaBica pfxjeti sabbadukkha painuccaye. 
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katvA: Tii&itapure nibbattitva dvfidasayojanike kanakavi- 
inaiie devaccharasaliassapirivfira saddiiiili pativasati. 

Yadfi Metteyyo bodhisatto idlia marmssaloke sabbaii- 
ilutapatto hessati tadi so ca tassa sAvako bbaYissati aggo 
ca settlio ca Metteyyassa Ehavagato sabbadliammesii 
appatiliateiia attano fianavasena. So ca sattakkliatiiiii 
Metteyyeiia Bliaga'v^atA etadagge thapito bhavissati — 
“Mama sitvakanaih dhammavinayadharAnain bahussiita- 
iiaiii fianagatiaaib fianadharanaiii yadidaiii Buddliaghoso ” 
ti. 

Tasmiiii Buddhaghose pana there kalankate yevassa 
kaleverajlifipanatthaya samanabrAhmanAdayo sabbe deva- 
manussfi candanarukkhehi citakaiix karApetva rataiiacit- 
takani agghiyarii ussApetvA tassa kalevaram candanaruk- 
khacitake salia suvannamancena ^ pakkhipitvA sAdarena 
jhApayimsii. Tassa kaleverajliApitAvasane brAhmanadayo 
manussA dhatuyo gahetvA maliAbodhisamlpe yeva sud- 
dliesu bhumipadesu mdahitva ^ thupaiii kArayiiiisu. Te 
pi sabbe therassa gune pasadetvA iminA^ pAjaaissandena 
kAlankatvA deTalokesu uppajjitvA yathAkammaih dibba- 
sampattiyo anubhavaiiti ^ ti Etasseva Tuslfcapnre vasan- 
tassa therassa pana kAIato patthAya^ pubbAcariyA dup- 
painle puggale attanaih pasaihsante “pahhavantamhA’^ ti 
maiihante garahantA tisso gAthAyo Abamsu — 

Kalankate Buddhaghose^ ^‘kavimh a ti bahutara 
dupanha bAIajanA pi cintayiiiisu punappunaiii. 

Buddhaghose patitthante panhavanta pi ye jana 
tesam pahhapabhA natthi Bahumukhe va candimA. 

Tasma jaheyya medhaYi pahfiava ti pasaiiisanarh ; ” 
attanam saiiiyamam katya so sukhaiii^ na vihayati ti 


^ P. suvannamancavasena ; S.I).P. ‘’maucasena. ^ P. and S.D.P. 

nidahiriisu, omitting thApam k^rayimsu. ^ P. and S.D.P. therassa. 

P. and S.D.P. dibbasampattim abhibhavanti. ^ B.F.L. has evaiii 
therassa anantarato patthAya, 

P. and S.D.P, have Sa&ghate Buddhaghose pi, ^ P. and S.D.P. 
pasaihsane. ^ All MSS. sukhA, 
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ill ettavata Mahamangalanameua ekena 
thereiia pubbacariyanaiii saiitika 
yathfipariyattiiii pafnlaya 
rac i t assa j a vanaliasa tik k ban ibbe diii k a- 
pafifiasaiiipaiiassa Biiddliagliosasseva 
nrima iriabatlierassa iiidanassa 
atthamaparicchedavanna- 
iia samatta. 


A UTHORS A SPIRA TION. 


Buddhaghosassa nidanaila evarii tarn racitaiii mava 
nidanassa racanena panuava homi sabbadtt. 

Lablieyyaiica ahaiii tassa Metteyyasamilgamam 
Metteyyo nama sambuddho tareti janataiii bahuiii. 

Yada Metteyyataiii pat to dliarej^yam pitakattayailx 
tadaham pamiava liomi Metteyyaupasantike ti. 



NOTES, 


CHAPTER FIRST. 

^ — Sosarikama is the name of this king given in Cullagantha- 

mthm, 

^ Tihetuka] — z.c., by reason of mmha^ adosa^ and atohJia, “ Tihetukdni 
ti alobhMosIlmohavasena tihetukani.*’ — Saiihhepavam^mutttkd, 

^ Bahiipjiyitso] = bahu -h upa + ayaso iiyilsaka), ** exceedingly vexa- 

tious,” most wearisome.” 

Kipphattiiii piipuni]. — €f<. Nagasena’s early career in M'dmdapanlm 
with that of Buddhaghosa. 

^ Bissanukhandhe]. — In the place sacred to Vishnu.” This most 
likely represents the Sh, Vishnukrante, “ On the sacred seat of Vishnu,” 
h'dnte being the sacred grass which is woven into a mat or cushion. 

^ Masam]. — “ A bean,” ‘'a kind of pulse ” {8k, masha). 

B Bissanu]. — The name of the god as well as of a legume. Cf. Sk, 
vishnukanda. There seems to be a reference here to the “ advaita ” 
system of philosophy, i,e. non -dualism, mdso and hissanu (Vishnu) being 
taken as pantheistically or spiritually identical, 

h Apatibhilnil]. — “Mum,” “silent.” 

i Palobheti].— “To coax,” “to win over by artifice” pra + 

-s/iubh, “to entice”). 

y UttILnam katvfi]. — “Having solved,” “having elucidated.” 


CPIAPTEB SECOND. 

Vacuggatfini], — “ Got by heart.” 

Amasitva]. — “Having reflected upon,” literally “touched upon.” 

® P^pfipdpesu pdpena] = pilpa + apitpesu p^pena. A variant reading 
is “papa+apS,pe + sup<^pena in both cases papena = prdpena in- 
stead of pi'fipas, “ arriving at,” “ attainment.” 

Papllpttpapahinena] = pdpa -f apS.pa -f pahinena. 

Samuddhatam]. — This is equivalent to the Sk. samudahritaiii, 
“brought together,” “expressed.” 

f Tantu] = taiii pi, taiii referring to kriyUkriyacittarii. Here akiriyam 
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is used in the metaphysical meaning of “what does not produce laimla or 
itkumlctP Hence it is a synonym for *‘Nirs’mm.” 

s Samiritam]. — “Said,” “declared.” In Sk. we have samirayati, “to 
utter.” ■ 

Ettuvata]. — The enumeration in Ahliidhmnmatiliamiigaha is as 
follows 

Hv^dasakusalanevam kusalanekavlsati 
chattimseva vip^kanx kriyacittdni visati. 

i ^'■ibbhamati]. — Metaphorically “to give up the priesthood,” “to 
turn layman.” 

3 Tilakkhanena]. — The reference is to anicca, dukkhaf and anatta. 

^ Sacchitkanisul. — Aor. of sacchikaroti, “to realise,” “to come face to 
face with.” Sacch*^ = sitkshilt, “by means of eyes” (PaZf, sa 4 - 
akkha-fto). “ TZsso vijjd mechdkdsiy' realised the three kinds of 
kno wl edge. ’ ’ — PimnovCulam tta rlu 

^ Chattitabba] == chadditabbtt, qualifying veda. 


CIIAPTEE THIRD. 

^ Patisallinassa].^ — Supply “ Buddhagbosassa,” “while Buddhaghosa 
was by himself.” Patisallina, and not patisallina, is the usual reading in 
Bur. MSS. {Sk, prati + sam-r Vli> hide,” -f na.) 

Adhivasehi]. — “Bear with,” “suffer.” 

® Badarena] = padarena, “ with planking.” 

^ Sankhtlretvjl]. — “ Having constructed,” “ having strengthened ” (V). 

^ Sikhino]. — Gen. of sikhi, “having a crest,” from sikhd, “a crest.” 

^ Yayasassa] = k^kassa. 

s Ah^yathll]. — 3 rd sing, imperfect of hayati, “to be lost.” 

Khajjopanaka]. — “ A firefly.” If not a mistake for kliajjopwiaikai it 
would appear to be formed from a verb hhajjopetif “ to shine ; ” kltajjo- 
“ shining ; ” Wiajjapanaka, “the little thing that shines.” likajjo 
is a contraction of khajjota (Sk, khadyota) and fuimishes the base kkajjrt, 

* Abbhudeti]. — “To rise” (abhi + ud 4 - eti) = abbhareti. 

3 Nhapetvfi]. — This is the usual form in Bur. MSS. for nahapetva. 

k Setthabhaggehi]. — Literally, “ with exalted fractures.” The destruc- 
tion of kilcisa is referred to. 


CHAPTER FOURTH. 

Haritaki].— -The fruit of the myrobolan. The Sk, has haritaJd as 
well as liaritaka. The latter form appears in one of my MSS. 

^ Kuj janam] = rujanam, from -Jrup “ to pain.” 

Pisetva]. — Ger. of piseti, “togrmd” [Sic, Vp^sh). 

^ Tassa] — ic., of the stile. 
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c Jinalankare]. — The stanza 'quoted is not in the Jlndlanlcdra itself, but 
in its Tikil. Saniatiiyupekkhani = samat^a + upekkluuii ; nevieche = 
na + eva + icehe. The. translation of the stanza is : — “X pay honour to 
Buddha, gone to Nirvana, abandoning birth and existence, whether 
organised or not organised, who desires not happiness or suffering or indif- 
ference (upekkha) through unconcern (samata, “sameness”), or that life 
which bring.s with it sensual gratifications, or that wliicli brings no such 
gratifications.” The \vith its Tika. was written by Buddha- 

I'akkhita. A Tikfi, by Buddhadatta is also mentioned. 

f Catupaccayit]. — The four priestly requisites — cfmrct, pindapdtu, send* 
Sana, mdbhesajja. 


CHAPTEE FIFTH. 

^ Osificati], — “To draw water,” “to take -water by dipping,” the usual 
meaning being “ to sprinkle.” 

h Ahgatant]. — Ablative, ‘‘beyond an anga (script\iral division).” The 
word may be treated also as a pi. fern, with the reading hJuhjavaraniattd. 

Saiighadandako]. — “A transgressor of priestly discipline,” as he was 
taken for a merchant. 

d Javanapahho]. — “Quick-witted.” 


CHAPTEK SIXTH. 

^ Upasseyyaphalake]. — “On the plank or board serving as a support to 
the back.” Upasseyya (properly upassaya) represents the Sk. upasraya. 

^ Patiniyyitdeti]. — “To make over to” {Sk, pratinirdyati). 
c Slle patitthaya]. — “What priest is there ripe in intelligence and 
energetic — a man of profound wisdom, established in the precepts and 
advancing his tranquillity and spiritual insight — who can unravel this 
knot of corruption ?” Sapanho = patisandhipahho ; cittam = samadhi ; 
pamiani = vipassamtpahham ; jatam = kilesam. 

d Acchariyabbuto]. — “In a state of wonder,” “wonder-stricken.” 
e Vimhayainano]. — Part, of yinihayati {Sk, vismayate), “to be sur- 
prised.” 

^ Abhinnapatisambhidam]. — “Proficient in the four pafisamhliidds, 
which are not to be understood by every one.” The reading pabhinna'^ 
wfill also answer. The Patisambhiddmayga enumerates seventy-three 
different kinds of knowledge,^ sixty -seven being sdvakasddhdrandni, six 
asdvakasddhdrandni. The four patisamhhidds belong to the former. 
They are — (i) Atthapatisambhida, or a differentiating knowledge of 
sense and purport ; (2) dhammapatisainbhidd, or a differentiating know- 
ledge of the sense and purport of the texts (Pali) of the scriptures; (3) 
niruttipatisambhid^, or a differentiating knowledge of grammar, idiom, 
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and exegesis ; and (4) patibhdnapatisambhid^, or a differentiating know- 
ledge of worldly sciences. The sixty^seven kinds of knowledge are 
mtamayandnai 1 i^$tlamayahdna 7 hjk(i.; the six asdmkaMdhdrandni ncindni 
are — (i) indriyaparopariyaUi, (2) sattdnan'i dsayanusaya, (3) yamaha- 
patihdriya, {4) mahdkarundsmnapatti, (5) sahbaMutd, and (6) andvarana. 
The four patimmlJiidds precede these six. Patisamhhidd implies “dif- 
ferentiation by analysis for the purpose of precise elucidation.” I notice 
in one MS. alternative explanations of attha and dkamma^ the former 
being used with reference to ‘‘results,” the latter with reference to 
“causes” and “first principles.*’ Vide Hardy’s Manual of Buddhism, 

P- 499. 

s Sasanantassa] = sdsanam+tassa, the latter qualifying mnnino. 


CHAPTER SEYEOTH. 

TalA-rulhaka]. — A toddy-seller ” (tala + arulhaka). 

^ Knsalatikko]. — “ Expert,” “ versatile.” 

Mahacetiyassa]. — The one erected by Vattagtoani, B.o. 89, called the 
Silasobbhakandakacetiya. The burning of Mahinda’s writings most pro- 
bably symbolises the destruction of the Sinhalese MSS. by the Malabars. 

Saickata]. — “Sanskrit,” 

Abhilsi]. — The stanzas referred to have come down in a very corrupt 
and hybrid form in Burmese MSS. B.E.L, has— “ Brahivattasiihinivat- 
taphrdayagatht^, kalyitnimapasiccatamramyatam paccat 4 m 4 ruddhapraya- 
matap 4 sevattamappaddhakiln^, yovemyahjalirentev’atayassoddbodane} 4 - 
sanaiii, olokesiruccanayathamatimdmoddhenapfllipata, nasasiyaiicagiti*a- 
vakkhatvilLsappuris^samS-hithilm^, ragbasantocasnkkhasantibuddhasissfi- 
viittamapainavamA-ti.” F. has— “ Brashyanidiilunibrashy atthag^vakunyil- 
nivasitahcatubrashyavacatvam, setthashyamabyattakamy^camyahjahvesa- 
votirilokosirasaniyammahimamsuddhodhanassaputto bhagavati, saiikha- 
likhitasadisamsasanammyattenasattabimaiimratta, attanamcandanasadi- 
senasilenaattitnamsulimrattaathav^att^nammatovaratarohoti.” The ver- 
sion in S.D.P. is as follows “ BrashyanidEblunibrashyatthagUp^ kunyd- 
sivflsitancatubrasbyacatvamsettfaashyamamprattakam, ydcamyaficalivesa- 
votampari vesavotariloko, sirasdniyammahimamsuddhodhanassaputto, bha- 
ga vabisank halik k hitasadisamsdsanammyattenasattahimdlamrittaattdnam- 
candanasadisenasilenaattdnamsulamritta, athavdattdnamsannirujjitvdma- 
tovaratarolioti.” These are literatim transliterations, which, in the 
absence of the Sinhalese text, makes the attempt of restoration to the 
original Sanskrit a task of some difficulty. Had the Burmese copyists 
been acquainted with the conventional system by which Sankrit can be 
precisely transliterated by means of Burmese characters, no such literary 
puzzle as we have now before us would have been presented for solution. 
From a Nmaya, I gather the meaning of the version in P. and S.B.P. to 
be; — “Subsisting as a porter, a cowherd, a water-drawer, or b}^ serving 
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the learned is excellent. I beg you to let me hold up iny hands in adora’. 
tion. Let not the three worlds by means of the seven offences disgustingly 
besmear the conch-shell-like religion of the adorable one, the son of 
Suddhodhana, — a religion worthy always to be reverenced by the head. 
Besmear yourselves with virtue that is like sandal-wood ; otherwise 
destroying yourselves, death is better.” ‘‘Sattehi” is explained by 
“ sattehi dpattikhandhehi.” The following is a tentative restoration of 
the Sanskrit slokas, the versification being ; — 

Freshyanidh^ranena preshyarthagava 
kuihbhanivasitaDcaturasevakatvam 
sreshthasya mampratikdnoin 
yacamyanjalivesam vah 
trilokastrshaniyammyamahimnah 
Suddhodanasya putrabhagavata 
saiikhalikhitasadrisam sasanam 
mridhrenenassaptabhirmd limpatfi- 
tmitnahcandanasadrisena silena 
jitmdnaiii sulimpatathavatmdnaih 
,4anii*ujjliiitvil mritirvarataro bhavati. 


CHAPTEE EIGHTH. 

^ Mayupanissitya] = mayaiii upanissaya. 

h Niyam^ato], — My MSS. have niyftrnagato also. One MS. has niyarno 
gato. The reading is very likely nir^makato, ‘‘bliss-producing” (Sk. 
nir + dma or fimaya). The letters y and g are often phonetic errors in 
Bur. MSS, for r and h. But c/, JindlaMdra^ v. 5 — 

Visuddhakhandhasantitno 
Buddho ti niyamo kato ; 
khandhasant^navisuddhisu 
guno ti niyamo kato. 

C Sihgitld] = sigalfi, “ jackal.” 

^ Anapitnam]. — “Exhalation and inhalation,” not “ inhalation and 
exhalation,” as in Childers’s Dictionary ((^. rdtgpdnaii), “ n window”). 
The w'ord is equal to “ assslsapassllso.” The Paiumnbhiddmagga defines 
it thus : — “ Anan ti assaso passaso no ; pS.nan ti passjlso assitso no.” The 
reference is to the meditation known as the solasavattliuhadndpdnamtisa- 
mddlii. The following is from Patisamhhiddmagga , : — “Oittahi vikkhe- 
pam na gacchati padhiinahca pahMyati payogahca sddheti visesam adhi- 
gacchati, seyyathd pi same bhumibhdge rukkho nikkhitto hoti tarn puriso 
kakacena chindeyya rukkhe phutthakakacadantfinam vasena purisassa 
sati upatthitft hoti dgate v^ gate vlt kakacadante na manasi karoti, dgatit 
gatd v^ kakacadantd avidity, na honti, padhiinahca pahiiajati payogahca 
sddheti ; same bhffmibhdge nikkluttb rukkbo evam tathd upanibbhandand 
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nimittaiii datthabbarii, Xakacadantdnanx pavatti yath-A 'evam tatha 
assiisapassasii datthabbd/* S^je treatment of this vsubject in the seventh 
section of Visiiddhimagga, 

Dvipaduttamo]. — ‘^Having two excellent feet/' This refers to the 
hundred and eight Icilckhmias on the soles of Buddha’s feet. A Bur. MS. 
gives them as follows ; — 

Satthi ca sirivaccho ^ ca nandiyavattam eva ca 
sovatthiko vatamso ca vaddhamilnahca pithakaiii 
ahkiisahceva pS,sMo toranam ehattam eva ca 
khaggo ca talavantahca morahatthakabijani 
unhissaiii mani pattahca dttmaih niluppalaiii tatha 
rattasetuppalahceva padumani pnndarikam tatha 
punnaghato punnap^ti samuddo ca cakkavillaiii 
Himava ceva Sumeru suriyo candiraa tathd 
nakkhatta, catnro dip^S, dvisahassaparittakit 
cakkavati setasahkho macchanam yugalarii tatha 
eakkarii sattarnah%ahg4 mahilseht mahasard 
supannako samaumdro dhajo patdkameva ca 
pdtahki ^ haribijani keldsapabbato tathd 
sihantjd byagghardjd Valaho ca Uposatho 
Bdsukinagardjd ca hahso ca usabho tatha 
Plrdvano makdro ca harindvd catumukha 
savacchakd tathd gdvt kinnaro kinnari pi ca 
karaviko mayuro ca koficardjd tatheva ca 
cakkavdkadijo ceva jivajivaiidinakd ca 
cha kamavacarddevd brahmalokil ca solasa, 

“ A dagger-like sword, the magnificent mansion of Nirvdna, a rose-shaped 
flower with the marginal petals curving downwards and with left sweep, 
the symbol of three curved lines one over the other representing the arcs 
of the moon on the seventh, eighth, and ninth days of its waxing, a flower 
on stalks which grow upwards as well as downwards, a pinnacled platter, 
a stool or bedstead, an elephant goad, a turretted palace, a gate, an 
umbrella, a sword, a palm- fan, a haiid-whisp of peacock’s feathers, a 
coronal band or crown, a ruby, a bowl, a fringe, the blue water-lily, the 
red \vater-lily, the white water-lily, the water-lily, tiie pundanka 

water-lily, a full water-jar, a full dish, the ocean, a Buddhist world system, 
the Himalayas, Mount Meru, the sun, the moon, the constellations, the 
continent of trilateral-faced beings with lesser islands, the continent of 
circular-faced beings with lesser islands, the continent of crescent-faced 
beings with lesser islands, the continent of square-faced beings with 
lesser islands, Sakka as universal monarch, a white conch-shell, a pair of 
fishes, a cart-wheel, the seven® great rivers, the seven® great mountains, 

Sk. Hrlmifm. Sk. svastika. 

3 Tins is the usual form in Bur. MSS. ~ Sk. Mmrndra. The form stmimdro 
(“ chiUl-slayer ”) is also met with. Sk. palyanka. 

5 Each being taken separately as a sign. 
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the seven ^ great lakes, the Garnla bird, an alligator, a pair oi pennants, 
a palanquin, a golden fan, the KeMsa rock, the king of lions, the king of 
tigei’s, the horse Valaha, the elephant Uposatha, 'Vflsiiki the dragon king, 
a goose, a bull, the elephant Eritvana, the sea animal Makara, a golden 
boat, the four cardinal points, a cow with calf, a male Kinnara (having 
a bird’s body with a human face), a female Ehnnara, the sweet- voiced 
Karavika bird, a peacock, the crane king, a pelican (or ruddy goose), a 
•swallow, the six^ deva worlds, and the sixteen^ Brahmalokas.” Some- 
times there are discrepancies in the enumeration. For the explanation of 
these discrepancies and notes on the signs, see the author’s The Burmese 
Buddhapdd. In this connection vide Alabaster's The Wheel of the Lem, 
p. 290 ; Hardy’s Meenual of Buddhism, p. 367 ; and Burnouf’s Lotus, 
p. 625. 

A Marasenapamaddana]. — tha ahlative, B.F.L. has pamaddito. 

^ Pamuiicaso]. — ‘‘Released,” 

Khanika]. — “Momentary.” The definition of death in Vibhanga 
is : — tesaiii tesam sattctnam tarah^ tamhfl sattanik^yd cuti cavanatfl 
bhedo antaradhanam maccn maranam kalakiriyA, kbandanam bhedo kale- 
varassa nikkhepo jjvitindriyassa upacchedo idam vuccati maranarii.” 
Buddhaghosa in Visuddhimagga has : — “ Ekabhavapariyapannassa jivitin- 
dri3’assa upacchedo ; yam pana panetarii arahantilnaih vattadukkhasarnuc- 
chedasankhatam samucchedamaranam sankharanatii khanabhangasan- 
khatam khanikamaranaiii ; rukkho mato loharii inatan ti fidisn samuti 
maranam.” 

i Vithicit tan aril]. — Here vttld (literally “ road,” “way”) is used in a 
inetaphy.sical sense, and signifies “thought production” (through the six 
dvtiras [senses] in relation to the six drammams). See sec. 4 (Vithisan- 
gahavibhdga) in SahJchepavannandttht. 


1 Each being taken separately as a sign. 
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THE HISTOEY OF BUDDHAOHOSA. 


INTEODUCTIOK 

Mi’st; paying liononr to the Three Gems that dispel all evil, 
I shall write the authentic history of Biiddhaghosa. Ye, good 
reverend sirs, assembled together, put aside other business, and, 
steadfast in faith, listen to that ^ history. He who hears the 
teaching of the good and acts up to it, receives distinction 
in the present existence and Nirvana hereafter. Therefore 
should one attend respectfully to the account of Buddha- 
ghosa, which sets forth the praise of the Omniscient One, 
and is conducive to the bliss of heaven and the bliss of 
emancipation. 

CHAPTEE FIRST. 

BOYHOOD. 

At first, ^ the reverend thera, Mahinda, having come to 
Ceylon with priests replete with supernatural powers, 
established Buddha’s religion in this island of Ceylon in 

^ Since the text of BiiddhaghosuppaUl has been printed, I have had a 
MS. from Thatdn, which I have found very serviceable. Some of its read- 
ings are introduced in the foot-notes of this translation. The MS. is 
referred to as T. 

- Instead of the Tendmg palidya taiih, there occurs pakdyadaih = pahdya 
+ idarri, 

^ Sante is understood with the introductory evarhf which refers to the 
sentiments of the introducting. Mmih mnte, “ this being so.” 

S'-i ' 
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the 236tli year after his jSfirvfina. Haviug establislied 
it, and continuing to the end of his life, he fixed the faith 
in the hearts of many and underwent complete anni- 
hilation. After him tiie thera Buddhaghosa sprang up. 
How is his uprising to he Imown ? It is said there 
existed once the village of Ghosa, not far from the Bodhi 
Tree. It had the name of Ghosa from its being the place 
of residence of a large number of cowherds' children. A 
certain king ruled in that village. His spiritual adviser 
was a Brahman, Kesi, who was an excellent teacher, 
lovable, and of pleasing deportment. His wife was known 
as Kesinl In connection with these circumstances the 
ancients have said:— 

The Brahman named Kesi, endeared to the king 
and a favourite of his, instructs him daily in the three 
Vedas ; he had a Brahman wife, Kesint by name, who 
was well accomplished; she was endeared to the Brah- 
man, worthy of respect, and deserving of admiration.^’ 

Whenever, on account of the religion of Buddha being 
recited in Sinhalese, others, not knowing that language, 
could not comprehend it, a certain thera, possessed of 
supernatural powers and completely devoid of taint, being 
aware of it, thought to himself, Who is that great them 
who will he able to turn the Word of Buddha into Magadhi 
on it being recited in Sinhalese?" And reflecting thus, 
he saw that the deva prince, Ghosa, living in the Tava- 
tiiiisa heaven, had the ability to put into Magadhi the 
Scriptures of Buddha, the Eevered One, if repeated in 
Sinhalese. And even while he was reflecting, he pre- 
sented himself before Sakka, the deva king. 

^ The reading raw -f (euphonic) -f anCdasd^ “assiduous,'’ 
witli the second a lengthened metri causa, is scarcely tenable in the light 
of my Thaton MS. The reading va midsald occurs in three MSS., and 
the meaning seems to be “ not to be disgusted with ; ” hence “ worthy of 
admiration.” The etymology, however, seems doubtful. I am inclined to 
derive it from the root nash, “to destroy,” and give it the meaning, “not 
harmful.” A7idsala would, therefore, be equal to the Sk. andshahau 
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Sakka saluted him and asked^ Reverend sir, wlierefore 
have YOU come ? He answered, “ At present, 0 great 
king, the Word of the Revered One is diilicult of compre- 
hension, being recited in Sinhalese, but there is existing 
in the Tavatimsa lieaven a deva prince, Ghosa by name. 
He, having the wisdom of Tihciupatisandlui — that is, for 
re-birth in virtue of the absence of ignorance, hatred, and 
lust — and also the attributes of the past Duddhas, has the 
ability to put into Magadhi the Word of Buddha if recited 
in Sinhalese. 

"‘Come then,” said Sakka, and went into the presence 
of Ghosa, the deva prince, and, embracing^ him, said, A 
mahathera propitiates you, and wishes you to go to the 
world of men.” 

The prince replied, ^‘Iving of devas, I wish to go higher 
than the deva world ; as residence in the world of men is 
full of suffering and worrvsorne, I, therefore, do noD desire 
to go to their world, but I shall go if Buddluus Word is 
difficult of comprehension by others.” In these words he 
gave his consent. 

Having attained the prince’s consent, Sakka announced 
it to the niahathera, who thereupon went back. 

This thera -was at that time the Brahman Ivesi’s friend 
and family counsellor. At daybreak, taking with him his 
bowl and robe, he partook of food in the Brahman’s house. 
On finishing, lie said to the Brahman, On the seventh 
day from this be not remiss; you will have a son who 
will be exceedingly meritorious and exceedingly wise.” 
Having said this, he took his departure. 

On the seventh day, being intent on it, Sakka died and 
obtained conception in the womb of Ivesini, the Brahman 
woman. He was born^ after ten months. At the time 
of his birth the assembly of Brahmans, consisting of 
slaves, servants, and others, gave rise to pleasant exciama- 

^ AUngitvd is very likely the proper form. One MS. lias dliiihUrd, 

^ The reading gahhhato pariuikhJiami is found in T* for gabbhato 
7iik]chami. 
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tionSj sucli as ''drink/' &c. ; and so they gave him 

the name Ghosa. 

Ghosa at the age of seven learnt the Vedas, and within 
seven years acquired proficiency in the three divisions. 
One day this young Brahman, Ghosa, was eating ^ peas 
seated in the spot sacred to Vishnu. Other Brahmans, 
on seeing this, became very angry and exclaimed, " Eh I 
young Ghosa, wherefore are you seated eating peas in the 
place sacred to our teacher Vishnu. If you do not know 
the measure of your own dignity, how will you know the 
three Vedas 

Ghosa, seated as he was eating peas, uttered this stanza, 
questioning the Brahmans on a point having relation to 
Vhslinu : — 

" The pea itself is Vishnu ; what is it that is called 
Vishnu? Of these two how can I know which is 
Vishnu?” 

Hearing this, the Brahmans kept looking at each other, 
and, being unable to reply, were silent. Thereupon some 
of the Brahmans told ^ Ivesi about Ghosa. Kesi asked his 
son, “What, dear, did you act so? ” Yes, dear father," 
returned the son. Kesi conciliated the Brahmans, saying, 
“ Look to me ; be not angry ; he knows ^ nothing/' and 
then dismissed them. 

One day, taking his son along with him, Kesi went to 
instruct the king in the Vedas. Ghosa went along wdth 
his father with a goat-skin for sitting on. While instruct- 
ing tiie king, Kesi came across a knotty point in a certain 
place in one of the Vedas, and not comprehending its 
sense or purport, and being in doubt, took leave of the 
king and returned to his own house. 

Ghosa, aware of his father not making out the knotty 
point, elucidated the difficulty by means of his own ability 

^ T. reads hJinnji ^ T, has drocayiifisu, 

Jdndsi should, no doubt, be jdndtif unless it be supposed that Kesi 
turns of£ from his speech to the Brahmans and addresses Ghosa. 
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and wrote ^ down the sigmfication on a xxilm4eaf manu- 
script book. On seeing the writing, ICesi knew the sense 
and purport of the Vedic passage, and was glad. The 
knotty point became manifest in the Brahman's mind. 
He then asked his attendants, ‘‘ By whom has this been 
written ? " 

The attendants replied^ “Dear master, by whom except 
your son has the writing been executed ? ” 

Kesi asked Ms son, My dear, 'has tMs writing been; 
executed by you ? ” 

Yes, dear father/’ says he.- 

The father, being extremely pleased, uttered two stanzas 
in praise of his son : — 

“Thou, though young, art renowned as wise; he 
whose son thou art, as being most exalted, is unrivalled 
among men. 

“ Now art thou blessed, having established thyself 
as an immortal ; thou art even my father ; I am as 
thy son.’^ 

Having praised Ms son thus, lie told the king about 
liim. The king, on hearing the circumstance, wmaS ex- 
ceedingly glad, and, embracing Ghosa and pressing him 
to his breast, kissed him on his head and said, “ Be thou ^ 
my son, dear ; I am thy father,” And then he uttered 
this stanza : — 

“Among Brahmans, thou, dear, art most excellent 
and exalted. I am delighted with thee on account of 
thy wisdom ; I shall give thee a line village,” 

Here ends the first chapter, containing 
an account of the boyhood 
of Buddhaghosa, 

^ For potthake Uhhitvd tk<xpe$i T, has potthake likhL It may be here 
remarked that the root to write,” is treated in Bur. MSS., as if it 

belonged both to the Jlrst and the third class of verbs. Hence the base 
likkha. 

- T. has hohiy not hosL 


CHAPTEE SECOND. 


ADMISSION TO THE PlilESTHOOD. 

After that, the joung Brahman Ghosa, in learning the 
Vedas, got off six thousand pddas daily. One day, the 
Mabathera, the friend of the Brahman Kesi, came, accord- 
ing to custom, to the latter’s house for his food and 
remained in the middle of it A young Brahman carried 
off Ghosa’s rug, and, pointing it out, presented it to the 
Mahathera to sit on. The MabMiera, though indifferent 
about it, sat on Ghosa’s rug. Ghosa, noticing this, became 
mighty angry, just as if he were holding a snake by its 
tail and dashing it on the ground. Becoming thus angry 
and not able to restrain himself, he spoke abusively, This 
bald-headed priest is shameless; he knows not how far 
to go 1 Why does my father feed him ? does he know 
this tenet of mine, or does he know any other ? ” Having 
spoken thus clerogatively of the Mah&thera, he thought 
as follows, “I shall ask him about the tenet when he 
has finished eating and removed^ his hand from the 
bowl.” 

Then, when the Mahathera had finished eating and 
removed his hand from the bowl, and was still seated, 
Ghosa asked him, You, reverend bald-head, do you know 
the Vedic tenet, or do you know any other? ” 

The Mahathera, on hearing these words, became exceed- 
ingly joyous and said, Dear Ghosa, 1 know your Vedic 
tenet, and I also know another.” 

If/’ said Ghosa, ‘"you know the Vedic tenet, repeat it.” 

^ The reading nihafa for onitw occurs. 

8 
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The Mahathera then recited from tlie three Vedas, 
touched upon the beginnixig, middle, and end of them, 
and gave a clear exposition of the Vedic Scriptures as 
explained^ by the xvise, being like a ball of entangled 
thread. The recitation over, the Maliathera washed iiis 
mouth with Avater from his water-pot and sat down, 
Ghosa, seeing the thera, grew ashamed and said again, 
I am desirous to know your tenet ; rehearse itJ' 

The Maiilthera, in order to satisfy him, rehearsed tlie 
mrUikd of the Ahliidliamviapitaha, and after discriminat- 
ing between the three mdtihds — ix., of the husala^ akusala, 
and abydhita dhammas — he said, Dear Ghosa, what is 
called Iciisala is characterised by results that are blaine- 
lesSj conducive to the demolition of demerit, the means of 
purification, the producer of what is desirable, and leads 
to the attainment of a happy lot (i.e,, Xirvilna) ; what is 
akifsala is characterised by undesirable and blameworthy 
results, is not the means of purification and the producer 
of mental enlightenment, but leads to the attainment of 
misery ; cihjdJcatci, or Avhat is indifferent, is characterised 
by being the reverse of the other two, being without con- 
sequences; or by me is here set forth the fourfold^ 
husala, formulated by Muni, full of wisdom, controlled in 
his senses, and ever the inciter of what is meritorious : — 

Whatever evil mental tendency has been declared 
, by Buddha, who has parted with merit and demerit 
(by the attainment of Nirvana) and excellently brought 
about good from evil— that is declared by 
/^The Jina who has differentiated the attainment of 
actions into and has set forth the 

mental tendency to the performance of actions accom- 
panied by Imsala ahusala and actions unaccom- 
panied by husala diud. aliUsala, and has, moreover, 


^ is an adjective of the verb mnivedati, “to make known.’' 

CatubliAmaharh is used, in reference to hdina^ rUpa^ arilpa, and lokui- 
tara. In this relation Bkammasangani may be advantageously consulted. 
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pointed out the mental tendency to the performance or 
non-performance of actions beneficial or unbenefLcial 
differentiated from those that produce Imsala Mid 
a/ni^fda—that too is set forth by me/’ 

‘'Thus is twenty-one fold, twelve-f old; 

consequences thirty-six fold, and mental action 

(kfiya) twenty-fold.” In these words the Mahdthera 
pointed out the Excellent Law, 

Ghosa, having listened to the Ahliidliammamdtikd, was 
perplexed and said, “What, reverend sir, is the name of 
this tenet of yours ? ” 

“ This, friend, is Buddha’s tenet,” 

“ Is Buddha’s tenet ” Ghosa asked, “ to be acquired by a 
layman like myself ? ” 

The other replied, “The tenet of Buddha can be learnt 
by a monk like myself, for holiness is wanting to a layman, 
and there are many obstacles.” 

One day Ghosa reflected on various passages of the 
three Vedas, considered the beginning and middle, but 
not the end, and, while reflecting, he exclaimed — 

“The creed of Buddha is invaluable; the creed of 
Buddha pleases me ; by resorting to Buddha’s creed, 
people are freed from all suffering 1 ” 

And when he had reflected thus, he saluted his parents 
and asked to be allowed to adopt the ascetic life. On 
receiving a rebuff, he inade frequent requests, and after- 
wards said, “Dear parents, on becoming a monk, I shall 
learn Buddha’s religion, and after I have got it off by 
heart I shall turn layman and return.” 

The parents then took him along with offerings, and 
leading him to the hermitage of the Mah^thera, made him 
over, saying, “This is thy grandchild;^ he desires to 
become a monk ; give him holy orders.” 

^ Nettdy for nattd (Sk. naptd}^ “grandson,’^ is the form in all my MSS. 
I believe I have met the same form elsewhere. 
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The Mabatliera then removed Ms beard, and with moist 
sandal-wood powder removed from him the odonr of 
laymanship, and making him wear a white robe, gave him 
the Tacalcammafthdna^ — *‘skin meditation''' — for contem- 
plation and admitted him to the priesthood. 

What, reverend sir," asked Ghosa, “ is this Tacaham- 
matthdnar' 

The Mahfithera said, It is the contemplation of the 
hair of the face and head, of the hair on the skin, of the 
nails, of the teeth, of the skin. Inasmuch as the Tacaham- 
matthdna has not been abandoned by all the Buddhas — 
indeed, all the Buddhas, seated on the seat of ivisdom 
{hodhijpallanhe), attained to the knowledge of the three 
lakhlianas through Tamlmmmatthdnay and came to the 
realisation of the fruit of the first step in sanctification : 
therefore has it been affirmed by the Eevered One — 

Taeakammatthdna has been taught by the Omni- 
scient One ; by having recourse to TacaJcamraatthdiia 
one is freed from all suffering ; therefore should one 
practise the most excellent Tacaliamoiatflidna^ full of 
essential worth ; by practising it he attains Nirvdna.^'^ 

Ghosa, hearing this, went on practising Tacakmn- 
niatthdna, and being established in the Three Eefuges, 
steadfast in the ten precepts, and firm in faith, gave rise 
to the three by means of the five KammaU 

fidnas^ and becoming firm in the religion of Buddha, he 
put faith in it and told the MahMiera, ‘‘ Eeverend sir, 
the religion of Buddha puts an end to transmigration ; it 
is the means of bringing about the destruction of suffer- 
ing in all existences ; this is known to me. My Yedas 
are without essential worth ; they are void ; they are 
without permanence; they have been relinquished by the 
Buddha and other saints." 

^ T. has tacapaucahammatiMm, a reading supported by the context 
lower down, 

^ T. gives sdtammatm'n for sddkmammatarh ; for hhdvento in the next 
line of the text, it has hhavato. 
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And so he became a monk; and thenceforth clay by 
day got off sixty thousand pidasf and in the space of a 
month completed the acquirement of the Three Pifakas. 
Having done so, he, on coming of age, received ordination 
and obtained permanent ^ efficiency in the four fatimm- 
hhidcis or cliffei^entiating ancdys In all Jambiidipa he 
was known by the name Buddhaghosa. And he was 
lovable and estimable among gods and men ; wherefore 
have the ancients said — 

^^One Buddhaghosa Tby name, like Buddha in the 
world, was born of Brahman lineage near the Bodhi 
Tree ; he "was honoured by gods and men, honoured by 
Brahmans, honoured, too, by the priesthood ; ever doth 
he obtain honour.” 

Here ends the second chapter, describing Buddha- 
ghosa^s admission into the Church and 
his having received ordination 
from his preceptor. 

^ Literally “ not to be destroyed,” “ not to be impaired. 


CHAPTER THIRD. 

KESX'S CONVEKSIOK. 

One day the tlioiiglit occurred to Buddhagliosa while he 
was alone and retired, Is my or my preceptor’s wisdom 
superior in regard to the Word of Buddha?” The pre- 
ceptor, who was free from all sin, knew his thought then 
by his own internal perception, and remarked, Now, Bud- 
dhaghosa, your thought does not please me; if you reflect 
on it, you will know that it is not becoming a priest ; 
forthwith beg my pardon.” 

Hearing the words of his preceptor, Buddhagliosa be- 
came afraid and agitated, and addressed him respectfully, 
“This is rny fault: pardon me, reverend sir.” 

The preceptor replied, If you are to appease me, go to 
the island of Ceylon, translate the Word of Buddha from 
the language of Ceylon to that of Magadlia, and then shall 
I be appeased.” And he remained silent. 

Baddliaghosa said, “ I would go to Ceylon if you wdsh 
it, but, reverend sir, until I convert my father from his 
heterodoxy, till then permit me to continue here.” Having 
spoken so, he took leave of his preceptor and went home. 

Kesi the Brahman, on seeing him, thought, “ My son 
must now have become a layman ; my son’s face looks 
complacent,” and being pleased, asked him, “Now will 
you leave the church and become ^ layman ? ” 

When Biiddhagosa heard this he remained silent. On 
going to his own residence, he had two brick compart- 
ments made, a brick roof constructed aloft, the walls 
plastered with mud, the building strengthened with 

^ Bhavissaii is_a wrong reading for lhavissask 
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planking,^ and fixed two "bolts inside and outside of 
one of the rooms. He placed fire, a pot, rice, water, 
milk, curd, butter, &c.; and after settingup a mecha- 
nical contrivance, he made his father enter the room, and 
closed the door by means of a string attached to the 
mechanism. 

Kesi the Brahman asked, ''My dear, I am your father; 
why do you act so ? ” 

'^True, you are my father,” answered Buddhaghosa; 
"but as you are heterodox, not graciously disposed to- 
wards Buddha’s Word, and unbelieving, I have there- 
fore inflicted this punishment.” 

" I do not entertain a false belief,” replied Kesi. " Open 
the door.” 

"I will open the door” said Buddhaghosa, "when, in 
case you are not heterodox, you have expressed the ex- 
cellence of Buddha in the words, " Iti pi so Bhagavd'' &c. 
And he frightened his father with the fear of hell, saying, 
'‘Dear father, you will fall into the Avici hell on your 
death if you do not abandon your heresy.” Moreover, 
reproaching his father again with heterodoxy, he gave 
utterance to these stanzas 

" When the crested sweet- voiced peacock is not seen, 
they then honour ^ the crow with offerings of flesh and 
fruit, 

“But when a peacock full of essential worth has 
come to Mount Meru, then the honour and worth of 
a crow are lost. 

“ Until Buddha, the King of Law and Light-Giver, 
has not appeared, till then have some paid extensive 
honour to Bamanas and Brahmanas. 


^ Badarena sankMretvd, One is inclined to wonder if this is in^t 
intended as equivalent to the Sk. ^mdrmena saihslcciretvd, ^ ‘ doing up 
with a liquid substance (such as varnish). 

- Apdjeyyiim of the Bur. MSS. here and in a subsequent stanza of the 
text is properly (3rd pi* aor.). 
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Wten Buddha, full of essential worth, has pointed 
out the Law, the honour and the worth of the heterodox 
have disappeared. 

Just as, like unto the heterodox, fireflies shine 
in the dark fortnight, displaying their splendour,^ and 
their light vanishes when full of rays the sun comes 
up, thus the many unorthodox here, like unto the fire- 
flies and resembling the dark fortnight, display their 
excellence in the world. 

“ When Buddha rises in the world, the unorthodox, 
hitherto of infinite radiance, lose their brightness, just 
as the firefly when the sun is up.’’ - 

Kesi, having suffered imprisonment for three days, 
brought to mind the excellence of Buddha as declared 
by his son, and having repeated the words pi $0 


^ T. rightly reads, ‘‘dassayanti ca obhfisam etesam viya sobhanto.” 
For TchajjopanaMyiarh, it reads Tclutjjapansangkdnarh. 

- The following is a metrical translation of the beautiful Pali verses: — 


“ A crow may shine an honour’d bird 
On Hern’s rocky mount ; 

But let the peacock show his plumes, 
His worth then cannot count. 

“ Such offerings as flesh and fruit 
Are only his by right ; 

The crested bird with sweet-toned voice 
Provided is from sight. 

** The King of Law and Sun of Truth 
In glory is not seen 
Where Samaras and Brahmanas 
Their worth unduly ween. , 


“When Buddha conies reiflete with 
worth, 

Lays down the Law of Truth, 

Then heretics are put to shame, 

Their honour lose forsooth. 

“As fireflies in a darksome night 
Tlieir brightness shed around. 

But with the rising beams of day 
Ho ray of light is found : 

“ So glory wanes for heretics, 

Who like the fireflies are, 

And Buddha’s light is all the light 
That shines both near and far.” 


^ “ Iti pi so BJiagavcV’ The full text is to be found in Dhajaggasutta 
of the Parittmh, It runs as follows : “ Ahafica kho bhikkhave evaiii 
vadami ; sace tumhdkam bhikkhave arahnagatdnam vd rukkhamfllaga- 
tdnam va sunMgdragat^nam vfl. uppajjeyya bhayam vii chambhitattam. 
vd lomahaihso vd maineva tasmim samaye anussareyydtha — *Iti pi so 
Bhagavd araham sammdsambuddho vijjdcaranasainpanno sugato lokavidix 
anuttaro purisadammasdrathi satthd devamanussanaiii Buddho Bhagavd 
ti.’ ” The translation is : “I tell you so, O priests, if on your going to 
the forest, the foot of a tree, or a solitary residence, there arise fear, con- 
sternation, or horripilation, at that time you should call me to mind as 
follows : — * He, indeed, the Revered One, is sanctified, omniscient, replete 
with knowledge and good practices ; he is Sugata, the ‘ Well-conducted,’ 
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IjJiarjavd, cfcc., he became of blameless belief in the 
Three Eeiuges, said, Henceforth I am going to a life- 
giving refuge/’ and addressed Buddhagliosa thus, ^^Tiiis 
BhagavS. is my Teacher; I am his devotee/’ Through 
the excellence of Buddha he entertained a repugnance 
for his unorthodoxy and became established in the /na- 
tion of the first path of saintship. 

Buddhagliosa opened the door, bathed his father with 
scented water, paid honour to him with scented flowers, 
&c., and thus wiped off his 00*6006. 

After his attainment to the state of Soatpan,,. Ivesi 
uttered these stanzas, glorifying the excellence of the 
Omniscient One: — 

He who, having demolished all sin, is deserving 
of highest reverence, who is replete with the know- 
ledge of all states and conditions — :he, Hwice born,^ is 
my Teacher. 

He, the V Well-conducted ^ (Siigat a), who is replete 
with knowledge and good practices, and conversant with 
every state and condition in all the three worlds — he, 

‘ twice born,’ is my Teacher. 

“ That Eevered One who is more excellent than all, 
who is a subjugator of men as a horseman of horses — 
he, Hwice born,’ is my Teacher.” 

Buddhagliosa, when he heard the words of his father, 
was pleased in mind, and congratulated him, exclairniiiii, 
-Well, well!” 

Here ends the third chapter, describing the 
method adopted by Buddhagliosa for 
the emancipation of his father 
from heterodoxy* 

world- wise, transcendental, the teacher and liorseman-like subjugator of 
men, the venerated Buddha of gods and men.’ ” 


CHAPTER EOURTH. 


VOYAGE TO CEYLON. 

PIaving established his father in the fruition of the 
first fcitli to saintship and wiped off his offence, Pud- 
dliagliosa took leave of him and returned to his preceptor, 
hy whom having been deputed to Ceylon, he continued 
as long as it suited him, and taking leave for the purpose 
of his journey to the island, he went to t'ne port along 
with some merchants, embarked, and set out. On the 
very day of his departure, the MahS^thera Buddhadatta 
left the island of Ce}’lon. Thinking to himself that he 
must go’- to Jambudipa, he embarked with some mer- 
chants and was on his way back. 

Buddhaghosa had traversed the great ocean in his 
vessel for three days. Buddhadatta, too, had been on 
the great ocean three days in his vessel on his return 
voyage. Through the supernatural power of Sakka and 
other devas, the vessels of the two theras, coming into 
collision, stood still. 

The mercliants then, observing this, stared at one 
another terror-stricken. Of the two theras, Buddhaghosa, 
coming out, noticed the terrified state of his friemis the 
merchants, and inquired of the other merchants, Wiiat 
monk, sirs, has come in your vessel ? ’’ 

Tiie merchants, the friends of Buddhadatta, said, ''It is 
Buddhadatta.’' 

^ The quotation “Puna Jambudipam agamil” is evidently faulty. 
None of the MSfc>. has the right reading, which I take to be *‘i*nna 
Jambudipam or more probably “Puna Jambudipam ilgam^rnii/’ 

the verb being in the first person plural. Tne copyist may have omitted 
the last md as a superfluity. “ Agamlim^ ” is therefore restored. 
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Hearing this, Bnddhadatta came out, and seeing tlie 
thera Biiddliaghosa, became Mgbly delighted and asked, 
''What, sir, is your name • 

Biiddhaghosa replied, " I am Buddhaghosa/' 

“ Whither are you bound ? ” 

" I, dear sir, am bound for Ceylon” 

" Wherefore are you going ? ” 

"I am going to translate the Scriptures of Buddha 
■which are in the Sinhalese language into the language of 
Mfigadha” 

" I ” said Buddhadatta, was deputed to go and translate 
the Scriptures of Buddha from Sinhalese and to transcribe 
them in the MS,gadhi language, but I have obtained only 
the works JindlaiikATa, Dantammsa^ JDhdtiivamsa, and 
Bodhimmsa^ not the AtthakatMs and Tikds. If, sir, you 
are to render the Sinhalese version of Buddha's religion 
into the language of MS-gadha, render into the latter the 
Attliahathds and TiMs of the Three Pi toXns.” He en« 
couraged Buddhaghosa thus, and made over to him the 
myrobolan, the iron style, and the stone which had been 
given to himself by Sakka, the king of the devas. He 
moreover said, " If ever you have an eye affection or an 
aching of the back, rub the myrobolan on the stone and 
apply it on the part that pains, and your affection i will 
disappear,” and, pointing out to him the miraculous 
efficacy of the style, he gave it to him. 

Buddhaghosa then heard the following introductory 
stanza of the Jindlahkdra in adoration of Buddha 

"I pay honour to Buddha, gone to Mrvina, abam 
doning birth and existence, what is organised or not 
organised, who desireth- not happiness, or suffering, or 
indifference through uneoncern, nor that life accom- 
panied by sensual gratifications, or the life in which 
such gratifications are wanting,’* 

Having heard this, he said, Eeverend sir, your treatise 

^ T. has tuyharh huye upjoanno rogo. 
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IS written very stylisMy ; people of respectability will be 
unable afterwards to know its meaning ; by the ignorant it 
will be most difBcult of comprehension/’ 

/‘Eeverend Buddhaghosa/’ said Buddhadatta, ''prior to 
3'Oiirself I went to Ceylon to work up the religion of 
Buddha; I am of short life; I shall not live long; I 
shall/therefore, not be able to carry it out; do you exe- 
cute it thoroughly/’ 

On the conclusion of the conversation between the two 
th eras with regard to the Word of Buddhaythe two vessels 
belonging to the merchants moved away of themselves. 
Of the twoj Buddhaghosa’s went in the direction of 
Ceylon ; that of Biiddhadatta made for Jambudipa. The 
latter arrived there with the merchants. He lived ^ only 
a few days, fulfilled priestly duties, and, on his death, was 
horn in the Tusita city. The merchants, in virtue of their 
having provided the four priestly requisites for the tliera, 
were born, on their death, in Tavatimsa abode. 

Buddhaghosa with the merchants he accompanied 
arrived at the island of Ceylon, moored his vessel in the 
vicinity of Dvijathfina and remained there. 

Here ends the fourth chapter, relating 
the arrival of Buddhaghosa 
in Ceylon. 


^ T. reads vasanto yeva iov msitvct 


CHAPTEE FIFTH. 


BUDDHAGHOSA AS A WITNESS. 

While Buddhaghosa was staying tliere (at Dvijatluina) 
for a few days, two slave-women, belonging to Brahmans 
ill Ceylon, took their pots and went to fill water. One of 
the two, having first filled water at the ford, was coming 
np. As she was coming np, the other slave-woman was 
going down to the ford in hot haste. The jar of the one 
who was ascending, being struck by liers, broke. The 
woman whose jar was broken became enraged with her 
and spoke disconrteowsly, saying, You are the child ^ of a 
slave, you are the child of a harlot, you are as ignorant as 
a cow V She went on speaking so, making use of a large 
number of abusive epithets. 

The other, hearing herself reviled, became incensed and 
spoke in the same abusive, opprobrious fashion. In a 
sliort time the language of abuse and opprobrium em- 
ployed ^ by the two slave-women exceeded an anga, being 
of the length of a hhdmvdra: 

Buddhaghosa, hearing this bandying of abuses, thought, 
‘‘There is no one else here but I ; these slave-women 
abusing each other will make me a witness and tell their 
husbands; they will then question me; when asked, I 
shall sliow their abuses in writing.” Thereupon he wrote 
down the abusive speech of the two in the manuscript 

^ JDusijputtosi is the reading of all the MSS. ; for ganihuya ^uttosi T. 
reads garyikaputti. 

^ EatMtvtX should be hathitd. 


THE HISTORY OF BUDDHA GHOSA . 2 1 

note-book^ — “Qae of the two made use of such an abuse; 
the other such an abuse. . . .” 

By abusing each other for a considerable time, they 
grew weary, went home, and told their husbands. 

The husband of the slave-woman whose jar was broken, 
being dissatisfied, quarrelled with the husband of tlie 
other, and, going to the king’s tribunal, reported the 
matter to him. 

The king, being unable to settle the case, asked, ''Who 
is your witness?” 

One of the two women said, ‘'A foreigner, one who has 
transgressed priestly discipline, is at the landing-place — 
he is my witness.” 

The other also referred to the same thera, and made a 
similar intimation to the king. 

Tiie king then sent an emissary to have the thera 
questioned. 

Buddhaghosa, without saying, "Tiie abusive language 
used by these two Brahman women has been accurately 
lieard by me, but we monks do not take notice of things,” 
made over into the hands of the emissary his manuscript 
note-book containing his written statement of abuses and 
said, “Triend, show this note-book to the king.” 

The messenger took it and showed it to the king, who, 
on hearing it read, questioned the two slave-women — 
''Eh, women! has abuse like this been truly uttered by 
you?” 

“ It is true, your honour,” they responded. 

The king said, “The one carrying the heavy w’-eight 
should have been kept at a distance by the one carrying 
the light weight.” On making the declaration he inflicted 
punishment on the Brahman slave-woman whose jar was 
not broken. 

Being desirous to see the thera, the king asked the 

^ LarijanapotthalcaTfiy a note-book. Lanjana appears as a permanent 
form in Burmese MSS. for the Sk. kUiCliamt. I notice the same form in 
a Talaing work. 
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Bralinmiis, Where does lie has shown himself so 
quick-witted reside?” 

The Brahmans, being unorthodox, were envious of the 
thera’s excellence and said, ''This offender against priestly 
discipline, your majesty, has come with the object of 
trading; it is not advisable for you to see him.” 

The king, on hearing this, w’as satisfied with the thera’s 
excellence, and uttered two stanzas in praise of him— 

"Among the many priests of Ceylon, no priest like 
him has ever before been seen here. 

"He attains heaven who gives offerings to and 
reveres one so virtuous, clever, and most self-denying,” 

The king remained silent after having thus expressed 
in two stanzas the excellence of Buddhaghosa. 

Here ends the fifth chapter, describing the testimony 
given by Buddhaghosa, through Ids wisdom, 
in relation to the two Brahman slaves. 


CHAPTEE SIXTH. 


PERMISSIOIT TO TRANSLATE THE SCRIPTURES. 

After that the thera Buddhaghosa went to the archbishop 
of Ceylon to pay his respects. Having done so, he sat on 
one side behind the priests who were engaged in listening 
to the Ahliidhamma and Vinaya Pitahas from the arch- 
bishop* 

One day the archbishop, while giving instruction to the 
priests, came across a knotty point in the Alhidhamma. 
Not seeing nor comprehending the meaning of it, he was 
perplexed, and dismissing the priests, went into his cloister 
and sat down reflecting on the difficult point. 

Just when he went in, Buddhaghosa, aware that the 
MahS^thera did not comprehend the knotty point, got up 
from his seat, wrote down the drift and signification of it 
on the board for resting the back against, and went away 
to his vessel. 

The archbishop again and again considered the meaning 
of the knotty point, but discovered neither the significa- 
tion nor the purport. Just, however, on his coming out 
from his cloister, the writing on the board caught his eyes. 
On seeing it he asked the monks, “By whom has this 
been written 

“ It must be by the foreign priest, reverend sir,’' replied 
the monks. 

“Where has he gone I ” asked the archbishop, and then 
commanded the monks, “Look for him; bring him and 
present him to me.” 

The monks, searching for him, saw him, and giving 
him encouragement, brought him before the archbishop. 
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The archbishop asked, it true what is said, that 
this writinfi: is bv you?” And when Buddha£rhosa re- 
plied, “ Yes, reverend sir,” he added, Then the assembly 
of priests has to learn ^ the three Fitahas from you,” and 
made him over to the priesthood/^ 

Biiddhaghosa refused him, saying, “ I, reverend sir, 
have not come to Ceylon from Jambudipa for instructing 
in the priesthood,*"^ but I liave come to translate the religion 
of Buddha from the language of Ceylon and transcribe it 
in the Mfigadha tongue.” In these words he announced 
to him the reason of his coming. 

Hearing this, the archbishop was exceedingly pleased, 
and replied, “ If you have come saying you will transcribe 
the religion in the Magadha tongue, make a compendium 
of the three PitakciB from the following stanza uttered by 
Buddha, the llevered One, and show it to me — 

‘‘ What priest is there ripe in intelligence and ener- 
getic, a man of profound wisdom, established in the 
precepts, and advancing his tranquillity and spiritual 
insight, who can unravel this knot of corruption ? 

Buddhaghosa answered, “ Very well,” and went to liis 
dwelling-place. 

On that day, on account of a favourable asterism during 
the waxing moon,^ Buddhaghosa commenced with the text, 

SUe patitthdyay^ &c. (*‘Wkat priest is there'/ &c.), and 
easily wrote the treatise Vistiddhimagga, Having finished 
it, he said to himself, I shall lay it aside,” and went off 
to sleep. 

^ In sihhMtalho and in sihlchinattMya, a little lower down in the text, 
we meet the Vedic nsage of the root &{ksh^ “to teach” instead of “to 
learn.” 

" T. has 'blii'khhusangharh, imsa ^afiniyyddeti, which is a more reasonable 
reading. 

^ T. has hliikhlmsangJimlu 

^ yaitamdnacclia7^dya 1 took at first to be “in the present moment,” 
“at once/’ but there is an astrological reference, and the reading must be 
'cadd'kamdnacchdijdya^ “during the waxing moon,” literally “in the in- 
creasing radiance.” 
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Sakka, king of the devas, pilfered the Vlmddhlmagffa 
which had been written and put away. The thera, on 
awakening and not seeing his treatise, very quickly %vrote 
another edition by lamplight.^ On finishing it, he placed 
it at his head and fell asleep. Sakka went stealthily off 
with it. Having slept a little, the thera again arose, but 
did not see it. It is said that, on the second watch of 
night setting in, Sakka, king of the devas, stole away the 
second treatise on the second occasion. 

On arising and not seeing it, the thera in hot haste 
again wrote another edition of the Visiiddhimagga by 
lamplight. After finishing it he tied it in his robe and 
slept. Sakka then deposited the two works he had 
previously taken away at the head of the thera and 
departed. Getting up at dawn and seeing the two 
editions written by him placed at liis head, Buddha- 
ghosa became pleased, and, after attending to his bodily 
ablutions, &c., took the tw^o books, and, together witli 
the one he had tied up in his robe, showed them to 
the archbishop of Ceylon. 

It is said that in each^ of the three books there are 
one million nine hundred and twenty-three thousand 
letters. 

Tile archbishop, seeing the three, was surprised and 
asked, ‘‘Why are there three books?” On Buddhaghosa 
telling him the reason, he, being struck with amazement, 
had the three editions read out. In everyplace in the 
three where words were written by Buddhaghosa con- 
taining particles or prefixes, tliey were written down 
exactly the same, “a,” “ vi,” &c., appearing alike. Seeing 

^ Divdlokena was a clerical error of the MSS. for dtpCilohena, ** by lamp- 
lighf This is in keeping with the context, and T. supports the reading. 
The same remark applies to the word in the following paragraph of the 
text: ‘*By daylight,” therefore, is a wrong interpretation. 

^ A gloss reads Tim ganthesu ekehaganihe hira, &c. I)asa$aliassdni 
should be and says the letters of the Virnddhimugga are 

incalculable, but the wise have set them down at 1,923,000. 
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them soothe archbishop, being exceedingly pleased, gave 
permission to Buddhaghosa, saying, ''Put the religion of 
Buddha, the Pievered One, into the language of Mdgadha.’' 
And having given permission, he uttered two stanzas in 
praise of the excellence of his wisdom 

"He who sees such wisdom, capable of highest 
analysis and differentiation, and proficient in all states 
and conditions, he sees one like Buddha himself 

" Mayest thou, replete with knowledge, being our 
superior, ever take in hand the religion of Buddha 
the Sage*” 

After that the thera was known to the people of the 
island by the name of " Buddhaghosa ’’ ("the Voice of 
Buddha”). The ancients have therefore said — 

" By the name Buddha ghosa he was well known in 
the whole island; always the most exalted of men, 
like Buddha on the face of the earth.” 

Here ends the sixth chapter, giving an account of 
the permission granted to Buddhaghosa by 
the resident high priest of Ceylon 
to copy the Scriptures* 



CHAPTEE SEYEXTH. 


buddhaghosa’s object attained— his knowledge 

OF SANSKPJT. 

After staying for a while in Ceylon, Euddhaghosa asked 
the assembly of priests for a suitable place for himself in 
order to write the Scriptures of Buddha tlie Sage. The 
Mahathera gave him an iron structure to live in. It is 
said that the building had seven floors. Six of these 
floors were occupied by Mahatheras. In what way six ? 
One perfect in the precepts of purity lived in the second 
floor ; one efficient in the JDJiidangas (the thirteen ascetic 
practices) in the third; one efficient in the Suttajpitaha 
in the fourth ; one efficient in the Ahlvidhamma in the 
fifth; one efficient in the Vinaya in the sixth; one 
efficient in JJidna and devoted to the three ^ Bhdvands 
leading to the fruitions of the four paths resided in the 
seventh story. The ground-floor of the building w^as 
empty and unoccupied by any priest. 

Euddhaghosa dwelt on its solitary under floor. It is 
said he was efficient in the Bhutangas and in the whole 
of the Scriptures. And while residing there, he day by 
day wrote in Magadhi the religion of Buddha, the Eevered 
One, translated from the language of the island. 

Afterwards, while going early one day on his begging 
rounds, he saw some palm-leaves which had fallen ofl' 
themselves,^ and taking them, departed from the village 
in which he had gone about. It must be known that this 
was his practice, 

^ TilaJchhmiahMvand refers to the Mya, citta^ and parlnd IMvamU, 

3 T. vd chadditatdlapannum, or “palm-leaves thrown away.’* 


28 THE HISTORY OF BUDDHA GHOSA, 

One day a toddy-seller, learned, wise, and meritorious, 
noticing his procedure, scattered a number of palm-leaves, 
holeless and unbroken, in the place where he used to get 
his food in his bowl and concealed himself. The thera, 
after receiving food in his bowl, carried them of£ 

The toddy-seller followed him, saw the writing work on 
which he was engaged, and being pleased, took a basket 
of rice one day ^ and offered it to the thera, who addressed 
him as follows: 0 devotee, the one who is stationed in 
the floor above mine is luy superior; give the food to him.'' 

Being thus commanded by the thera, he took the rice 
basket and gave it to the Mab^thera who remained on the 
upper floor. 

Ill this manner the one basket of rice reached the 
reverend monk who resided on the seventh floor. 

The monk residing on the seventh floor said to the 
toddy-seller, Buddhaghosa on the lowest floor is of 
greater excellence than us; day by day he writes^ the 
Scriptures of Buddha; give it to him/' 

On hearing this, the toddy-seller took the basket of 
rice, came down from the seventh story, and presented it 
again to Buddhaghosa. 

“Well, welir' responded Buddhaghosa, and then 
divided the rice into six shares and made the toddy-seller 
give them to the six theras. This was his practice. 

Buddhaghosa concluded the writing of the Scriptures 
in three months. After keeping Lent and celebrating 
jodvarmid, he made them over to the archbishop. 

The archbishop said, “ Good ! good ! ” in commendation 
of Buddhaghosa and recited two stanzas setting forth his 
excellence — 

The religion, the word of the most excellent Buddha, 
is difficult of acquirement ; by virtue of your transla- 
tion we discern it easily. 


^ T. has ekcclwasamhi. 

- Zillii ; tasseva should be liiliantasseva. 



THE HISTORY OF BUDDHAGHOSA. 


29 


‘^Even as a blind man sees not equalities and 
inequalities on the ground, so we see not the religion 
as declared by Buddha,” 

Buddliaghosa, after that, had the works written by the 
thera Maliiiida put into a heap in a sacred place near the 
Great Pagoda and set on fire. It is said that all the books 
written by the thera in the Sinhalese language were equal 
in height to seven elephants of middle size. The ancients 
say so, and it has been heard ^ by us as their declaration. 

After setting fire to all the works compiled in Sinhalese, 
Buddliaghosa took leave of the assembly of priests with 
the object of seeing his parents, and saying, reverend 
sirs, wish to go to Jambudipa/’ prepared to embark along 
with the merchants. 

Just when he was on the point of doing so, some resi- 
dent priests of Ceylon spoke disparagingly of his pro- 
ficiency in Sanskrit, remarking, This thera, we imagine, 
knows only the religion of Buddha comprised in the Three 
IHtalcas; he knows no Sanskrit.” 

Hearing this disparaging conversation of theirs, Buddha- 
ghosa’s friends, the merchants, told him of it. 

The thera, when he heard this, said, “Very well, very 
well 1 ” and informed the resident archbishop of Ceylon, 
saying, “ To-morrow, reverend sir, the Sabbath-day of the 
full moon, I shall discourse in Sanskrit ; let the fourfold 
assembly be congregated in the yard of the Great 

Shrine.” 2 

^ The reading in T. is sutahMiarh for sutarh. 

® T. reads “ catuparisa mah^cetiyassa saniipe sannipatita hotu.” By a 
reference in T. it appears that by mahdceti the great shrine erected b.c. 
157, by Dutthagjlmani, is intended. Bor an account of its construction 
vide Mahdvaifhsa^ chapters xxviii. to xxx. The Lohnpdsddn^ in which 
Buddhaghosa is represented as having written the Scriptures, was the one 
erected by Saddhiitissa, the brother of Dutthagamani. Malidvmhm, chap, 
xxxiii. says : — 

Dtpe na lohapas^do sodhayittha susaiikhato ; 

K&i*esi lohap^dam so satthabhUmukam puna ; 

Navutisatasabassaggho pAsMo dsi so tada.” 

“The Lohapds^da (of Dutthagtoani) did not hold together in good 
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Early in the morning, lie ascended the pulpit for the 
purpose of displaying his knowledge of Sanskrit in the 
midst of the assembly, and standing therein gave foitli 
these stanzas in Sanskrit ; ^ — 

“ Subsisting as a porter, a cowherd, a water-drawer, 
or by serving the learned is excellent. I beg you to 
let me hold up my hands in adoration ; let not the 
three worlds by the seven offences ^ disgustingly be- 
smear the conchshelMike religion of the adorable one, 
the son of Suddhodana — a religion worthy to be 
reverenced by the head ; besmear yourselves with 
virtue that is like sandal- wood ; otherwise destroying 
yourselves, death is preferable.” 

It is said that the quadruple extraordinary^ wonders 
occurred in the case of Buddhagliosa. Which four ? 

(i.) If the assemblies of priests came for the purpose 
of seeing Buddhaghosa, they were gladdened by sight of 
him; (2,) if he discoursed among them on religion, they 
were delighted with what he said ; (3.) when he remained 
silent, the assembly of priests were discontented ; (4.) if 
the assembly of nuns, of male devotees, and of female 
devotees came to see Buddhaghosa, they were delighted 
by seeing him ; and if he discoursed on the law among 
them, they were also delighted with tvhat he said ; but 
they were dissatisfied if Buddhaghosa remained silent: 
these are the four extraordinary, unexpected incidents 

order ; he (Saddhatissa) rebuilt it as a seven-storied structure ; the struc- 
ture was then worth nine millions.” 

^ T, says “ Sakkataganthena missitvaima giUhayo abhasi,” he uttered 
these stanzas mixed with Sanskrit. We can scarcely take this assurance 
seriously, but do not wonder that it was made, considering the heterogeneous 
conglomeration of Sanskrit and Pali words in the corrupt text of the 
Burmese manuscripts, 

- The seven kinds of offences are : — Pdrdjikay sanghMUita, ^dcitay 
tMlaccaya^ duhkafa, dubhhdsitaf &nd pdtidesani. Buddhaghosa, no doubt, 
spoke in particular reference to offences. 

3 The reading ahMtadhammaf is not to be,” what is impos- 

sible,” hence “ extraordinary,” occurs in T. and elsewhere. , 
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whicli occniTed in Buddhaghosa’s case, just as it happened 
in that of Ananda. And therefore, even while he was 
discoiirsing, the four assemblies removed their raiments, 
pearl necklaces, and bangles,^ and spread them at the feet 
of the thera bj way of offering. The raiments, &c., given 
as offerings were in height, it is said, equal to seven 
elephants of medium size. 

Eiiddhaghosa, having no desire for them, descended from 
the pulpit, saluted the assembly, took leave of the aged 
senior priest, and, embarking with the merchants, was 
bound for Jambudipa. On his departure, people, beggars, 
mendicants, rahans, Punnas, and others, took at pleasure 
the things that had been offered to the thera and went 
away.' 

Here ends chapter seventh, describing the 
religious discourse by which Buddha- 
ghosa displayed his knowledge 
of Sanskrit, 

^ Veluriya ” of intthacelamuUaMraveluriyddtni, is rightly given by T. 
as valaya, bangle,” and the whole expression as vaUMdini muUah- 
dravcdayddtnL 



CHAPTEE EIGHTH. 


BETUEN TO INDIA. 

Having displayed his knowledge of Sanskrit, Buddha- 
gliosa was bound for Jambudipa/ and while proceeding 
in mid-ocean, he recited two stanzas for the purpose of 
conveying^ instruction to the merchants : — 

“Just as we, depending on the vessel, traverse the 
ocean, and the vessel, depending on us, will reach 
harbour; so, depending on wisdom and on good deeds, 
which convey us comfortably to bliss, we are set down 
on the shore of heaven.’’ 

On reaching port, Binldhaghosa took leave of his friends 
the merchants, and, with his bowl anti robes, went into 
the presence of his preceptor. He apprised him of the 
transcript he had made of Buddha’s religion, known as 
“ Pariyatti.” Thereupon, having absolved himself from 
the penalty imposed by the preceptor and wiped off his 
offence, he saluted him, and, taking leave of him, pro- 
ceeded to his parents. 

The parents, on seeing their son. saluted liim, enter- 
tained him with luxurious food, forgave him his offence, 

anus^Bento ioT anmdsanto* 

^ T. gives patittMim ioY patifthdyai and it is a good reading. Tlie two 
stanzas may be freely translated as follows : — 

“ Men take to ships for distant lands 
The briny sea to cross ; 

If sailors none, no port they find, 

But on the billows toss. 

“ If to Nirvanas blissful shore 
Our way we wish to take, 

By Wisdom’s ship with Virtues mann’d, 

The voyage safe we make.” 

' ■ 32” 
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and, when they knew tlmt they were to die, they, on the 
approach of death, called to mind the excellence of Buddha, 
were born in the Tusita city, and dwell in a golden man- 
sion. Some of the Brahmans, their attendants and slaves, 
being established in the admonitions of the thera Baddha- 
ghosa, died and were born in theDevaloka; some passed 
away according to their deeds. 

The thera, for the purpose of expressing his reverence 
for the Three Gems and displaying his delight in the good 
men in them, and, as if it was being declared '‘reverence 
to such an extent must be shown for the Three Gems,’’ 
he, with a view to set forth their true nature, said — 

“ The Revered One of pure lineage, he indeed is 
called Buddha ; the Law, leading to bliss, preached 
by the. Revered One, is the ninefold transcendental 
law.” 

As to the Pitakas there are three— the Vinay a, the 
Sidta^ and the AhMdhamma ; ot the NikAyas five — the 
Diglia, the Majjhima^ the Samyiotta, the Awjxittam^ and 
the Klmddaka ; oi Aiigas nme — Gexjya, Gdthd^ 
Veyydkarana^ Uddna, Ittivuttaka, Jdtaka, Ahhhidta- 
dhamma, and Vedalla; of DhammakJiandas eighty-four 
thousand; in the AhMdharmia forty- two thousand; in 
the Vinaya twenty - one thousand ; ^ in the Siittanta 
twenty-one thousand. There are four assemblies ; also 
four bodies established in the Paths and four established 
in the Fruitions, making up the sum of eight Ariyas, 

Having thus indicated the true nature of the Three 
Gems, he uttered this stanza, testifying to his reverence 
for them : — 

“ By holding up my hand even once in adoration of 
Buddha, his Law, and the priesthood, I am able com- 
pletely to extinguish the fire of the pains of existence.” 

At the close of his words of reverence for the Three 

^ Bvddasasahassdni should be dve damahassdnf. Vide Hardy's Eastern 
Monaclium, pp. 166-172, on the names and divisions of the TripitaM. 

C 
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Gems lie uttered these following stanzas, setting forth 
the deeds of those practising deceit to maintain existence 
—those who in religious discipline are remiss— who are 
wicked and perform acts tending to the disparagement of 
the religion of the Eewered One 

As indeed base-born foxes eat not the flesh of the 
lion, king and chief of beasts, but worms produced in 
his body, being desirous to eat his flesh, eat it — not 
other beasts ; so not heretics, though possessed of super- 
natural pow’er,, disparage the excellent Law of the Lion 
of the Sakyas, who attained to Nirwtna in the Bud- 
dhistic faith ; but verily these wicked priestvS, smooth- 
shaven and wearing their patch ed-iip apparel, it is 
they who disparage the excellent law pointed out by 
the Omniscient One.” ^ 

After thus showing the procedure of evil priests, per- 
forming acts for the disparagement of the religion of the 
Revered One, Buddhaghosa, for "the object of pointing out 
to all creatures the practice of respiration and inspiration 
night and day, uttered this stanza — 

‘‘By day a hundred thousand and eight hundred 
respirations and inspirations, and during the night 
the same number take place.” 

After pointing out this, he, being seated on his death- 
bed considering how long life ^ would hold out in him, 

^ The following is a metrical version ; — 

“ Xot hase-honi foxes eat the flesh 
Of lion gi'cat and strong ; 

Such feast is for the creeping worms 
That to his skin belong. 

“ Xot heretics with wondrous powers 
TheWordofhimrevile— 

The Lion of the Sakya race, 

To Kirvdna gone the while. 

“ But shaven priests with patched-up robes, 

'iVho in the fold exist, 

B’rom evil speech against his Word 
Cannot, alas ! resist." 

- T. rtd,ds 7i{svmo atkmo vmdrerUo. 
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ascertained it would be brief, and paying liis respects to 
his preceptor and taking leave of him, he proceeded to 
the great Bodhi Tree, performed all ceremonial worsliip 
at its foot, and recited two stanz^^ in praise of it: — 

/'Buddha, the Enlightened One, possessed of two 
excellent feet, attained to perfect knowledge, crushing 
the army of Mara, by dependence on the Bodhi Tree. 

" He who shows respect to the Bodhi Tree and in 
worship is greatly reverential^ he, as it were, worships 
Buddha himself and is free from all suffering.” 

He praised the tree thus, and knowing the exact time 
of his death, he said to himself, "Death is of three kinds, 
samticclieda, Idianiha^ and sammtdi ; of these^ saviuccJmla 
is the death of one without taint ; hhanika is the momen- 
tary cessation of thought productions; mmmvM is the 
ordinary death of all sentient beings ; and/’ continued he, 
" of these, I am to die the common death.” 

Having thought so, he, oh the day of his death, bringing 
to mind the precepts for him to observe, together with the 
excellence of Buddha, expired, was reborn in the Tusita 
city, and now dwells in a golden mansion, twelve leagues 
in extent, attended by a thousand celestial nymphs. 

When Metteyya as Bodhisat will here, in this world, 
attain perfect enlightenment, Buddhaghosa will become 
his disciple, the chief and most exalted, by virtue of his 
knowledge, surmounting all impediments in the laws of 
Metteyya, the Eevered One (Bhagava). Seven times will 
he be set up by him in this place of pre-eminence as head 
disciple, Metteyya saying, " Of all my disciples, of all 
efficient in the Vinaya^ of all of comprehensive knowledge, 
of all in whom knowledge is consummated, of those pro- 
ficient in knowledge, Buddhaghosa is chief.” 

When the thera Buddhaghosa died, in order to burn his 
corpse,^ Eahans, Punnas, all the gods and men, made a 
funeral pile with sandal-wood, and, putting upon it the 


^ T. has atiplljayi for dbhip'djayi mii pamunmto lov pamuucam. 
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bejewelled oblations,^ placed tlie corpse together with its 
golden couch on the sandal-wood pile, and set fire to it 
with due respect. When his body had been cremated, 
men, Brahmans, and otliei's took relics, and burying them 
in holy spots in the vicinity of the great Bodhi Tree, 
erected pagodas over them. All the people took delight 
in the excellence of the thera, and on their death, through 
virtue of their veneration of him, were reborn in Deva 
worldsjand, according to their deeds, are in the enjoyment 
of celestial glories. 

After the time of the thera dwelling in the Tusita city, 
former teachers, on account of ignorant people praising 
themselves and imagining themselves wise, saying, We 
are wise, have given expression to three stanzas in repre- 
hension of them— 

“ On the death of Buddhaghosa, niaiiy, ignorant and 
foolish, over and over imagine ‘ We loiseJ 

But while Buddhagosa lived, even the wise possess 
not the radiance of wisdom, just as the moon in the 
jaws of Rahu, 

‘‘Therefore, should a wise man abandon the praise 
of self, ^ I am loise ;^ holding himself under 

control, he loses not happiness/^ 

Here ends the eighth chapter, giving an account of 
the thera Buddhaghosa, replete in wisdom, 
penetration , quick- wit and hum our, 
edited by the thera Mah&man- 
gala, by his own wisdom, 
from the writings of 
ancient teachers. 

’ T. reads in the s%iiificatioii of “things used as fuel,” 

“faggots.” 
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